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PREFACE

Ibn Bajjah’s Kirab al-Nufs is now ready for the
English readers. The Arabic text with the Arabic version
of the Introduction and Notes prepared by the writer
himself was sent to the “Revue de I’ academie Arabe de
Damas™, Syria, long after the English translation together
with thc Arabic Text was submitted for publication to
the Pakistan Historical Socicty of Karachi. The Arabic
version, however, came out in thec Arab World before
the original work could see the light of the day.

In the year 1950, when the writer was in Oxford to
do some research work in the field of Arabic Philosophy
under the kind supervision ¢f Dr. R, Walzcr, the fatter
very kindly mentioned the Bodleian manvuscript of 1bn
Bajjah to the writer and advised him to select a portion
thercof with a view to collate the same with the corres-
ponding portion of the only other available manuscript
in Berlin.  After the treatise in hand was selec‘ed by the
writer and approved by the authorities concerncd, it
was discovered that thie Berlin manuscript would not be
available, as it was lost in the last Great World War.

It was only through the valuable criticism of Prof.
S. Van Dcn Berg, the encoirc gement and kind care of
Sir . A. R. Gibb. and the very cflective supervision of
Dr. R. Walzer that the writer succceded in completing
the edition which was submitted to the University of
Oxford under the title “I1BN BAJJAH’S PARAPHRASE
CF ARISTOTLE’S DE ANIMA” for thc Degree of
D. Phil. in 1952-53.

On the recommendation of Professor Paul Kahle,
who visited Pakistan in 1956, the Pakistan Historical
Society approved this small book to be included in its
series of publications.



The writer feels dceply indebted to the above-
mentioned distinguished oricntalist and to the office-
bearers and members of the Pakistan Historical Society
through whose kind encouragement, supervision and
assistance this work is now in the hands of the readers.

The writer also records his deep indebtedness to
Dr. Serajul Huq, Head of the Department of Arabic
and Islamic Studies ; to Professor S. M. Hossain, former
Head of the Department, and ex-Vice-Chancellor,
University of Dacca; and to the University of Dacca,
for their help, encouragement and grant of Study
Advance.

In the end, the writer also offers sincerc thanks
and gratitude to Dr. Beeston (now the Laudean
Professor of Arabic in Oxford), and other Assistants in
the Oriental Section, Bodleian Library, Oxford; to
Dr. S. Moinul Haq, General Secretary and Director of
Research, Pakistan Historical Society, Karachi; to
the proof reader, printer, and assistants of the Society:
for their very kind assistancc in preparing the work, and
bringing it out of the press.

THE UNIVERSITY, M. S. H.
DACCA-
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INTRODUCTION
I—THE SUBJECT

THE subject of this volume is the first edition of Ibn
Bajjah’s Kitab al-Nafs with an English translation and
historico-philosophical notes. The second volume will
present 1bn Bajjah’s other psychological treatises.

Abu Bakr Muhammad ibn |Yahya ibn al-S2’igh,
known as Ibn Bajjah (d. 533/1138),' the fore-runner of
Averroes, *‘ the commentator par excellence ”, has been
unanimously regarded as one of the chief representatives
of Arabic philosophy. He has been referred to by his
contemporaries as the greatest exponent of Aristotelian
philosophy after Ibn Sin2’, the Shaykh al-Ra’is.? But the
world has hitherto remained so inadequately informed of
and acquainted with his works as to know only a few
tractates and Kirab Tadbir al-Mutawahhid which last has
been known through its Hebrew translation to Europe
since the Middle Ages.

There are only two manuscripts of Ibn Bajjah’s works
known, preserved in the libraries of Oxford and Berlin. 1
started reading Ibn Bajjah’s Kifab al-Nafs in Oxford with
the hope of collating it with the Berlin manuscript which
had been, as I learned afterwards from the Librarian of the
Berlin Library and through the good services of Prof. P. E.
Kabhle, shifted to the Eastern zone of Germany during the
World War II and lost. Now I have no other excuse for
editing an Arabic text from a single manuscript, but the
one which Mr. D. M. Dunlop offers in the beginning of
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his article entitled ““ Ibn Bajjah’s Tadbir al-Mutawahhid ™
when he says : ““ If the difficulties and hazards involved
in attempting to edit an Arabic text, particularly of an
abstract character, from a single manuscript should have
been pointed out, the reply was ready to hand that if the
work were to be edited at all, it must be from the Bodleian
manuscript and that alone.””

In these circumstances, I have had no choice but to
decipher the whole manuscript which consists of 222 folios
and to establish as far as possible the text of obscure
passages with the help of parallels. The text of the Kirah
al-Nafs was originally complete but, later on, Ibn Bajjah’s
friend and disciple, al-Wazir ’Abu’l-Hasan °‘Ali Ibn
al-Imam' through whom his writings have survived, lost a
few pages from the end of the book. Ibn al-’Imam himself
has expressed his regret for this loss.” Ibn Tufayl also,
in the preface to his famous philosophical romance, Hay)
Ibn Yagzan, mentions that Ibn Bajjah’s Kitah al- Nafs and
most of his works are incomplete.®
Kitab al-Nafs—An Independent TV ork

Like Kifab Tadbir al-Mutawahhid, Kitab al-Nafs is
always referred to by the author himself in terms that clearly
indicate that it is his original and independent work, while
he refers to other works of his as notes or commentaries
on the works of Aristotle.” Kitab al-Nafs is evidently an
original work and is neith®r a commentary nor a para-
phrase. But since in the arrangement of contents, and in
the exposition of the fundamental psychological theories,
it is more or less in conformity with most of the second
and third books of the De Anima of Aristotle, it is not
entirely wrong to call it a paraphrase of Aristotle’s De
Anima composed by Ibn Bajjah.
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Ibn Bajjalrs Style :

An eloquent poet and a gifted musician of great

repute ® as he is, Ibn Bajjah’s philosophical style is highly
abstract and a little uneven and stereotype. But his
favourite disciple, Ibn al-'Imam, holds a different opinion
and admires the clearness and beauty of the expression
of Ibn Bajjah.’ Kitab al-Nafs itself, no doubt, bears
evidence that his expression in places is lucid and simple in
character. Like al-Farabi, on whose writings he chiefly
depends, he tries to elucidate a problem in simple
language, but often his attempt to do so renders it com-
plicated and obscure—a fact he is fully conscious of ;
occasionally he regrets his inability to revise his writings
for want of time.” Often his sentences are not correct
according to the usual rules of Arabic syntax. Particularly
the pronouns ( s ) do, very often, not agree in gender
with the nouns referred to ; the examples are too numer-
ous to put the whole blame on the scribe, who himself
being a learned Qadi and disciple of Ibn al-Imam, must
have taken all care in copying.!' His junior contemporary,
Ibn Tufayl, rightly remarks :"*
oo iVl adly (Al dgaaiall ined) O ;5,_ STy Al 98 70 iy
Syle iyt Ol ‘N o Kiul g e dmy VI Ly slhel Juil SIS agdaay
lghat) Jb igl & il o s JoS Y1 GBIl e e pilgall o g
“In his Epistle concerning the Union, he (Ibn Bajjah)
himself explains and mentions that it would require a great
deal of trouble and pains to express clearly what he had
undertaken to prove, and, that the method which he had
made use of in making himself clear, was not, in many
places, so exact as it might have been, and, that he would
have attempted, if he had time, to alter it.”
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His Influence on his Contemporaries :

Nevertheless, Ibn Bajjah’s scholarship remarkably
influenced some of his junior contemporaries, particularly
Ibn Rushd and Ibn Tufayl. His writings exerted a great
influence on the writings of Ibn Rushd who evidently
wrote his g!s» (paraphrases of Aristotle’s works, published
with the exception of Kirab al Hiss wa'l Mahsiis in
Hyderabad under the title of (Ras@’il Ihn Rushd) after 1bn
Bajjah’s works collected by Ibn al-'Tmam under the title
Majmu‘at  min Kalam al-Shaykh al Imam al-Wazir
Abt  Bakr Muhammad Ibn Baijat al-Andalusi  which
contains, besides other works his commentary on Aristotle’s
Physics, Meteorology, and Historia Animalium. As a
matter of fact, Ibn Rushd himself admits in his Talkhis
Kitab al-Nafs" in so many words that what he has expressed
concerning Mind is the view of Ibn Bajjah. Of course,
sometimes Ibn Rughd re-examines and criticises the
philosophical views propounded by al-Farabi, Ibn Sina’,
and Ibn Bajjah as well.!* The explanatory notes which I
have added to the translation will throw some light on the
indebtedness of Ibn Rushd to Ibn Bajjah.

Importance of Kitab al-Nafs :

Ibn Bajjah’s Kitab al-Nafs is of great importance not

only for the fact that it provides us with the source and

background of Ibn Rughd, but also because it helps in filling
up the gap between al-Farabi and Ibn Rughd.

Aristotle’s De Anima was translated into Arabic in the
ninth century by Ishaq Ibn Hunayn.” This Arabic version
has never been, up-till now, edited, but a manuscript has
recently been found in Istambul. Alexander of Aphrodisias
wrote an abridgment of the De Anima (extant in Greek and
Hebrew) which was commented by al-Farabi,'* but this
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commentary has not been traced. Besides, as stated by
Ibn al-Nadim, the commentaries of Themistius and Simpli-
cius were available in Arabic.” Ibn al-Bitriq seems to have
been the first to write in Arabic a paraphrase (s/52) of the
De Anima. Several other treatises bearing the title of
oilielS” are found in the Fihrist under Theophrastus
(ob-33U, p. 252), Alexander of Aphrodisias ((g«:9,5Yha5KuY),
p. 253),"® Themistius (o«slwl, p. 253), Plutarch (yesb,
p. 254),” and Ariston (ok«!, p. 255), but no manuscript of
the Arabic versions has hitherto been discovered. Ahmad
Fu’ad al-Ahwani of Egypt has published along with Ibn
Rushd’s Talkhis Kitab al-Nafsan Arabic text entitled Kirab
al-Nafs al-mansub li ’Ishaq, which is evidently not a
translation but an anonymouscommentary of the De Anima
probably written before Hunayn ; a Persian version of the
same is available in the Bodleian Library, Oxford.?’

So far no Arabic commentary of the De Anima,
besides the one just mentioned, has ever appeared, and Ibn
Bajjah’s Kitab al-Nafs seems to be the earliest text hitherto
known that gives the gist of all the three books of the
De Anima. Tn his book, Ibn Bajjah refers, besides Aristotle,
to al-Farabi, Alexander, Galen, Themistius and Plato also.
Although 1Ibn Sin@’ is never mentioned by Ibn Bajjah, the
following tribute paid to him by his favourite disciple,
Ibn al-'Imam, bears evidence how highly admired by the
intelligentsia of Spain Ibn Sina’ must have been: (Fol.4A)"
S e leede WIS A Ot G Al G ad gl ey oSaed ailacdis
o OlMten 3 J5a0 g Lew ol Jasbl g Al BT i i 13) LB gkl
SOk e lash Uosy ¢ el S (a8 5 Gl i g day Legike
A9 “dasl “d)\ﬂl, Cohivy | JusBY aags Guwn (S 9 absll o Olaea )
3 PL;\;\?‘ ey el RCEP R e &,lg O r,g.L..i' o slale OsT s ‘)

- f,g,ﬂl ikl - g O93yls
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‘“ We really think that after Abu Nasr al-Farabi there was
no man like 1bn Bajjah for the elevated manner in which
he wrote and spoke on those sciences ; for if we establish
a comparison between his writings and those of Ibn Sin2’,
and al-Ghazzali, the two authors most promoted the
study of that science in the East after al-Farabi, we shall
find the balance inclining rather on the side of Ibn
Bajjah, especially if we bear in mind the clearness and
beauty of his expression and his aptitude in penetrating
the writings of Aristotle. Of these, however, there can be
no doubt that the two above-mentioned philosophers
were, together with 1bn Bajjah, those who united in them-
selves all the learning and 2all the talents of their
predecessors, distinguishing themselves by the clearness of
their dissertations, and competing in their works with the
most celebrated philosophers of antiquity.”

The Soul and its Faculties :

In his Kitab al-Nafs, obviously after Aristotle, Ibn
Bajjah defines soul as the first entelechy of the organized
body, and describes the three major faculties of the soul,
viz. the nutritive, the sensitive, the imaginative faculties,
the rational faculty being treated in an analogous way.
Soul, according to him, is an equivocal term and cannot,
therefore, be defined in one and the same way. His
enquiry into the soul mainly concerns the soul of the
animals.

The Nutritive Faculty :

The nutritive faculty, defined as the first entelechy of
the organized nutritive body, is assisted by two other facul-
ties : the faculty of growth, and the faculty of reproduction.
The function of the faculty of nutrition is to prepare sub-
stances in the nutrient body which are employed for the
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preservation of the body, its growth, and in the end, for
reproduction. Just as the nutritive faculty turns food into a
part of the body of the nutrient the reproductive faculty in
the body reproduces a body of the species of the body. Since
the mover of the reproductive faculty is an ¢ Active Mind’,
no confusion takes place in reproducing its relevant species.
This reproduction corresponds to spontaneous generation
from putrefaction, in non-reproductive lower animals.

The Sensitive Faculty :

The sensitive faculty, defined as the first entelechy of
the organized scntient body, perceives the forms of the
sensed things. This faculty has several senses, each having
an organ ; and hence, Ibn Bajjah calls them souls*-—these
senses are sight, hearing, smell, taste, touch, the common-
sense, and the moving faculty which has been mentioned*
but not described and which, I think, is the faculty of
appetition ("4:£5321 34a)1), asTbn Bajjah himself explainsin a
separatc treatise. He explains there that the appetitive
soul has three faculties : imaginative appetition, intermedi-
ate appetition, and rational appetition. The first two,
according to him, are common to all animals, and hence,
they look after themselves as well as their progeny. The
third is peculiar to man alone.?!

Unlike al-Farabi, provided the Fusus is rightly attri-
buted to him,” and Ibn Sina’,?’ he never uses the terms
“ external ”” and * internal > for the senses, nor does he
mention ¢ éys.asl! 7, the representative, though he mentions
 retention >’ (4i»!l) and ascribes it to the common-sense.”

But, how does perception take place ? Ibn Bajjah,
like Aristotle, precisely explains that perception means the
reception of the forms of the sensed things, and although
form is wrapped up in matter, here “form’ means just a
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pattern or an image, and is matter per prius only, while the
matter of the sensed things is matter per posterius. Since
the perceived form has some connection with its matter, we
perceive it with all its material qualities.

The Imaginative Faculty :

Defined as the first entelechy of the organized
imaginative body, the imaginative faculty is preceded
by sensation which supplies its matter. Sensation and
imagination have, therefore, been described as two kinds
of the perception of the soul. But the difference between
the two is obvious inasmuch as sensation is particular
and imagination general. The imaginative faculty culmi-
nates in the reasoning faculty through which a man
expresses himself to another man, and achieves as well as
imparts knowledge.

In short, the soul, as described by Ibn Bajjah himself,*
isan Active Faculty ("4« s4)1) dual in character, since
when soul is said of the first entelechy it is a Passive
Faculty (“aksizdt 5531), and when of the last entelechy an
Active Faculty ("alstdl 543ll).  The dualism of matter and
form, mover and moved, action and passion, and first and
last—so remarkable a characteristic of Aristotelian
thought —forms a natural and indispensable basis of all
the arguments Ibn Bajjah advances in this book.

In a separate treatise on the Rational Faculty Ibn
Bajjah mentions “ the Divine Gift > through which the
rational soul sees “ the Gift  itself just as it sees with the
faculty of the eye the light of the sun through the light of
the sun.” This “Gift ”, he further says, is ‘“the communion
with the Active Intellect > (Jlaill Jaal), %

Apart from this treatise, he has several other treatises
in which he deals with different aspects of the soul,
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especially on the Appetitive Soul ("493! ), the aware-
ness of the Active Intellect (Sl Jiall Ao Gyigll), the natural
desire (k) (5201 "aals), etc., in which he seems to have
built his own system to explain the problems of Mind,
prophecy, and revelation.

Thus T may conclude that Ibn Bajjah starts describing
‘“ Aristotelian psychology ” and arrives, in the end, at the
conclusion—the problem of prophecy—arrived at by Ibn
Sina’ and which has been dealt with in his Mishkat
al-Anwar by 'Imam Ghazzali whose name Ibn Bajjah
mentions with respect and reverence.*

In the commentary an attempt has been made to
provide materials to facilitate the understanding of the
text. Besides quoting parallels from Ibn Bajjah himself, I
have tried to trace the origin of his views in the works of
Aristotle, al-Farabi, Ibn Sina’, and other Greek and
Muslim philosophers.

As 1 am not well up in Greek, I have relied on the
Oxford translation of the works of Aristotle and the
English translation of other Greek works.



[I_THE MANUSCRIPT

IBN Bajjah’s Kirab al-Nafs forms part of the Bodleian
manuscript Pocock 206 entitled Majma‘ar min Kalam
al-Shaykh al- Imam al-*Alim al-Kamil al-Fadil al-Wazir . . .
Wazir Abi Bakr Muhammad Ibn Bajjat al-Andalusi.  The
written pages of this manuscript of 222 folios is
measured 3%”> 74", each page containing 27 and very
often 32 lines. The date of the transcription given on
folio 120A indicates that this manuscript was written by
al-Qadi al-Hasan Ibn Muhammad Ibn Muhammad Ibn
Muhammad Ibn al-Nadar at Qus in the month of Rabi,
11, 547/1152 and was collated with the original copy of Ibn
al--Imam which the latter had read with the authorand
had finished reading on Ramadan 15, 530/1135, i.e. nearly
three years before the death of 1bn B@jjah. This notice, by
the way, settles that Ibn Bajjah died in the year 533/1138,
j.e. after 530/1135 and not in 525/1130.” Another date
has been given at the end of Fol. 118A : it confirms the
above-mentioned statement and indicates that al-Hasan
Ibn al-Nadar, the scribe of the manuscript had copied at
Qs up to the folio mentioned in the end of the month of
Rabi‘ 1 in the year 547/1152 and had collated the text
with the original written by Abu’l-Hasan ‘Alilbn ‘Abdu’l-
‘Aziz Ibn al-’ITmam.

The Berlin manuscript, as it is evident from Ahlwardt’s
Catalogue, Vol. TV, No. 5060, was written in J. 670/1271.
But its importance lies in the fact that it contained in
addition Ibn Bajjah’s writings on medicine, Astronomy,
and discourses of Alexander of Aphrodisias on sight and
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colour which are not included in the Bodleian manuscript.
As stated by Ahlwardt this manuscript was also based on
the copy of Ibn al-’Imam. But the list of the contents
shows that the Berlin manuscript was fuller than the Oxford
manuscript, and that it lacked only in the logical portion.

The Kitab al-Nafs, in the Bodleian manuscript, consists
of 26 folios and a half, beginning at Fol. 138B and ending
in Fol. 165A. The manuscript is slightly damaged and,
though written in beautiful naskh, is unpointed and often
without diacritical marks, as it happens in philosophical
manuscripts. Besides the peculiar style of the handwriting,
often the letters !, &~ and J are confusing, which, in the
case of orthographic mistakes, have, indeed, rendered the
manuscript hardly legible.”

However, by collating the Kitab al-Nabat, in full, the
Risdlat al-Wada‘ and the Risalat Ittisal al-Aql, in parts—
which were edited by late Professor Asin Palacios from
both the Oxford and the Berlin manuscripts*_with the cor-
responding portions available in the Oxford manuscript it is
certain that as far as the text of Kirab al-Nafs is concerned
the Berlin manuscript would have been of immense help
for the editor inasmuch as the two manuscripts some-
times differ from each other in the version of the text,
and where one manuscript omits certain words the
other manuscript adds certain others.® I must also
say that in many places in the above-mentioned texts my
readings have been different from the readings of the late
Professor® whose notice certain words have also escaped.”
His edition of the Tadbir al-Mutawahhid is, however,
better than the few pages of the same book published by
Mr. D.M. Dunlop who, for example, reads S:X55 as Jo&3,
"aKKae as Akl gedl as oeesll, O3 as Uiy el as oee
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and jseed! B3,Y Sy as jssenlly Y KWy and Ayl Yl
as “aa il )53

The text obviously contains errors either due to the
scribe or due to mistakes in the original copy of Ibn al-
‘Imam. Most of the errors have been corrected in the text,
and the manuscript version has been given in the critical
apparatus ; additional words have been bracketed in the
text like this (...). There area few lacunas here and there,
and I have tried to fill them where possible : some lacunas
may have escaped my notice.

As 1 said before, the manuscript is very old and in some
places the surface of the paper is badly damaged, having
been exposed to moisture which caused many pages to stick
together. In places the script has been partially or totally
covered up by the portions that came off the corresponding
portions of the pages facing them.

These damaged parts have been carefully restored, and
that with the help of the context and the traces of the
original words which can be found. These sections have
been placed in between square brackets like this .. .].

Except Kitab Tadbir al-Mutawahhid, Kitab al-N abit,
the Risdlat al-Wada‘ and the Risalat al-Ittisal, no other
part of this manuscript has ever been edited or published.
Ockley’s statement in his English translation of Ibn
Tufayl’s Hayy Ibn Yagzan that the whole manuscript of Ibn
Bajjah was edited by Professor E. Pocock is highly
misleading.® Professor Pocock never edited any part of the
manuscript nor does he anywhere in the Elenchos Scrip-
torum published along with his Philosophus Autodidactus®
claim to have done it.



FROM IBN BAJJAH'S SAYINGS
Concerning the Soul

CHAPTER 1

ON THE SOUL

In the name of Allah, the Merciful, the All-Merciful.
Allah alone helps and directs to the right course.

Bobies are either natural or artificial.! Artificial bodies,
for example, chair and couch, exist as the result of volun-

tary action only.? Natural bodies, for example, stone,
palm-tree, and horse, all come to be and pass away.’
Aristotle has explained in his works about the things
which are common*' to natural things (i.e. about the
general principles of physics) that all these are composed
of form and matter® just like artificial bodies, and that
the condensation® of gold has the same relation to the
gold, its matter, as the form of the couch to the wood.
Matter, as explained in the first book of Aristotle’s
Physics (Fol. 139A), is either formless by itself,” and what
is generated from it is a simple body (i.e. an element); and
the simple bodies (i.e. the elements), as explained in
other places, are four®, namely earth, water, air and fire ;
or matter has a form. With the exception of the four
elements matter of this description can only become the
matter for any natural body’ if another matter be
mixed with it. For when a simple being (i.e. element)
changes, it changes either in its form, and thus another
simple being (i.e. element), opposite to it, is generated
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from it _from water, for example, is gencrated air and
carth_or it can change in its accidental qualities,” but
this is transformation, not generation. Now, when an
clement is bent upon" producing a compound, it has
necessarily to be mixed with more than one. Similarly,
some artificial bodies originate from onc existent formed
thing, since the species of art are accidental qualities of
natural bodies, although their substratum receives them
from the artisan® only. Some artificial bodies receive the
accidental qualities by means that all come from art exclu-
sively, for example, the chair; for its wood receives form
through art, and the instruments by which it is made are
products of art as well. But there are other artificial
bodies in the case of which the first mover is art,” while
the instruments are natural bodies, as for example, glass
which is only finished through the heat of fire, fire being
a natural body. This latter kind can be sub-divided:
either all the instruments are things which do not exist as a
result of voluntary action, or the instruments are in part
natural, in part artificial. But how do those things that
have natural instruments become artificial ?

I answer : The mover is either accidental or essential,'
for it may set in motion by itself, or it may set in motion
through the intermediary of one or more other things, and
these intermediaries are instruments or quasi-instruments
for the mover. But the art does not set in motion by itself,
but sets in motion through instruments.” That which is set
in motion in such a way through a mover has more than one
mover and will have a last mover and this is the one that
is in contact with the thing moved,' for example, the axe
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with the wood, and this is the mover from whom the
art derives or who is the art itself.”” And as has been
shown, the last mover cannot set in motion without the
first, whereas the first can set in motion without the last,
for the motion comes to be at the precise time when the
first mover originates movement. Hence, the first mover
is the agent for the motion and to him it is ascribed,™

as has been shown in Physics VIII.
Everything moved in which the first mover is nature

is natural, and everything in which the first mover is art
1s artificial,” whatever be its instruments.

As for the fact that the art may change, this is
due to an accident or second intention, this has been

explained in Physits 11.%
(Fol. 139-B) Forms, of whatever shape they are, are

either natural or artificial.*® The forms are, in short, the
perfections” of the bodies in which they are. They are
not mere perfections, but perfections firmly established in
the bodies like permanent acquisitions. When perfection
reaches this state it is called an ¢ entelechy **. Forms
are then the entelechies of bodies that possess entelechies
potentially. These entelechies are of different kinds :**
those that perform their actions in the things to which
they belong without being moved essentially, and those
that perform their actions while being acted upon.
Since everything moved has a mover,* the entelechies
are moved either by a mover outside them, like most
of the artificial bodies, or by a mover inside themselves.
In art this is like the automatic machines?’ that are set
in motion to perform their actions that remain in them

for some time. I have summarized this in the science
of Politics.?®
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As to natural bodies, they have their mover inside
the whole body, and the natural body is composed of
mover and moved.” Artificial bodies have their mover
outside. the thing moved, and the thing moved is
connected with the mover by accident.

Natural bodies are, however, not like this. As to
the question whether there is in nature anything similar
to art, this demands an inquiry, although if there is, this
resemblance would seem to be of a different kind.

Natural bodies move to their natural places®® only
when they are in places not natural to them, for, then,
there exists in them a capacity according to nature
and therefore they have their movements to thzir places.
They only change their directions® by accident. For
their not being in their natural placesis only due to an
obstacle that prevents them, but when the obstacle is
removed, they move to their natural places. Hence, it
has been assumed that the mover in natural bodies is the
same as the moved. But this is not s0.*® For in so far
as the stone is in potentiality is below and moves
inasmuch as it has weight, the thing moved in it is its
potentiality of moving downwards, and the mover is
the weight.® Hence, it moves with one kind of
movement that is natural for it.

There is nothing in the thing moved in opposition
to the mover, for the thing moved is only its potentiality.
This is notthe case with those bodies that possess souls.*
For the thing moved possesses a form for the sake of
which it performs a certain action, and either the mover
moves them in opposition to their natural action, or
moves them according to their nature,* e.g. raising the
hand and jumping, for through it the body is moved and
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this is a motion upwards, and therefore the soul moves
through an instrument,” i.e. the natural warmth or
something like it.

Forms are of two kinds : (i) the entelechy of a
natural body in which the mover and the thing moved are
not joined essentially. It is moved without an instrument
but is moved as a whole. The other (ii), the entelechy
of a natural body moved through instruments. The first
is called nature par excellence the second is called soul.*

Soul is then the entelechy of a natural organic body.
There (Fol. 104A) is a first” and last® entelechy. Fora
geometer, when actually geometrizing, is called geometer
according to the last perfection. So when he geometrizes
he is in his last perfection. But soul is the first entelechy.®
Hence, soul is a first entelechy in a natural organic body.
And, the existence of a body with soul is life, so every
body having a soul is alive.

It is clear that soul is an equivocal word. For our
expression “ entelechy ” is said in an ambiguous® sense,
similarly our expression ¢ body ” and ¢ instrument .
Soul then is said in a similar ambiguous sense as “weak”’,
“ many” and the like. Hence, it is necessary to specify
it and so it is said : the nutritive soul is the entelechy of
the nutrient organic body, the sensitive the entelechy of
the sensitive organic body, the imaginative the entelechy
of the imaginative organic body. Soul is, however,
predicated of the reasoning soul in a sense though
equivocal but more manifest than all these.

All knowledge, as Aristotle says, is noble and
beautiful.* But some knowledge is nobler than others,
and I have already enumerated the grades of sciences in
their nobility in many places. The knowledge of the soul
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(i.e. psychology) precedes all sciences, physical and
mathematical, with all the kinds of dignity. Again, every
science depends upon the science of the soul,? because
we cannot apprehend the principles of other sciences
unless we apprehend soul and know what it is by its
definition, as shown in other places. Again, it is a
generally admitted fact that one who is not trusted in his
knowledge of the state of his own soul is even less fit to
be trusted in his knowledge of others. If then we do not
know the state and the nature of our soul and if it has
not become clear to us whether what has been said about
it, has been said correctly or cannot be relied upon, we
are even less fit to rely on what appears to us in all other
things.

The knowledge of the soul precedes all sciences also
because, it gives the enquirer a capacity to grasp those
premises without which the physical science cannot be
complete. Moreover, political science cannot be treated
in an orderly fashion before one knows the nature of the
soul.

Again, a science is ennobled either by certainty, that
is, when its statements are precise and explicit, or by the
nobility and fascination of its subject-matter, as it is the
case with the science of the movement of stars (i.e.
Astronomy). Now, psychology fulfils both conditions.
Psychology is worthy of being the most noble science
with the exception of the science of the First Principle
(i.e. Metaphysics). It appears that Metaphysics is
different, in an other way, from all other sciences, just
as the existents are different from the First Principle.
Again, the knowledge of the First Principle is impossible
except when it is preceded by the knowledge of the soul*
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and the intellect, otherwise it would be imperfectly known.

The most perfect method of knowing the First
Principle is the science in which the capacity provided by
psychology is used.

Knowledge of a thing has several kinds of relation;*
the first and the most deserving of priority is theknowledge
of what it is ; the second, the knowledge of its particular
essential qualities ; and the third (Fol. 104B), the know-
ledge of its general essential qualities, is knowledge only
in a metaphorical sense.

The knowledge of the quiddity of a thing® is either
imperfect, i.e. known through only one of the complete
parts of its definition**_this is of various kinds, and the
explanation of its kinds has been given elsewhere—or it
is perfect, i.e. known through what its definition indicates.

Definition per prius et posterius is said of meanings
all of which are equivocal in their existence and are equally
predicated of an object ; definition, therefore, indicates
a particular quality of the thing. The expression per
posterius is used because of the posteriority of everything
that is composed of elements which do not constitute the
thing, it has been explained elsewhere that the things
which constitute a thing are its causes.’ The definition
per posterius are not composed of causes, but are only
composed® of qualities, either far or near,” essential or
not essential.

The definition per prius is that which is composed
of causes, and this has also many genera, some of which
are composed of farther, some of nearer causes. This (i.e.
the definition per prius) is a definition in a stricter sense.

Causes, in short, are four,’® matter, agent (i.e.
efficient cause), form, and end (i.e. final cause). They
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are sometimes particular, sometimes general, that is
although specified in form yet general. The most apt to
become a definition per prius is a definition that consists
of the particular cause.’ Similarly, the causes are
sometimes potential and sometimes actual ; and the most
apt for the definition per prius is then the one that consists
of the actual particular cause.

This type of definition is either self-evident and thus
axiomatic, or derived and found out either by division or
by composition, as shown elsewhere.’? Definitions like
these are in the same category as axiomatic definitions,**
or they are found out by absolute demonstration, and
this in three ways :* (i) as the conclusion of a demonstra-
tion, (ii) as the principle of a demonstration, or (iii) a
demonstration with a different arrangement of the terms.*
This is the most perfect definition and the most deserving
of priority.

Signs® provide the parts of the definition by accident,
not essentially. All this is summarized in the Posterior
Analytics.

Since we are trying to investigate this kind of
knowledge concerning the soul (i.e. its definition), how
natural it is that its attainment is difficult, but although
difficult not impossible.

It is clear that the definition of the soul is not an
axiomatic definition, but a derived one.

Again, among the kinds of knowledge that follow, in
the first instance, is the knowledge of what the thing” is
and they are as it were a supplementation of this, which
is to know whether the thing is one or not one. If one,
whether it consists of parts or not, if it does not consist
of parts whether it has several faculties or only one
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faculty—all this needs investigation in psychology.® For
all these are views of those who preceded (Aristotle).
For some of those who preceded him believed that ““soul”
indicates plurality, as analogous words do. Others, like
Democritus® and those who believed in atoms (Fol. 141AY,
held that it had many parts separately. Yet others like
Galen,” the physician, held that the soul is one but has
many parts in its substrata. This is a view which Plato
had already recorded in the Timaeus.®

A similar question is asked about ¢ soul” in
particular, and its solution is so much desired at the very
start that it would seem that psychology is only studied
for its sake. Namely, the question whether the soul is
separable or not at all separable. Hence, you find that
Aristotle says at the very beginning of book One® that,
if there exists a particular action of the soul which
distinguishes it from the body, it may be separable. He
starts with this topic before beginning the main investi-
gation, because of the aforementioned desire. All this
adds to the difficulty of this part of natural science.

Since we are determined® on this question, we have
to ask whether it belongs to the study of the bodies in
which the soul is, or whether it belongs to the qualities
which are ascribed to the body in which the soul is, like
health and illness, or to the actions which are ascribed
to the soul, e.g. anger and contentment. Now, if the soul
is not separable at all, all the actions related to the soul
are shared by the body, although some exist because of
the soul and some because of or through the body.”

As has been shown in the Posterior Analytics,”> no
definition can be formed unless the genus by which it is
described is found, for, when we frame a definition which
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is not composed of the genus of the thing, its parts are
indicated by derived words. For of all things that can
be predicated of a thing only the genus can be indicated
by primary symbol (i.e. non-derived word) ; this definition
would express the existence of a thing in a substratum by
which it is not explained, so that it would be incomplete
and would indicate an imperfection. Hence, we have
first to investigate the genus which is to be predicated of
the soul and by which it is described, in order to find a
way to define the soul. Now, genus and differentia have
different aspects, for, the genus is potentially the differentia
by receiving its form through the differentia. So
potentially it resembles, in a way, the potency which is
predicated of matter.®® Hence, potentially, genus is a
thing extraneous to it (i.e. the differentia).

Now, the differentia is potentially the definition, just
as the whole is said to contain potentially its parts, and
the genus exists within the differentia potentially in a
manner analogous to the existence of thc parts in the
whole. This is because when each—genus and differentia-
is taken as designating the concrete whole, then the one
is genus in so far as it is genus and the other is differentia
in so far as it is differentia; but when they are taken in
so far as they are definitions, then the genus is the
conclusion of a demonstration and the differentia the prin=
ciple of a demonstration or they both are something ana-
logous. And, therefore, in so far as they are parts of the
thing defined, each of them is then potentially the defini-
tion but in a different way, as stated (Fol. 141B) in the
Metaphysics.”

Since, as explained in the Posterior Analytics,® there
are three methods for the derivation of the definition :
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(i) the method of division, (ii) the method of composition,
and (iii) the method in which syllogism is employed, we
must ask which method must be followed to definc the
soul. For this the method of division will not do,” for
the genus under which the soul is subsumed is unknown,
and if it were self-evident the question whether it is a
body or not would not arise.

Nor can we follow the method in which syllogism is
employed, for the representations in which the soul
presents itself are not one, and some of them are
composed of things which do not belong essentially
together, nor are they necessary deductions from syllog-
isms, so that it would be possible for us to consider and
use the most strong of them. In short, there is no way
for us to establish a priority of some to others. Again,
when we observe the classes in which the ancient
philosophers divided these representations, we will find
them neither contradicting nor consistent, but it would
seem clear to him who observes them that the term soul
is predicated equivocally. Now, if it is possible to
understand the representations of the soul, and we are
asked for a proof that this is so, if there were any proof,
then indeed we find only one among many definitions of
which the soul is predicated, but not the real notions of
which soul is predicated. For, if soul is predicated
equivocally, it is certainly predicated in an ambiguous
way. Therefore, only the method of composition remains.

Now, it is evident that the method of composition
can only be used for something whose existence is
previously known, and the soul is one of the things
whose existence is evident ; and to ask foran explanation
of its existence is like asking for a proof for the existence



24 IBEN BAJJAH’S PSYCHOLOGY

of nature. Sucha questioncan only be asked by someone
who does not know the difference between self-evident
knowledge and the knowledge through something else.
Since some known things are self-evident, e.g. * horse
and man possess soul”, bat this type of thought can only
become coherent” through considering all that of which
soul is predicated, he (Aristotle), therefore, studies the
souls of all the animals ; for, about the forms of plants,
there is still scope for investigation.

Now, this kind of study was never undertaken by
those who preceded Aristotle.”! The only aim of the
previous philosophers was to consider the human soul in
particular to the extent that was necessary for their
studying political affairs to which their investigation was,
at that time, confined, whereas the various kinds of souls
are studied not only for this purposc alone,” but because
the science of every soul is a part of natural science.

We, therefore, say : every species of animal is a
body composed of parts unlike to each other’ and not
connected, but its parts are separate according to their
particular ends, and meet together either by coalescence
or at a joint ; and this takes place when one of the two
is set in motion by the other, for, it is common to all
animals. Again, it is (Fol. 142A) a well-known fact that
every animal capable of motion, possesses senses: it
perceives through parts that move and perceive. It is,
therefore, composed of the two (i.e. movement and
perception).

It is evident that the animal is a genus of body and
form, but as to the question in what respect it is said to
be composed of body and form, and whether the soul is
body or form, this becomes clear to him who relies on
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the study of his own soul. In his book on the soul,”
Alexander has discussed about this clearly, so it may be
learnt from there.

It is, therefore, established that the soul,” as shown
before, is a form of the like of this body; and when we
use the method of division which we have summarized
this implication must be accepted—namely, that the soul
is the entelechy of a natural organic body”—since it
includes every soul and everyone of its faculties, no
matter whether it possesses certain particular faculties or
certain others.

Since our word “ entelechy ”’ is said ambiguously
and our expression ‘‘ natural organic *’ is not a synonym,
like our expression about a dog as * barking dog ”,” it
is clear that soul is said in an’ambiguous sense,” and that
it is an equivocal term.

1t is also clear that there is no one nature which
comprises all souls,” for if the soul were homogeneous,
its actions would certainly be homogeneous, whereas no
two actions of an animal, like nutrition, sense-perception,
locomotion, imagination and reasoning, are homogeneous
so that the corresponding faculties of all these actions,
too, are not homogeneous ; but some actions precede
others, e.g. nutrition and sense-perception, and some
are similar to each other, e.g. sense-perception and
imagination. Similarly, the faculties and the soul are in
a relation of priority, posteriority and symmetry. Hence,
it is impossible to include in the definition of the
soul all that is called soul in one and the same way ;
hence, the method of demonstration cannot be used in
the case of the definition of the soul.

Neglect of this study is one of the reasons due to
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which the right treatment of soul escaped the philosophers
previous to Aristotle. For they all agreed that soul is a
substance,’® and, therefore, they wanted to subsume it
under the species of substance, some saying it is fire,®
and others blood or air.® And, yet an other® who
realised the absurdity of its being a body made efforts to
subsume it under another category. In short, all of them
gave it a place in the ten categories.

Since, it had become clear to Plato that the soul
must be subsumed under substance which is, as explained
by him, predicated of the matter which is body, and of
the form,? and that it is absurd to assume soul as a body,
he made efforts to define soul in a way special to it. And,
as he postulated that the forms of the spherical bodies
are souls, he investigated that which is shared by
all of them, and found that sense-perception is the
characteristic of the animal,* and motion is common to
all, he, therefore, defined soul by saying : “ It is a thing
which moves itself.”® For the word “ thing > indicates
here the same as we say “ being”. Such was his
definition of the soul, because Plato believed that every
mover is moved, since according to him (Fol. 142B)
nothing can cause motion unless it is moved;¥ and this
view has been summarized in Physics VII %

Concerning the refutation of the views recorded about
the soul, Aristotle has explained it thoroughly in the first
book of the De Anima,” so let us assume his conception
in general.

Let us now turn to the study of the soul which
Aristotle initiates out in the way we shall describe.

Since some souls® are per prius by nature, and some
are per posterius, and the last of all in appearance is the
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imaginative soul. For the sense-perception precedes
them. It is sometimes assumed® that some animals have
no imagination, e.g. the worm and the fly,” and if they
did possess imagination, it is neither separable from
sensation nor is it determinate.

The most prior of all the faculties of sensation is the
faculty of touch, the faculty of sense-perception being
preceded by the faculty of nutrition which is, hence, the
most prior of all the faculties of soul.

The reasoning faculty, though itself soul, is the last
to appear in nature in the same way as the perfect comes
after the imperfect in nature.

Aristotle has,” therefore, started with the investiga-
tion of the nutritive soul. This kind of the soul has two
faculties : (i) one the faculty of growth, and (ii) the other
the faculty of generation. The nutritive faculty, thus,
precedes all and is, then, the most prior of the faculties
of soul.






CHAPTER II
DISCOURSE ON THE NUTRITIVE FACULTY

We say: The opposite of being is not-being. Not-
being is either impossible,! i.e. that which cannot exist,
or possible. What is possible is of two kinds : one, the
necessary,’ is that whose non-existence is impossible, and
the other, that which just exists, i.e. that which exists at
a particular time ; so it is clear that that which just exists
was non-existing at another particular time. It is some-
times assumed that it entails for its non-existence in an in-
finite time. But if this is the case, it is so by accident, as has
been summarized, in Physics VIIT.> Ashas been shown
there, let it be understood that the non-existence* of this
is also absolute non-existence. But the absolute non.
existence necessarily implies possibility,’ since necessarily
it is an equivocal term. The relation of non-existence to
possibility is clear from what we have explained in
Physics I. Not being is the opposite being in relation to
matter in so far as it is essentially an opposite being. By
opposite I mean that of which the two contraries, the
affirmative and the negative, are composed, i.e. whenever
the opposite is predicated of one and the same substratum
—I mean one thing and its contrary the two statements
become contraries, and are distinguished according to
being true or false.

When, for instance, we say about Zaid, when he is
ill, that he can recover or not, the opposite of “he can
recover’, which makes up this statement, is not the
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existence of privation of health which is linked up with
its possibility, but it is “the privation of health” at the
moment which contains the statement, “he can recover”,
no matter whether this time is determined or not deter-
mined. Hence, the relation of*‘health” to the substratum—
in respect of that which has a like, like this opposite—is
the possibility of health. The potentiality, in the relation
of health to matter is the non-existence of health, but not
in so far as it has an opposite in potentiality. Itis the
relation of the opposite form to the substratum, but not
in so far as it is opposite. Therefore they are mutually
interdependent.

The possible and whatis potential are one in the
substratum but two in expression. Hence, as shown in
Physics VIII, it necessarily follows that potentiality
precedes actuality in time,’ e.g. it is said of the moon,
“it can eclipse and it is potentially eclipsable”, but in
an equivocal sense; potentiality in the moon is nearer to
the univocal expression than our expression “possible”,
because “possible” is equivocally used for both ‘the
moon”’ and the “ill man”, and therefore, “eclipse’ has
been enumerated among the necessary things.

As explained in many places, potentiality precedes
actuality,” and actuality is divided into the ten categories.

No potential, however, does become actual before it
reaches a state when change becomes necessary, as has
been shown in Physics VIII.*

Change takes place in substance, quantity, quality
and space,’ and it is the faculties of these four through
which the thing moved is set in motion. The faculties by
which the thing moved is set in motion are called passive
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and changing faculties, the faculties connected with this
process being changing faculties.

There is hardly any category among the remaining
categories that is being acted upon, since the entelechy
of their passive faculties is not change, but it is due to
change, and hence, it takes place at the present time."

This relation, however, is not found in the definition
of the three categories. Quantity, for example, is not
defined through the relation of the substance, i.e. the
substratum, to it, nor is quality. But quantity is the most
apt for this, so much so that it has been assumed that it
can be separated from substratum. All the other six
categories are defined through their relation to a sub-
stratum. But the categories of Position and Possession
have substance in their definitions, whereas the remain-
ing four are different, since their substrata can be some-
thing different from substance. All these, however, have
this in common that they have substrata, in the defini-
tions of which this relation is not found.

But the categories in which the relation is found in
the definition of one of the two substrata, in so far as
they are two contradictories, are Position, Possession,
Space, Time and Passivity. Those categories in which the
relation is not found in the definition of one of them, are
of two kinds : either both of the substrata are together
in actuality,” and this is the category of Relation, or
one of the two is actual and the other potential in so far
as it is potential, and this is the category of “Being
acted upon”.

The problem whether there exist two existents in
actuality that are substrata for a relationship which is
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found in the definition of the two and is due to Rela-
tion, has been explained elsewhere.

Now, it is obvious that that which acts, in so far
as it is that which acts, exists in actuality, and that
which is acted upon exists in potentiality, since from our
word J=& (it acts) it follows essentially and not acciden-
tally that it exists in actuality as a fully specified parti-
cular, and from J=izL (that which is acted upon) it
necessarily follows that it exists in potentiality. That
which acts accompanies' in existence that which is acted
upon, and it entails that its being is necessary.

The thing moved has either eternal or transitory
movement. The mover of the eternal movement is
one and is moving eternally. Hence, the mover of the
cternal movement is always one, existent in actuality,
and he is not such as to move at one time and not at
another. That which causes a transitory movement is
either one and the same which isat one time moving
and at another not, e.g. the weight in the stone that
moves at one time and does not move at another, or is
one after another. Whatever the case, thisis a kind of
mover. It, therefore, entails on both (whether the mover
is one or more than one) that at a certain time they do
not move, the more explicit being the former case, i.e.
the mover being one that moves at a time and does not
move at another, as the weight that is hindered by an
obstacle, similarly, the souls of the animals prevented
from movement, the plant that has not yet started
growing, the fire when it finds nothing to burn, and the
snow when it finds nothing to cool down. All these,
then, do not move, but are capable of moving. As
has been shown,'* that which is possible is potential, and
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that which can move when it does not actually move is
potentiality, and this potentiality characterises the active
and the moving faculties. Thus it has been shown what
the moving faculties are.

Those faculties that are moved are necessarily in a
body," because everything that ismoved is divisible,”
and they are called faculties per prius. But the moving
faculties are only called faculties per posterius and
relatively.

It has been shown and summarised in the Mera-
physics how the moving faculties exist sometimes in
bodies either as forms or as accidents,!* and sometimes
do not exist in bodies’’ so that their existence can be
shown. As such are enumerated the Active Intellect and
the Acquired Intellect.!®

But the souls of the spherical bodies” are not at all
and by no means faculties. If they are called faculties it
is so in another way; and in relation to the Active Intel-
lect, they are moving faculties, but not in so far as the
Active Intellect resembles them but in so far as they
resemble the Active Intellect in existence; and so they
are called faculties by way of accidental resemblance.
This is a different kind which is called so ambiguously,
but this is the ambiguous meaning nearest to the equivo-
cal sense.

Food can be understood as potential, just as ‘“meat”
for the wild animal. Food can also be understood of
the last food ** as for example the blood (into which the
digested food turns). The faculty of nutrition, then,
is a faculty by which the body becomes “moved” being,
therefore, a passive faculty.
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As everything which changes has a changer, the
potential food which is the far food has necessarily a
mover that turns it into actual food—its activity being
to provide nourishment. The mover is the nutrient,
and the body that has a faculty like this is that which is
nourished. The forms of the words correspond to the
meanings they indicate, since the nutriment is that which
is being acted upon, while the perfection of the mover is
that it is moving, and the form* of its verbal expression
is the form of the expression ‘“movement’’. But why this
is so, we shall explain somewhere else.?

What takes food is either a plant or an animal,
in both of them there is a moving faculty?’; so the body
which takes food has a moving faculty. Every moving
faculty is necessarily a perfection. Hence, in the body
there is something that exists actually and by which the
food is moved.

As it is clear from the investigation about this
faculty (i.e. the faculty of nutriment), the process of
nutrition takes place only through organs. The nutritive
faculty then is a soul. Sometimes they doubt about
Quantity whether its faculty is a soul or not. If its
faculty be a soul, then every soul does not necessarily
move by an organ, because Quantity consists of parts
alike to each other in sense-perception; even though there
is no growth™ in Quantity by addition to that which is
already there, as in the case of the stone. Similarly,
objection is raised about the sponge of the sea” as to
whether it is an animal or a plant. In short, we find that
Nature does not change from one genus into a more
perfect genus unless it produces an intermediary®; but
the investigation of this is somewhere else.
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As we have said,” change occurs in substance and
occurs in the rest of the categories. Nourishment takes
place only through producing @ movement in the subs-
tance. Thisis clear when we investigate food For
blood and milk are different from meat, and different
from the water mixed with earth which is the food of
the plant, as has been described in the book of Animals
and the book of Plants. ®

The movement of food is transitory, food being
generated and the nutrient generating. Hence, the func-
tion of the nutritive faculty is to produce movement in
substance. We have thus found the genus® under which
the nutritive soul is to be subsumed. This faculty is an
agent (active), and every agent is actually existing ; and
every being that has no other activity has two perfec-
tions:¥ a first perfection which is its existence in
potentiality, and a last perfection which is its existence
in motion. Now, the nutritive soul is the first entelechy
of the nourished. But as to the nature of its genera-
tions*—and, this is the definition which is called the
principle of demonstration—this will be clear from
what I say :

Food is either potential, or actual,® and that which
is potential is either far, as theelements,” or near, as
meat and vegetables for the animal, while the near nutri-
ment for the plant has no name. The far is that in which
the mover is not the nutritive faculty, and the near is that
what is moved by the nutritive faculty. This latter
(¢ e the near one) has again grades : (i) the food that
reaches the organs of nourishment in the animal, and
the moisture that exists in the roots of the plant, (ii) the
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food that is nearer than these, for example, the blood*
that runs in veins and the milk (i.e. sap) in the plant as
long as it is tender, and (iii) the last perfection, for exam-
ple, the blood that turns into flesh, and the sap that
changes into fibre and so it is acquired by the fibre.

And as everything that is opposite to that what is
potential is opposite to that what is actual, we say :*
He who holds that food is derived from 3W! (that
which nourishes) does not contradict the view of the
one who holds that all food is from the like. For the
first proceeds from that which is food potentially and
the second from that which is food actually, and food
is said of both equivocally—this rejects the doubt that
arises concerning food.

As to which particular species of generation pro-
duces food and how it generates, all these will be made
clear by what we say :

Wesay : Every being that comes to be and passes
away has an activity peculiar to it and for the sake
of which it comes to be, as has been shown somewhere
else. And, through this particular activity it has
become a part of the universe, because nature has
done nothing in vain.

As every generation has a generator, the generator
either belongs to the species of the one that comes
into being or to its genus.*® The thing generated is either
artificial—its generator then being art which exists
in a way different from the product of art, but art is in
various matters—or natural, the generator of the
natural product being natural. In short, the thing
moved sometimes belongs to the species of the mover
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and sometimes not ; for fire comes from fire, heat from
heat, but hard is caused either by cold or by hot.

Hence, the faculties of the physical bodies are
either movers or not so¥

The moving faculty then performs essentially and
primarily those actions which belong to their species, and
secondarily and accidentally something else and that
according to the matters in which they act. Every
moving faculty, besides the fact that it has its peculiar
kind of existence, has an * intention > by which it pro-
duces its like®. Among the elements this potentiality
is evident in fire, next in air, and the least evident in
water and earth. But the like of this potentiality only
imparts natural forms to the bodies having parts alike
to each other. But fire is sometimes produced by
something else, as it is produced by striking the
fire-stone.

All animate bodies have a generative faculty,
which, in short, is the faculty which generates from
the food potentially a body which is similar to the body
in which it is® So necessarily this animate body, in the
peculiar existence of the faculty, becomes an
‘“intention” by which the faculty moves towards
the existence that characterises it. This generative
faculty is both rulingin that body, being in a part
of the faculty which is the principle of that body, as for
example, the heart in the animal,® and a serving and
particular being in every organ of the body. The form
of the bone in the body, for example, is a potentiali-
ty that stirs the food, which is a bone potentially, to
become an actual bone. The case is similar with regard
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to flesh and the rest. That which is in the ¢ beginning
comes into being from the food that is in the being
This has been summarised elsewhere.

It is clear that a body that has such a form is
composed of the elements, and that it is composed ox
earth and water. As shown before,” the composed is
mixed primarily only when its ingredients are moved in
space. Then they come near® to each other, and
next each part is transformed into another in the way
shown in the first book of De Generatione et Corruptione.
But this (i.e. transformation) is not possible through cold
and is possible only through heat. This heat is the
organ of the soul and is called the innate animate heat,
as has been explained in the seventeenth section of
the book of Animals.**

The innate heat is, therefore, the organ of this
soul. Then, the nutritive soul first moves the innate
heat, which is moved by itself, and moves through
innate heat the food. For that which is not moved
cannot move what is not in it except by moving it first
through a body that is in it, as has been shown in
Physics VIIL#

This faculty (i.e. the nutritive faculty) causes a
movement like this, and changes what is potentially an
“intention” in it to be actually like it.*

Since all that contains moisture is speedily acted.
upon and dissolved, the body of everything which has
soul is like it. And, hence, if it is bent upon to pre-

serve that body, it must possess a faculty like this,
because if a body is left without a substitute for that

portion of it which is dissolved, the body is sure to
perish.%
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All natural body has a particular kind of size by
which its being is completed, as it is evident in many
plants and animals. It is not provided with that size
from the very beginning of its generation, since then the
body did not yet possess a faculty through which it
could be moved to that kind of size. This faculty is the
soul of growth.” Hence the nutritive soul prepares
more food than what is dissolved so that it does not only
become a substitute in the part of the body for what is
dissolved but also a surplus,” and then that body is
moved and gains a kind of size which it did not possess
before.

This “movement” evidently has no name which
comprehends it as well as the name of the movement of
growth and the name of the movement of increase, and
their two opposites, the movement of decay and dimini.
shing. I have explained this “ movement™ in the first
book of De Generatione et Corruptione.”

Now, this is another faculty which is in the first
nutritive faculty like the form, the first faculty being
for it like matter, because the faculty of growth cannot
dispense with the nutritive faculty,* and hence, when
the body reaches its natural perfection, the nutritive
faculty produces less food, but in a quantity sufficient
to substitute what is dissolved from the body. This is
the function of these two kinds of soul.

Every body that takes nourishment is either repro-
ductive or not reproductive. The reproductive body,
in short, is that body whose form possesses a faculty
which moves what belongs in potentiality to that species
and turns it into that species in actuality.
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The difference between this reproductive faculty
and the nutritive faculty is this : the nutritive faculty
turns each of those parts which potentially exist, actu-
ally into its parts, while the reproductive faculty turns
what is potentially that species into a body of that
species without employing the parts of the nutritive
faculty in it, as has been explained in the sixteenth book
of the book of Animals.>

This reproductive faculty is related to the body
reproduced just as the art is related to the chair, because
the reproductive faculty, as explained in that book, is
in a matter different from that of the reproduced in the
same way as it happens in the art.

This faculty (i.e. the reproductive) is not in a body
but it is mind in actuality,* as has been shown in that
book. But the nutritive faculty is a faculty in a body,
since it is material Hence, when the reproductive
faculty acts upon matter suitable for it and makes it
generate the same species in it, that form (i.e. the re-
productive) causes this kind of movement® (ie.
reproduction). Thus it is clear that the action of the
generative faculty is not through the nutritive faculty,
but is something else.*

It is also clear that the faculty we described as re-
productive of the species does not reproduce something
like itself in the same way as we say of a substratum
that it is like the art.” As shown before, this faculty is
always found connected with a certain body in order to
move that which it has to move, namely, that which is
potentially moveable.
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The body whose form is like this is sometimes
found in air and in water, and the generation of such
beings is caused by different movers, e.g. the putridity
in animals out of which they are generated ** These are
bodies that are not reproductive but they are provided
with nothing more than their mere existence. Their
species, therefore, needs another spzcies for the preser-
vation of its existence. But the species of the animate
and reproductive bodies are provided besides their
existence with a capacity that provides them with a con-
tinuation of their existence. For succession® is in the

nature of continuation, and since it has a connection
it is a being.® This is the most imperfect stage of the

necessary existence.

But the continuation of the species that are not
reproductive is the arrangemsnt of the periods of their
existence. This is the lowest rank of the necessary exis-
tence. The reproductive spzcies then is in the middle
between the noblest rank of existence, namely, the ab-
solutely necessary existence, and the lowest rank of
existence in which the meaning of necessary existence is
‘ arrangement ”’,

Since material bodies have no necessary existence,
they have been given reproduction in exchange for it.

Reproduction takes place through a faculty by
which it moves the food until some of it becomes a
body that has a faculty like this, I mean the faculty of
reproduction, and it has already been said® what the
nature of this body is. It is called sperm in those ani.
mals that have sperm, as has been demonstrated in the
book of Animals.®
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Thus this faculty (of reproduction) is like the
form for that (i.e. the faculty of growth), and as though
it were the extreme  of the movement of the faculty
of growth, and hence, it acts only when it reaches the
perfection of its movement. The nutritive faculty is
like matter for the reproductive faculty and the faculty
of growth is like immediate antecedent. And this (i.e.
the reproductive faculty) is like the end; and we do not
find for the nutritive soul any faculty more perfect than
this.

It is clear that the nutritive faculty always pro-
duces in such bodies more nutrition than is required for
the preservation of the body, and that this surplus® is
first spent in growth, and when the body is mature,
sperm developes from it. As the sperm is the surplus
of the last food, hence, the faculty of reproduction
does not cease except in old age,” when the nutritive
faculty restricts its activity to the preservation of the
body only, the nutritive faculty is then singled out from
the growing faculty and exists exclusively alone.

Hence, it has been shown what the nutritive soul
is, why it is and which are its organs; and that the soul
and all its faculties are in one substratum, no matter
whether it is a single part or a part that comes to be in
succession in it, as we find in many plants and in some
animals.
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CHAPTER III.

DISCOURSE ON THE FACULTIES OF SENSE-PERCEPTION

Every body, as shown elsewhere,' is composed of
form and matter, both being incorporeal’ while the
body exists through both of them.> Matter, in so far
as it is matter, does not essentially* possess a form,
but it receives form. In a body form does not actually
exist separated from matter, nor matter in it actually
separeted from form.> But in a body composed of
the two each can be potentially separated from the
other. This is evident in the transitory bodies.

But, body, matter and form are predicated of the
spherical bodies and of the bodies that come to be and
pass away equivocally,® as has been shown elsewhere.
As shown in Physics I, an organic’ matter is sometimes
separated from form, as becomes manifest at the mo-
ment of decay®. It is thus clear that the fully specified
particular is neither actually distinct nor changeable in
any way of change. Change only occurs when the
fully specified particular is moved to come into existence
or to cease to be.

Matter does not at all exist separately from form,
but it is separated only to be connected with another
form® ; and then the absence of form is manifest init. It
necessarily follows from this that the form by itself is
also separable from matter either to be connected with
another matter or to have existence by itself, since,
otherwise, it is not possible that matter is somehow
different from form and form from matter, and change
would be meaningless, and there would necessarily
follow from it other absurdities, e.g. generation and
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corruption, and ““motion”", in general, will be meaning-
less ; to assume the existence of a mover belonging
to the species of the thing moved, will also be absurd
Again, just as the matter of water, when it disappears and
turns into vapour, exists in connection with the form
of vapour, not so that the form of vapour becomes its
specific form, but so that the form of vapour is conti-
nuously connected with the matter of water. Form
then has either matter, not so that it is a matter for
the form through which the form becomes a form—just
as matter is represented by the form, when it is that parti-
cular specified body''_but so that as it exists by nature
it is in a substratum without having any possibility of
existence in itself, since it is an ‘ immattered ’ form;
or form possesses matter in a way suitable to the exis-
tence of matter with form. For whenever matter
receives form it becomes the substratum for the form,
being in itself formless matter. Hence, there are in
matter forms which are potentially opposed to each
other. So, this potentiality is a necessary corollary of
the matter and is not separable from it.

Hence, if it is possible that a form exists which
has no opposite, for the matter with which the form is
connected is only a substratum,? it is matter only in an
equivocal sense of the term, since matter has essentially
no relation with any particular form ; but all forms are
related to it equally. This is because everything moved
has a mover, for example, the pieces of woods in art
which are not at all without form; and when which-
ever particular form is determined in matter it remains
all the while capable of receiving the contrary form.
When the form comes to it, it sets it into motion."”
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A mover is of two kinds:* either not-homoge.
neous as the mover of the spherical bodies which moves
them by necessity, or homogeneous. This second mover,
then, has matter which is again capable of receiving a
form opposite to the first. Let AB, for example, be
water. Now, in AB there is the form of the water, and
let that be coolness, since it contains coolness in actu-
ality which is air in potentiality. So, let there be H for
the potentiality of air. Now, in AB there are B and H.
Hence, AB causes motion in so for as it is B, and suffers
motion in so far as it is H. That which opposes (i.e.
the opposite form supposed to be received by matter in
potentiality) is A which has J, then in AJ there is J
which is its form and it contains M, that is its being
that which is potential ; and what is potential cannot
be moved without a mover. The bodies of AB and AJ,
therefore, are at rest in so far as they are H and M, and
movers in so far as they are Band J. Hence, the capacity
of H is necessarily moved by J, and the capacity of M
by B. If B is equal to J then it will not be moved, nor
will either of the two. If on the contrary, one of the
two is stronger, and let B, for instance, necessarily, move
AM, the matter being B and its substratum, then, there
will necessarily follow H, because BJ are homogeneous
and contraries But this is not the case with that in
which forms are not contraries ¥or example, * This
thing is wood, and a chair potentially ”. Now the
thing may be a chair while itis wood as it was so
before, because the chair is not homogeneous to the
wood in the same sense as ‘“hot” is to ““cold”, nor
does the existence of the potentiality of the chair in
the wood essentially belong to the wood, nor is the wood



46 IBN BAJJAR'S PSYCHOLOGY

the cause of the existence of the potentiality in the
wood except in 3. different way.

As concerning “hot> and “ the potentiality of
cold ”, the fact that it is hot is the cause of its being
potentially cold,” and ‘therefore “ hot> is potentially
“cold” since “hot” ‘and “cold” are related to
matter in the same way.!® Hence, matter receives
“hot”’, in the way as it receives ““cold ”’, these two
being different from each other. If matter were to
receive the two together, then surely there would remain
no difference at all. They are different from each
other only because the matter belonging to both of them
accepts ‘‘straightness”, and the ‘‘straight” is the
first cause of contrariety,”” since the ‘¢ straight * brings
about perfection, but is not perfect initsef. It has,
therefore, a middle and two extremes,”® because it is
continuous, and everything that is “ continuous
consists of parts®—but this discourse is suitable for the
study of the cause of the existence of contraries—and the
faculty that is moved and belongs to it (i.e. the conti-
nuous) has nothing to make it “ more ” or ¢ less ” ¥
except that it is in a larger or smaller body. A body
is larger or smaller in so far as it is actually that speci-
fic body, because it is due to its quiddity that the exist-
ing size belongs to it by nature.  The less” and
“ the more *’ exist for two contraries only in so far
as they actually exist. Moreover, ‘the more” and
“the less ” are called by way of analogy. Hence, it
follows necessarily, when the matter of the contraries is
one, that one acts and the other is acted upon. But
when the matter is not one, then neither of the two is
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acted upon by the other, but the moved is set into
motion and the mover causes motion.

Matter is either near or far. Now, the contraries
whose near matter is one in species are like air and
water ; but those whose far matter is one in species and
whose near matter varies in species are like the artisan
and the wood in the case of the chair; and hence, no
artisan can be greater than the other in the case of the
one and the same wood.

Since the far matter is common to mover and
moved, sometimes the wood moves the artisan as e.g.
the fatigue that overtakes him;* and in this case the
matter is far. For everything that sets something
into motion, while the matter of the mover and the
moved is different, not at all common, does not procure
fatigue to the mover, but since the mover possesses
matter, it follows necessarily that the mover has a
relation with the moved.? This is the case, for example,”
with the spherical bodies and the elements. But if the
mover has no matter, then that mover moves without
fatigue, and without any relation in quantity to the
thing moved, because it has no parts. And if the
mover is not sufficient by itself, then its movement will
have a relation to the one that assists him. If it is
possible, the mover moves sometimes and does not
move some other time, like “intellect”, or it causes
different movement, as it happens in most intermediate
things.

If the mover is sufficient to cause motion by itself,
then it necessarily moves eternally and with an eternal
uniform movement, like the Prime Mover.

Matter, then, in every body necessarily requires
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r its existence to be dressed with a form either near
far. The fact about matter, as Plato” says, is that
le to its need and ugliness matter avoids manifesting
elf, and so it conceals itself as it were in any possible
rm.» And these states accompany matter when it
separated from form. Let us see then what happens
form when it is abstracted, and how this happens.

The principle applicable to this is that when an
jividual specified body exists one points to it, because
> form and the matter of this body have not at all
y discrepancy” between themselves in any way,
iether potentially or actually. Hence, both of them
> a single thing,* that is, “this specified individual”.

Everything is due to a certain inclination,” and
nce, when a thing exists separately from an other
ng, the other in its turn inclines to be separable
m it.

But the question how two things which are
-ually not at all different from each other are potenti-
y different is the same as the existence of the part in
rontinuous whole whose parts are all alike. For two
rts in this whole are actually one but potentially
ferent. Difference only arises, on the one hand,
e to form, and on the other, due to matter. But how
‘m and matter become one thing actually while being
ferent potentially, potentiality being always only the
itter, has been demonstrated in the Meraphysics.”
;re, potentiality indicates something different from
at is indicated by our expression ¢t (in potentiality)®

change, because the being of form here is not
tentially different from matter in so far as when one
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of the two is changed the “‘aggregate” is decomposed,
but in a different way.*® For the form that characterises
this “aggregate” decays necessarily when the ““aggregate”
decays; and the matter assumes an other form,” and
through this reshaping there arises another aggregate.
But the relation of the (second) form to the species of
the first form exists in this process in the matter,” and
thus, through this relation the matter imitates that
which is actual,® as has been shown elsewhere.

But form cannot be set in motion* in the same
way as matter, so as to become different; but it is
different by necessity. How can the form, then, be
different? That form is not moved essentially is evident,
because it is not divisible;* that it is moved by accident
is not impossible, as has been shown in the Physics.*
But, how does form become through its accidental
movement something, while the movement is accidental;
and how does this state happen to form so as to become
through it a different entity?

We reply: It is an agreed fact that nature does
not do anything in vain, nor is there in the universe
anything without a purpose at all. And, every existent
comes to be either for the sake of something else or
for the sake of itself.” The aim of that which exists
for the sake of something else is to be connected with
that for the sake of which it exists.

Connection is either in existence, like the con-
nection of the soul with body, and the connection of
that which suffers change with that which causes change—
no matter whether the connection is by change, or by
being acted upon, or by habit and the like—or it is the
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connection of matter, namely, the connection of a body
with a body. This is of various kinds: first, the con-
nection of the body with that which contains it, namely,
connection in space, second, the connection of the
moving body with the body that is moved. As shown in
Physics VIL* the most prior of all these connections
is the connection in space, since all that is changed
has somthing to cause change.

Connection is said of the connection of being”
and the connection of body per prius et posterius.
Connection in space is essentially the connection of a
body with a body. The rest of the kind is the connection
of a body with a body by accident.

It is clear that everything is either a body or in
a body, or not at all a body nor in a body. I mean by
my expression ““in a body ™ all that which needs for its
existence a body, for it has been demonstrated that there
is an existent which does not need, for its existence, a
body, and that on the contrary, the body needs it for
its existence, and that it is connected with the body
in this way, as has been explained at the end of
Physics VIII, and in the sixteenth book of the book
of Animals.® New, “this”> (* incorporeal being ”) is
neither a body nor is in a body; it cannot have any
connection except in existence alone. Hence, if there
is a thing that exists for the sake of something else,
and this something, for the sake of which the thing
has come into being, is a body, then it is necessary
that the former is connected with the latter corporeally,
although the latter does not owe its existence to the
former so that the latter be in the former, as health in
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man. “This” is then necessarily a body, because if it
were not a body then there would bz no connection
between the former and the latter at all.

The immattered forms do not exist for their own
sake, but are for the sake of something else, for nature
does not make anything without a purpose. As shown
in the book of Heavens and Earth,* the elements are
for the sake of the spherical bodies,* because the sphe-
rical body is in the elements in the same way as the
body is in space; and they are in the spherical body in
the same way as a part is in the whole. For the uni-
verse is like a single separate animal which requires
nothing from outside at all. Hence, the form of the
elements, is necessarily in matter. And, since the
extreme cause, that is the final cause, is the most
excellent being ; hence, its being after the elements
must necessarily be in a substratum, because that for
the sake of which the elements come to be is so. For,
if the spherical body were not necessarily in a substratum
then the elements would not need be in a substratum.
Hence, the existence of those forms in a substratum is
the cause of the being of the elements in a substratum.
Thus, the body is said of those (the spherical bodies)
and of these (ie. elements) per prius et posterius, and
this makes clear what has been doubted by Abu Nasr
in his treatise on “the Intelligence and the Intelligible™.”

It has been shown that matter, as assumed by
Aristotle, exists only for the sake of the existence of
form,* but for the sake of the last existence of the form
and not for the sake of its first existence; and the doubt
has arisen only in so far as its first existence is
concerned.
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Sometimes a doubt is expressed against this view
and is said: “The last existence is the best existence,
the first existence of form being the most incomplete, and
so, the corporeal being is better than the intelligible
being. This contradicts what Plato says and what is
known of the doctrine of the Peripatetics”.

We reply: “Our expression ‘the best being’ is
said in two ways. First, in an absolute sense, then
this is clear that the intelligible being is better than the
sensible being,” because the object of mind is more
suited to existence than the object of sense, since the
former is the principle of the latter,* as has been
demonstrated by Plato, Aristotle and many other
Peripatetics. And what is the most suited to existence
is called the best in existence. Second, a being is
sometimes called ¢ the best’ in relation to different
species of existing things, but not so that it is for the
sake of that existent. So that the term ‘being’ which
belongs to the existent would not be from the genus
of the best, and its best being would only be from the
genus of the last perfect being, this best being existing
not in so far as it is the species of ‘existence’, but in so
far as something characterises it. It is, therefore, said
that the immattered form is intelligible not essentially
but in so far as mind has made it.

But, someone may doubt and say: *If it were
not inherent in the essence and existence of the being
which is a property of the immattered forms that they
are intelligible, they would not become intelligible,
because everything exists for a purpose and it is in the
nature of the thing to receive that purpose, and that
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which has not in its nature to receive anything, neithe
near nor far, cannot have anything neither essentiall:
nor accidentally”.

We reply: “ That it is in the nature of th
immattered forms to be somehow intelligible has no
been assumed in the argument; and that their bein;
intelligible is in their particular being is not the case
But it is through that of which they are constitute
that they receive the intelligible existence, and wher
they are connected with the mover they obtain tha
being, hence, they need something else in order to haw
that being. This something is their connection witl
the mover which comes to them from outside. Hence
it is not in their essence that they become intelligible
but it is something else which makes them intelligible
Hence, they always; in order to become intelligible, nee«
this connection which makes them entirely accomplishex
in existence. So the perfection of their being which i
peculiar to them would be from the genus of the imper
fect being; and when they take their share from th
best being they confine themselves to the best being. I
is for the sake of this that every (form) tries to be fre
from matter and is necessarily separable from it, as i

? 9

is said of the ‘Acquired Intellect’ .

But someone may doubt this view and say
“Forms being objects of mind is the same as their bein]
actually unconnected. It, therefore, follows that ther
is in nature something without a purpose. Hence, th
same doubt comes back”’.

We reply: “These immattered forms are sometime
sensible and imaginable, and are then movers of desire
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anger and many other things’ They have, therefore,
functions which are for them either in respect of their
being in their particular matters, and so they are
designated by their respective terms; or are in respect of
their being sensible and imaginable, and so not designat-
ed by those terms. But the genus is called ‘a soul*" set
in motion’, and there is no particular name for every

particular kind of it.”

But someone may ask and say the same thing
about their being intelligible (i.e. that which has been
just now said about their being sensible and imaginable).
Their being intelligible means that some of them do not
actually exist at all. But this doubt should only be
investigated while considering the existence of the uni-
verse and the mutual relations of its parts. For, the
being of the intelligible for the sake of something else is
different from the being of the material for the sake of
something else, the two beings being, indeed, opposite to
each other.® It is for this reason (i.e. the intelligible
being is different from the material being) that Abu Nasr
says: “They become an existent of the universe.””

Since the mover acts sometimes and does not act
some other time, there must be a change by necessity
here. But the mover is not body, and the change is
then in the immattered form. And, since all that is not
divisible is not changeable, change will happen to the
immattered form by accident,” that is, through a change-
able. So the immattered form necessarily always needs
matter in order to be changed through it.> This connec-
tion is not to be called a change in space, because one
of the two (connected) is not body, nor is it near nor
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far. This connection is, therefore, only in its being.”

Hence, for a material thing there are two kinds
of change, one preceding the other in the same way as
they do in their principles. One is “‘change in space”, its
principle being the material being in so far as it is in
a substratum. For the material being indicates it (i.e.
change) in so far as it is becoming and not in so far as
it is an existent. The other change is for the sake of
this being that is extraneous to its essence and precedes
that other being just as the-movement-in-space precedes
the other movements. But the change in quantity, such
as growth, is a characteristic of some marterial bodies
that take nourishment.

Change-in-being means that “this”, for instance,
is in a nearer stage in existence.* This is because this
stage has a certain discrepancy in it. We have already
said that this is not possible concerning the immattered
forms except for the sake of the mover, while the thing
moved cannot cause motion. It is, therefore, clear
that existence must be mixed with the elements of which
none deserves existence more than the material being
and it is mixed with the elements;* its movement is
sometimes caused by a mover homogeneous to it, as is
the case in those animate bodies which are reproductive,
and some are moved by the spherical bodies, e.g. the
souls of those that are generated but are not
reproductive.

Since the discourse is concerning the existence of
the immattered forms as separated from matter, namely,
the “‘actual intellect”,’® it is clear that this is the
ultimate cause” of all that we have said before.
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This kind of existence in matter cannot exist actual-
ly unless it is in such states as are limited e.g. taking
nourishment,® and the most able being is the one free
in taking suitable food as well as in the rest of that by
which alone one’s being is accomplished, namely, man.

Now, then, necessarily the faculty of reason
precedes the rest of the faculties of the soul in exis-
tence, and the rest of the faculties exist for the sake of
this faculty which is the best; and hence, the rest of the
faculties and imagination are generated for the sake of
the reasoning faculty. This” is not by necessity, as has
been held by those who believe that since the elements
get mixed togethes in equal proportion they cause
sensation by chance.

Form, then, has grades. First grade is its existence
in matter,* and there is not at all any change in it.
This is the most extreme one, the other extreme being
its opposite, namely, its being intelligible. This is the
most extreme side. But, for being intelligible, it requires
a material being of which it is constituted. For that is
the principle of its existence. Perfection is of all princi-
ples the most deserving to be a principle, and so it is
not at all possible for this form to be separated
from matter. Whenever it is separated it is a wrong
contrivance. Hence, it follows necessarily that the study
of nature must be concerned with “the forms with
matter”’. This will be explained in the discussion on
the faculty of reason® which is never without a substra-
tum, since it is made so in its nature. When form is
found to be different it is evident that it is connected
with a mover in proportion to its difference which
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depends upon the degree of abstraction. The same
applies to every immattered form, I mean, that it exist
in its substratum in the sense that the substratum is its
matter. Thus, form and the elements are in one and the
same grade. But when form exists somehow separated
from matter whether by being abstract or by having a
substratum—the state of its substratum in relation to
"being however is not like the state of matter in relation
to form—then however it may be, it is called
perception.

But the abstraction of the immattered form is
not possible, because, as shown before,” its relation to
matter is in itself. Hence, necessarily there is, in the
bodies possessing form, an “intention” by which the
form is connected with the matter. So, as long as it is
connected with the matter it is intelligible, and when
matter is changed it becomes intelligible potentially.

This separation is of various grades, each grade
being called a soul, and a psychical faculty while it is
a grade. To these belongs sense-perception, next
imagination, next reasoning which is the extreme. As
for taking nourishment, what position it possesses, we
shall soon explain latter on. We have already discussed
for which purpose these grades exist. All these are for
the sake of the reasoning faculty.

But that these are grades is self-evident, since
sense-perception and imagination are things manifestly
existent.

But, which of these grades is sense-perception, and
how it comes to be, all these will be clear by when we
shall say.
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We say: It is evident that sense-perception is
actual, ® like the state of an animal that is awake when it
perceives ; and sometimes potential, like an animal that
sleeps and keeps his eyes closed. Potentiality is either
near or far%__far like the capacity of sense-perception in
the embryo, and near like the sense of small when no
object of smell is present, and like the sense of sight in
darkness. Similarly, it is generally admitted that no
species does perceive anything by any organ® at
random. Animals, for example, do not see with their
month nor taste with their eyes.

All that is potential can only be actual when it is
changed by something that causes change, as has been
shown in Physics VIII.*

Thus it is necessary for sense-perception to have an
object that suffers change and an agent that causes
change”. It is clear that the object of movement is
different from the mover. The mover is then the object
of perception and its being a mover is self-evident, and
the thing moved is the sense organ.

Everything that is changed (moved) is potentially the
thing into which it is changed, and so the sense has the
potentiality of sense-perception, and, as has been explain-
ed in many places, potentiality is in matter®. Let us there-
fore: consider which matter should be this potentiality.

So, we say; Matter is predicated per prius of the
first and common and transitory matter. This matter is
potentially that thing which it ought to receive.
Although it is in its essence without form, it is, as we
have said, connected with a form,® and, therefore, it takes
always one of the contraries. This is because the first
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forms which are the forms of the substances, such as
lightness and heavyness®, are never without contraries.
The same applies to the accidents that are related to the
bodies qua bodies, since matter possesses of the first
accidents only one of the contraries,” and the first
of the accidents to exist in it is extension ( =lengths).
Hence, matter always exists as corporeal. But, the cause
of the extension being the first accident inherent in
matter has been given elsewhere. Next, there are
other kinds viz. quality, place and the rest of the ten
categories which apply to the body. Every form that
is in matter then has necessarily extension. For form
belongs either to a simple body and, as has been said,
has extension because of the matter, or belongs to
matters which have extension. And, in so far as it is
a form it will necessarily have the kind of extension
which it has, no matter whether the relations of its
three dimensions to one another were determined, as in
the case of animals, or whether it has them for the
form accidentally, like a piece of gold, since a piece of
gold may be globular having all three dimensions equal,
and when it is extended and becomes oblong, its
dimensions are nearer to one another.

The sensibles are accidents in material bodies,
and are those that are peculiar to natural bodies or
the forms of natural bodies. The natural accidents are
either characteristics of natural bodies, like heat, cold,
hardness, and softness, or common to both natural and
artificial bodies. But they are for the artificial bodies
per posterius and for the natural bodies per prius. The
sensibles are then forms in natural bodies, the accidents
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being taken as forms. It is evident that all these
are immattered forms, the forms of none of them
being separable.

Natural accidents are either movers or moved.
Movers, again, are either homogeneous™ to the thing
moved namely, the thing that becomes like them, like
fire; or not homogeneous, like fire for hardening clay.

That which is moved from its species however,
does not become that mover nor acquires the form that
is peculiar to the mover in so far as it is that mover.
Hence, the natural attributes are set in motion towards
the species.”” Now if they were moved towards that
particular individual of the species of the mover it
would not be possible for it to change (=move) a single
piece of wood, but their movement is caused by fire
itself, like the movement of the lover for the beloved.
For this movement does not set any man in motion
at random, for example, a man qua man; and this is
self-evident.

Hence it is clear about the mover that it moves not
because it is that which is in matter in so far as it is in
matter, but it moves in so far as it is that species, as is
observed in the mixed bodies which are set in motion by
the movement of the dominating part without having, at
the time of mixing, any choice. Nor is there any dis-
crepancy except if there are two contraries (to be
mixed). But here there is only one contrary, and
matter has no meaning in it ; but it is in the body as
though it were a non-existent, and form were alone in
the body ; its nature has already been explained as
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we mentioned” while discussing change. But this
being is not the same through which change has occur-
red, but is the being of the form that characterises it
for the sake of its essence.

Now if this form exists while being separated from
the matter in the way we described” then the form must
be in one of the two ways : either it is so that it had
been a different changed existent and then appeared to
perception—this is evidently absurd, for it necessarily
follows from this that the form of “ this particular
scribe *’, for instance, must be present to the sense organ
before the perception of the object of sense”™—, or it is
so that it is in the process of becoming, which neces-
sarily entails of its being potentially before. And
what is potential is matter. But if this matter belongs
to the one “ becoming ™ then the one becoming is the
same as the object, because it necessarily follows that
the ¢ becoming > must be a body, and in sense-percep-
tion it will have size in itself. Thus, the small will not
stimulate that which is greater than it, otherwise the
part will not be smaller than the whole which is
absurd.

If at all, matter is only connected with the mover
by a connection different from the first connection. If
matter is in a different state so that when it is
in a certain state the mover is connected with it,
and when in a certain other state it is not connected
with it_this state being the soul—or, there are matters
of not a single species, then, how can a matter be
without a form at all ? How can that whose nature is
this be moved, and how did it come to be ? For this
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mover is connected with this object of movement in a
way different from the way it is connected with matter
so that the forms would start to receive, since we cannot
hold that sensation moves the sensible.” If we held
what Galen held concerning sights then the sensible
would act and would surely be separable. But Galen
maintains that the moved mover moves towards the
mover, namely, the sensible,”® while Aristotle ascertains
that the mover here is the sensible which is moved in a
way towards the thing moved, because the mover must
be actual. This is self-evident. And this potentiality,
in general, is the soul.

Since the facts are, as has been shown, (we say:)
everything that is becoming and perishable is a tangible
body. All tangible body is either simple or compound.
The simple bodies are the four which have been enume-
rated in many places—one of these places being in the
twelfth book of the book of Animals.” As has been
shown, every sentient body is compound® and not
simple, and as described, it is made of earth in order
to have a stature and a specific limit, because there is
no animal having parts similar to each other and to
the whole, nor any plant. Everything that is composite
has its elements of which it is composed either actually
in it—its composition being then either by contiguity
or by coalescence, and in general, joined together— or
in potentiality, its composition being then mixture.
Everything that possesses soul is composed in this way
and not in any of the other ways. For there is no plant
nor any animal in which any of the elements exists
actually, and so there is not one element manifest in
it in a way as to believe that * this” is one of the two,
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as is ascertained in the case of many compound things®,
like many stones and many mineral bodies. On the
contrary, earth and water are the only elements that
are found in plants and animals mixed together. But
the rest of the elements is sometimes hidden one in the
other.

All that is mixed has an agent to mix it,* and how
simply mixing takes place has been shown in the De
Generatione et Corruptione.”

Mixing is either artificial, like the mixing of gold
and silver; and of honey and of vinegar in oxymel; or
natural as the mixing of the elements in plants. As
shown, natural mixing is caused by action and by
“ being acted upon .

The kinds of change by which each single kind of
mixing takes place are either boiling, putrefaction or
some other kinds of those enumerated in Meteorology
IV# All these kinds are completed by natural heat®
which is necessarily in a natural body because heat is a
separable thing. This heat is not in one of the elements
since if it were in it, it would necessarily require to be
moved in space together with an other element so that
they would eventually meet each other, because meeting
precedes mixing. Now, if the mover of both or of one
of them does not move in order to mix them then it is
an accidental mixing.

Sometimes mixing takes place and sometimes not,*
because the cold element is sometimes in efficient in capa-
city so that it cannot move the other element which is
hot; then the hot element moves it or makes it like itself.
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This is, however, genesis and not mixing” And, some-
times, it takes place according to each of them moving
the other, but this does not happen always in one and the
same relation, and so it produces various kinds of mixing.
Hence, when the matter happens according to order it
needs necessarily a mover from without. The expression

S . is derived from i, (to move) whichis =
( to manage ), so necessarily it needs a manager.

The artificial mixing is included in this kind, and
it is through this kind of mixing only that the mixed
object always becomes potentially a medium between
the things which constitute the mixture. For the one
that mixes and moves the object of mixing in this way
makes the mixed thing stop in one of the intermediaries;
and the thing mixed becomes intermediary things only
because it is homogeneous to the elements.

But when the agent that causes mixing is ‘““‘warmth”
which is homogeneous to the ‘heat” of the elements
then it causes something like boiling (= concoction) that
produces mineral bodies® provided it so happens that
the matter is suitable for being boiled. This kind of
mixing resembles the artificial mixing that employs fire,
as e.g. the part mixed of earth and water. In this
mixing things become manifest which are not to be
found in the elements, as condensation and rarefaction,®
as it happens in the case of gold; and similar to this
accident are odours and flavours, and the different col-
ours, and in short, the bodily states that spread over the
body and are divided by its division. It follows neces-
sarily then that they must have parts similar to each
other and to the whole, because boiling sometimes
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occurs in them  This is a kind of mixing which is not
like the first. Hence, spherical movements does not
produce a mineral body and, in general, a body having
its parts alike, except in special places, because mineral
bodies are not produced but from a mine. A mine is a
place in the cavity of the earth where a body having
parts similar to one another is generated through vapour
and smoke that are confined to it in order to thicken
that part of the earth which boils by the heat that is in
the part itself.” It is therefore that there is not at all in
all the three places enumerated in the Mereorology any
organic body.

Then, the things produced by mixing that exist with
this kind of fetidness can only exist having different
elements.”! All this is either a natural form, or accidents
in natural bodies to be found in the definition of the

near mover.

But in that which is composed of the elements,
which is moved by the heavenly bodies, and in general,
that which is moved by locomotion which causes meet-
ing, the near and the far mover are one and the same,
namely, the spherical body, since it moves by nature and
essentially. But the near mover in what is produced by
broiling is the heat by which broiling takes place, and
the far mover is the body that is moved in a circle
Hence , in what is produced by broiling the near mover
from the elements is either one of the elements, namely,
fire, or that which is composed of fire. All these are
sensible things, either primary like colours, or secondary,
like extension ( =lengths), shapes and forms of natural
substances. All these are things which exist in matter, and
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when they are in matter they become with the matter
one in number and different in potentiality, as we have
described before.”

None of these things can have sense-perception.
The primary matter is each and every one of these
potentially. Everything that becomes one with matter
belongs to the matter either primarily, or secondarily,
or thirdly. Those forms that belong to matter essen-
tially are necessarily substances, because the rest of the
matter that exists depends only on the forms of sub-
stances, and hence, they need alteration when they are gen-
erated. For matter is not at all anything in actuality,”
but the thing that suffers change necessarily exists as a
definite thing in actuality ; and hence, when set in
motion it necessarily exists, requires a form* and under-
goes a change in the accident, and it exists through the
form that is in it. This causes change in form just as
the movement of place causes change of positions. For
movement was not in the position, but position is caus-
ed through movement. If, however, movement were in
the form then matter itself would be moved,’” and, thus,
would become a certain thing. But in the case of
alteration the matter is moved by accident.

As we have said, all that exists in the natural
bodies whether element or mineral, is material and
united with matter. But plants and animals have those
material states which belong to the elements,” like the
material states that are caused by broiling. These
states bring into being those bodies that have parts
similar to one another and are constituted of the
elements Besides, animals and plants have some other
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states which do not belong to the elements nor are caus-
ed by broiling of the elements. This is the forming of a
new thing which is evident in most of plants, and is
clearer in animals, and they have parts similar to each
other because they are organs.

The mover that causes this motion of matter,
namely, the creation of a new thing is a different kind of
mover. This is evident by a slight consideration. As
shown in Physics VIII,” this mover is not the sphe-
rical movement although it is not without it. But the
mover seeks only the particular essential movement
which is the near one.

This mover is, therefore, not the broiling heat,
but the broiling heat is its organ, and hence, flavour,
smell and the rest of the accidents caused by broiling
are inherent in bodies. But how these accidents are
caused by the broiling heat has been explained in Mete-
orology IV These accidents therefore necessarlly give
rise to the forming of a new thing.

In that which has such a principle, at the time
when it is generated, the mover must necessarily be
mind But this view is more suitable to the genesis of
animate beings, as has been summarized in the seven-
teenth book of the book of Animals®

That which has this principle is of two kinds : one
kind connected with its organ by which it causes
motion, as for instance, the animal that propagates
itself. This is the semen, because the semen is a body
that generates the animate. And itis evident that the
heat of the semen through which the semen acts is in it.
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As to the other kind, its organ by which it is moved is
in something else. This applies to those animals which
are said to be generated spontaneously. The organ
that belongs to a kind like this is the heat of putrefac-
tion or some other heat. This kind somehow resembles
the productive art, because the organs of art are outside
the body to which the art is applied. Hence, it
causes motion through moving the elements and
mixing.

This heat continues to move the earth which is
mixed with water until when the whole has reached a
state in which it can receive that form, it receives it
eventually. It is evident that with the beginning of
motion it starts to receive the form. Receiving and
moving corresponding mutually with each other. The
soul when perfected receives the form of the mixture
and receives it through the ““ mixing ” it possesses.

The form which the mixed bodies receive either
does not move anything essentially, but is received, and
this is like the forms of the minerals. And again, this
form precedes in matter that which exists in the matter
through the form like the states that characterize the
gold in so far as it is gold, e.g rarefaction and endurance
to the fire. Or it moves the body that contains it with
a movement peculiar to the body, as for instance, the
soul of the plant For when matter receives the form of
a definite body it moves that body together with itself.
Here are then necessarily immattered faculties some of
which are far, as for example, the power of the elements,
and some near, as for example, the power of the mixed
body which is always found only connected with form,
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and so it is always a substratum. Hence, for the animate
there is no opposite, because this form has no particular
privation. There is a privation only of that form, as for
instance, you say: “The form of the bee”. Now, some of
the forms have *“far matter”, as is said of the water
“extremely hot”.

As to the near faculty, it is never without form,
because it is always a substratum and is not at all sepa-
rable. Hence, it is likely that the form of the mineral is
in its matter, because it has no contraries nor opposing
privations e.g. the opposition of privation to habit.

In such cases the form of “mixing” is the quiddity
of that body, as for instance, gold. For the mixed
object is the matter and its existence is the species of
condensation. It is evident that this condensation is in
the near matter which is in the mixed object like the
form for the natural composition (mixing). This matter
then receives that condensation, but since the matter is
not at all separable from this form, the “ aggregate ™
of all these is always like a single thing, matter being
manifest in existence only at the time of change. All
these are forms in the matter through which the
‘ aggregate ” becomes a single thing, since this is the
meaning of matter’s receiving forms that arise in the
matter,'!” But when the form becomes different, and
this is only when itis separated in a way, then it is
different from matter.

If the difference is caused by what takes place
then it necessarily follows that it is through a preceding
change either in the form or in another substratum,'”
as has been shown in Physics VII1."®
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But form cannot suffer change, since all that is
changed is divisible" and form has no parts' nor is
body. And hence, change occurs in a different thing.
Thus form, through changing from this form, acquires
a limited relation. So, form is changed by accident'—
its change being in a moment just as it happens to that
which is related. For, although being greater, if AB is
not twice of JD then JD is necessarily only a half, and AB
twice without having been changed in itself ; it remains
rather in its state as it has been, but is changed from
one relation to another relation.

All change, as explained in Physics VIII,' is in
quantity, in quality, in place, or depends on one of these.
But when form is separated from matter, that same
form exists actually, while being what it is, separated
in an existence peculiar to it,”” and is different from
that which it was while being in the matter which
received it. Now, had it existed"” without having come
to be then this would entail necessarily an absurdity,
namely, that the form of a specified individual should
exist before it exists either in sense-perception and
imagination—which is impossible—or in mind—which
is assumed to be possible; but we shall explain this
when we shall investigate about the rational faculty.

Now, it is clear that sensation has an origin All
that has origin potentially before it comes to be But

how is it possible for sensation to be a separable form
as well as to “become”, since ‘‘becoming” concerns
matter only?

We answer: Our expression ‘““matter’> applied to the
faculties of the soul as well as to the faculties of the
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body is equivocal, because matter exists in the bodies
only by being specified by this form, so that they both
become a single thing that demands the performance of
the action that is that this existing thing should perform,
by its nature as has been explained before this. By the
expression ‘“matter” in this place, we mean only the
reception of the form through which the body which
has a potency like this becomes sentient, since both
the material faculty and the faculty which is soul accept
colour, and colour is form in the matter—colour and
matter being one thing—as “ this colour ” on its own
has no existence at all. Colour in the faculty of sensa-
tion is that which exists with what characterizes it.
It has left its matter and become a definite thing.
Hence, it is not possible for matter to receive two con-
traries like whiteness and blackness, the two contraries,
because if it were to receive the two contraries, then the
two contraries would surely be in matter, and there
would be no contrariety between them at all, but they
are essentially contraries, for they are essentially two
forms, each of them or both forms different from each
other. Hence, it is not possible for them to exist except
in two ways. That they are in two substrata is possible ;
but if they are in one substratum, then they must be
in it in two different moments without meeting in one
substratum. Since they are in the sensitive faculty as
two separate beings their co-existence is not impossible ;
what is impossible is only their being together in one
substratum, and not that they cannot co-exist in a
genus, and in general, in the faculties of the soul. But
this exists materially only in colours For one and the
same air, for example, is between white and black at
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the same time. This is because their forms are not
in the same way in air as form is in matter, but are
in a way intermediate between the material reception
and the reception of the psychical faculty.

Since faculties are defined by relations of the sub-
stratum to the habit and the faculties are distinguished
through this from each other in their essence, the
sensitive faculty is a preparedness in the sense organ
which becomes the form of the thing perceived. The
difference between <! (the meaning) and 3yl (the
form)" is this that form and matter become one thing
without existing separately, whereas the ‘‘ meaning ” of
the thing perceived is a form separated from matter.'
So, the ‘“ meaning ” is the form separated from matter.
Hence, the psychical faculty must receive the ‘“‘meaning’
while it is a *“ meaning ”’, and that which receives is a
“meaning ” in potentiality. Similarly, the perception
of the soul is in no way a passive state. But whether
it comes to be by ** being acted upon >, we shall soon
explain later on. It is therefore sometimes assumed
that the one that is “ being acted upon ” receives form
alone, and that when the potentially hot, for example,
becomes actually hot it does not receive the *“ meaning ”’
of that which is in the mover, although things are
from the mover, as we said before."! It receives only
an other hot and so it becomes a different *hot”
resembling the first, while there is no relation between
the heat that is in one of the two and the heat that
is in the other in any way. The only relation between
them is this, that their respective forms when separated
become one in number. As to the difference between
their two individual forms, if it is permissible to call
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the individual of heat a form, there is no difference
between these two forms and the matter when it
becomes an individual, as has been summarized
somewhere else'? Hence, in saying ‘ the heat of the
one of the two” we do not mean that it is with its
matter so that the individual of the “ heat * itself should
be in the soul.

Since the “ meaning” of the thing is the thing
and since the meaning of “ thing * is its actual existence,
it means to us when the meaning of an individual
reaches us that we have perceived the individual through
that faculty that belongs to us.

It is evident that the perceptions of the material
beings we acquire are transitory. If they were not
transitory then they would be eternal. But if they
were eternal it would necessarily imply that Zayd,
for example, was before Zayd, and “ this hot” was
before ‘this hot” ; it will also imply that they are
moved in space, and other similar absurdities.

Again, it is generally admitted that sensations are
transitory. This can be ascertained if we give some
slight attention to it. All that is transitory has existed
potentially before its actual existence. As we said
before,!* possibility and potentiality are inter-dependent.
This potentiality is then necessarily in a matter, and
this matter is the matter of the like of this being. And,
customarily it is called spiritual and non-corporeal,
or similar terms are used, and hence, it does not become
a body when perceived, because body is there only
when the form is not at all different—this is so when
it is not separated.
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Someone may ask about perceptions and say:
“Ts the form, when it is different, in the matter which
contains it ? If this is so then the matter would exist
actually while not being matter. How can then that
which is not a body be connected with that which is
a body except by becoming a form in it ? But if there
is no difference and the case is like its existence in
matter then it is not separated”’.

We reply : That the perceptions are in a substra-
tum is clear, because if they were not in a substratum they
would not come to be. But that the perceptions and the
substratum are one and the same thing is so, and in this
way perception becomes particular. For if they were
completely different from the substratum then they
would certainly be a species or intelligible. We shall
soon explain this when we shall turn to the discussion
of the rational faculty, since the discussion here is on
the soul and its faculties.

But that it follows from what has been posited
that form does not exist free from matter, is no neces-
sary inference from what has been posited, butit is
open to doubt that the being of the form suffers a
change. This is because the matter, as we said before,
exists only in relation to that of which it is matter. The
power of perception is to receive the form as separated
in its particular existence. Then the matter of percep-
tion is by nature the reception of the forms of the
apprehensibles The mover of the matter is the object
of perception in so far as it is perceived For it is
clear from the nature of these material forms that they
essentially possess this power, and this movement
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belongs to them for the sake of their particular being.
Hence, this power is in the active form like heat and
cold, and in the passive form like hardness and softness.
For that which causes the movement related to the
passive state also causes movement to it while itis in
a substratum, and it moves another matter of the
species of the matter that is in it. The relation of
this matter to the ‘ meaning” is like the relation of
the matter that is in that mover to the form itself
that is in the species. The matter of perception is re-
lated to the form in a different way that characterises it,
and hence, it is matter in the equivocal sense of the
term. But the matter of the perceptibles is called matter
per prius, and this (ie. the matter of perception) is
called matter only per posteritus and in relation to the
moving sensible, e.g. the hot and the cold.

The mover then has at first two kinds of movement
for two kinds of matter—one, for the matter of the
species of its matter, and the other for the matter
through which it (7 e. the mover) is sensed. This move-
ment belongs to that which has a body not in so far as
it is that body. Hence, the perception of the small and
large body is the same,"* especially, their imagination.
We shall soon explain why it is so later on.

Perception varies in excellence only in so far as
it is strong or weak.

We have said what the perceptive faculty, in general,
is. This faculty is a soul which exists in the animate
body and is the form of the temperament of the ani-
mated body. The mixed body which possesses this
faculty is animate and alive,
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Since all generation is either change or dependent
on change, as shown in the Physics,"¢ it is necessary
that perception must be so. Since all that is changed is
divisible"’ and perception is not divisible, it necessarily
follows that this faculty is connected with a body either
by itself or through a connecting medium.

Psychical perceptions are of two kinds—sensation
and imagination. It is not possible to imagine that
which is not sensed, and hence, for example, it is not
possible to imagine “ colour . Sense-perception there-
fore precedes imagination by nature, for it is like matter
for the imagination. So sense-perception is the first
perception connected with the body. It is then necessary
that there is no sense-perception without imagination
but the change is notin the sensible Change is the
form of the sensing. The sensing is then necessarily a
body whose form is the sensitive faculty. Sense-percep-
tion, in general, is the potency of a body that is acted
upon by the sensible and with whose perfection is
connected the perfection of the psychical faculty that
is in it. Hence, itis necessarily implied that the sensible
is that which causes imagination and the sensitive is
the object of imagination. Hence,  heat” and “cold”
are sensed themselves and primarily As for * hard-
ness ”’, softness and smoothness, we shall soon explain
their nature in the discourse on the faculty of touch,
since this is the discourse on sense-perception, in general.

Since not every power moves every body, and
movements are many, senses are many to respond to
their respective movements. Since the movement
through which sensation is caused is for the sake of the
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form only, and the form exists through many things,
it follows necessarily that in sense-perception those
forms must be imprinted without bzing separated from
one another.

Since that by which the thing is constituted is
either common or particular®the particular being only
perceived by one sense, and the common by those senses
on which the common object depends, it is not sensed
primarily as, for instance, extension (=lengths) and
shapes.

Since the form is joined accidentally by many other
things, these things are therefore not impressed in the
sense organ ; they are sensed accidentally, like colour,
because colour is connected with the fact that it is, for
example, in the scribe ; and so it is said that the scribe
is seen accidentally. The sensing animal very often
commits error about these accidents. But how this
faculty exists in animals has been described in the dis-
cussion on the generation of animals, and that is in the
sixteenth book of the book of Animals."’

This is sense-perception, in general.

As described, the sensibles are, in general, either
common or particular, The particular, as shown before,
is that by which the sense organ is acted upon, and the
common is that by which the sense organ is not acted
upon, but exists potentially only when the form is
perceived. Hence, it issaid that the common sensibles
are perceived only by the common sense, because the
sense is not affected by them. They belong only to
this faculty (not) because they are connected with the
sense organ, but in so far as they are actual, for the
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faculty, when separated from the sense organ, becomes
the common sense. It is separated from the sense organ
only when it becomes a certain thing, and that is by
perceiving a sensed object ; the sense is then necessarily
in sense-perception, as has been shown before.”” Hence,
this faculty cannot be without the sensibles entirely,
because it is in a body. But that which is absurd is to
make it separable without any connection with a body.
This is one of the absurdities that necessarily follows
from the doubt recorded before this.

Let us, now, speak of the kinds of sense-perception.



CHAPTER 1V

DISCOURSE ON SIGHT

As shown before, the soul is the first entelechy
whose matter is the natural mixture of the body. I
mean by my expression “first” 2 the same as one speaks
of a geometer when he is not practising geometry, or a
musician when he is not displaying the art of music,
and by “last” something like that which is said of a
musician when he produces a tune. For the first entele-
chy is always like matter for the last entelechy, and so
it needs necessarily something else to bring it into
actuality, namely, a mover, since everything moved has
a mover. But the mover in the soul is hidden while
the mover in sense-perception is manifest, just as it
happens to a polished mirror. For having been polished
is the first entelechy, and so, whenever and object of
sight is present, its shape is reflected in the mirror which
is not changed into anything else in order to become
nearer (to the object), such as it takes place in the iron
in so far as it is iron? since it requires polishing, and
hence, one does not say of the iron that it is a first
entelechy. In short, the first entelechy is the prepared-
ness of the body to receive something without being
changed essentially, not accidentally, because the mirror

is sometimes changed, e.g. it is turned to face the object
of sight.

The faculty of sight is then the first entelechy of
the eye, namely, the visual soul. But when it does see,
it becomes vision which is its name in its last entelechy.
The same applies to the remaining faculties. For, when
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a faculty is isolated and is mszre potency, it is a
soul, and hence, an embryo as well as a sleeping person
is said to have soul,* but when it performs its actions,
it is an actual sense-perception. Hence, the faculty
through which, for example, vision takes place is poten-
tially the objects seen.

As said before,’ the sensibles are prior and are
peculiar to each sense—some of them being common and
others accidental.

The first sensible for sight is colour, and therefore,
it is perceived only by the eye. Hence, the organ of
the body that perceives colour contains vision, wherever
and in which form whatsoever it may be, because a
body is defined only by its function, and hence, a statue
is not a man, nor is a sharp sound a knife, since they
do not perform the actions of the species in whose name
they share ¢ Hence, it is said that ‘“‘eye” is predicated of
the eye of the alive and the eye of the dead equivocally,
and not univocally.

The visual soul is then the faculty that exists in
the eye and through which the eye perceives colour.
This faculty is located in the vitreous humour.” This
is evident from the symptoms to be observed in “forma-
tion of cataract” in the eye. Hence, it is necessary to
investigate the nature of colour.

Wesay: Colour can only be perceived through
the mediation of air. Hence, if it is placed upon the
eye, the eye cannot perceive it.® And air cannot serve
the eye in perceiving colour except if it is together with
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light,’ either because colours in darkness are potential
and have no existence, or because the air receives colours
only through the vision in which the colours are.

That colour is in darkness is evident, when colours
are observed in the shade, in the sun and in the condi-
tion that occurs to plants when clouds pass over them,
coming between them and the sun, since their colours
vary a great deal, as has been summarized in the
De Sensu et Sensatu.’ So it is necessary that we should
proceed and explain what colour is.

The illuminant is that which gives light and the
illuminated is that which has light—light being the
entelechy of the illuminated in so far as it is illumi-
nated.

The illuminant is said in two ways," per prius et
posterius. The first is that in which we assume that the
sun shares together with fire. That which is said per
posterius is that which imparts light through being illu-
minated from elsewhere. This is through reflection of
light, as it arises in the case of the moon and of trans-
parent bodies, and this is of various kinds. That which
cannot make others visible * is the kinds of the terres-
trial things, e g. what one sees in the water when oars
fall in it at night, the scale of some fish, and the fire of
the fire-flies, but these are not colours ¥ and are effects
in the eye, as has been explained elsewhere.

Light then is that which is in the air in the presence
of a body that has this state is the illuminated.

But the question whether the sun itself exists or
its effect in the world that comprises animate beings is
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an object of invastigation, and is very difficult indeed.
For a man who is in water sees the sun on the surface
of the water and finds it so near that he assumes that it
is actually on the surface of the water. Similarly, it may
happen to a man on the sea-shore at the time of sun-
rise or sun-set when by chance a dense smoke from a
place close to the observer arises that he assumes that
the sun is in the smoke, and hence, he sees it as large
sized and red and yellow. Again, when we look into
fire and its states through which it becomes illuminant,
we find that it is through the mean between density
and rarity. This is clear by what we said ¥ about
shooting-stars and the comets. But the fact is, as Aris-
totle says in the seventeenth book of the book of Animals'
that the form of fire is visible_—this is when he promises
us to discuss about fire—so let us leave it for the place
that suits the discussion of such things.

That which is received is always in contact with
the qualities that are in the recipient, and hence, the
saying goes : —

“As through he were looking into the sword
through its length *’;'¢
and the same happens to extension (lengths), as has been
demonstrated in the book of Mathematical Sights and
Shades wherein the causes have been given.

It is clear and evident that the fire received by air
is simple fire. It is received either immediately or
through the medium of something contained in it. If
at all, this something is only analogically said of having
“ being .
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Of the contraries that do not exist together in the
same substratum, as heat and cold, for example,
some are absolutely not found in the same substratum,
as even and odd numbers, since ¢ five”, for example,
will under no circumstances become an even number.
Others are such that they are not in the same substratum
at the same time, as eg. hot and cold, blindness and
sight. Others are such that are in the same substratum
at the same time—this is the case with many species of
Relation, as the kinds of related position, such as right
and left ; and hence, “ becoming > in their substrata is
not a change, but follows a change'™. Change is only
in the “ now ”° and not at all in any length of time, and
how this is meant, has been shown in the Physics.

Position and Relation are either essential, that is
by nature, (or by accident). That which is by nature is
like the position of some limbs of the animal in relation
to others, and so you do find that nature has achieved
in each of them or in one of them something through
which the position finds its perfection. That which is
accidental is not like this, as e.q. the position of Zaid
to ‘ Amr. As explained in the Physics, position is not
a faculty that spreads over the body,” since the position
of A to G B is like its position to H D, and whichever
part is taken from G B, A’s position to it will necessari-
ly be the same.

The illuminant with reference to the illuminated
is a form and possesses relation. Bodies possess posi-
tion absolutely only through their surface that sur-
rounds them from the outside. Hence, the bodies
have position through their surface.
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Sometimes, the things related have no such two
substrata which contain two individuals of the same
species of relation, as e.g. begetting, because the begot-
ten is not the begetter of the one who begot him. But
sometimes, there are in between the two substrata two
individuals of the same species, as in the case of com-
ing to blows and cultivating friendship with one
another. That which has no two individuals in between
its two substrata has sometimes a kind of relation in
between them which distinguishes one from the other,
e.g. if one animal is on the right side of an other ani-
mal. For when H, for example, is on the right side
of B, B must be on the left side of H, since both of
them have right and left. But that which is not an
animal is not like this, since to be on the right side of
a mountain, for example, is not to be on the left side
from it, because a mountain has no right nor left except
in an analogous sense.

The illuminant has a position relative to the illu-
minated, and so whenever it is present it must neces-
sarily have it, and to receive by nature this position to
it is a relation. That which gives light is that which
has a nature like this.

Relation in so far as it is relation is not divisible
by the parts of the body. For relation is a nature
common to that which is body and that which is not
body. Hence, it is sometimes not divisible by the parts
of the body in its essence.

Since illumination produces a relation between
two bodies, every part of the illuminant has with every
part of the illuminated this relation—no matter whether



DISCOURSE ON SIGHT 85

it is possible for them or not possible. Hence, all that
is illuminated does not necessarily give light, but how
much light it ever gives, is then a definite degree of
relation ; but sometimes it does not illuminate the
whole of it but it necessarily illuminates the part which
isnear to it Its nature has already been explained in
the discussion on the reflection of rays? So, we have
said what is light, and what is illuminated, and what
is illuminant.

It is thereby clear how light exists in the air with-
out time, and how the air is illuminated by the sun
and a lamp in the same period of time—if this is to be
called time—and in view of the differerence of dimen-
sions as they are. It is also clear how the same air is
illuminated by two sources of light that are in opposite
position, while the effect of the one is not distinct from
that of the other, such as if either of the two sources
of light be on different ends of the sides of a square,
and between them an obstacle that intersects them
so that the centre alone is illuminated by the two
sources of light together. Now if the light ray is not
reflected, then the diagonal of the state of one luminary
which falls on the diagonal of the other will not be
straight. Similarly, to one who is in the middle of the
side of the square the state of either of the two lumina-
ries will not be clear.

Since colour, as shown in the De Sensu et Sensatu,?
comes about through the mixture of the illuminated
with the body which has colour in the manner I have
explained there, colour is also a luminary in a way, and
moves the air. Colour moves what is illuminated but
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in so far as it is illuminated, since the illuminated is the
mover of this colour.

But how is it said that colour moves the translu-
cent in actuality ? This is in so far as the colour is re-
ceived only in so far as it is illuminated and to receive
the illuminant is related to illumination. Hence, its
setting colour in motion is illumination and translucence.
Here becomes clear the error of one” who believes that
to see in vacuum is more possible than that what
appears to sense-perception in water and in air. But
the matter is quite the reverse of what Democritus has
assumed, since if air were eliminated there could be no
seeing at all

Just as colour is not perceived without light* so
light cannot be perceived except in connection with
colour This is evident by what we said before.”

Now, colour is simple, and the simple possesses
a shape necessarily. Hence, vision perceives shape and
length, and in short, all that is found in the constitu-
tion of colour or in the constitution of that by which
colour is constituted. Hence, vision perceives the
substances that are the substrata of the colours.

Since causes are either near, namely, those that
characterize the essential, or far and are enumerated
among the accidents; the same applies to the objects of
sight, for example, lengths and the like which are
essential for the eye, and substances that are accidental.

But that which is particularly accidental is that
which is perceived through the mediation of another
faculty. The white, for example, is an effect to us and
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so it does not belong to the eye neither as near nor
as far.

Sometimes it is assumed that what is essential is
often found in mirrors, since shape and movement are
manifest in them, and also other states of the coloured,
but they are not in them in the same way, as has been
summarized elsewhere.

The movement that is manifest in mirrors is not
a movement that has arisen but is reflections in the
mirrors, because the part that is manifest in the state
A is not the same that is manifest to B so that it would
be a movement. This is only like the shadow of the
thing moved, for shadow is privation of light, not of
movement, because a shadow has no movement.

As already said,” sense-perception is a matter that
receives the form of the object of sense-perception,
hence, it receives the impression of that by which the
form is constituted, whatever be its nature.

But the mirror does not receive the form, but it
receives the images of some of the properties that have
form.



CHAPTER V

DISCOURSE ON HEARING

The faculty of hearing is the entelechy of the sense
of hearing, and its function' is to apprehend the impres-
sion arising in the air by the impact of the two bodies
mutually impinging upon each other. This is the state
in which a certain thing is heard and its sensation is call-
ed “hearing”. This is because all the bodies that pro-
duce sound are either hard or moist. If they are hard,
then whenever struck by a body, they produce sound.
But if the body is moist* then it does not produce sound
except when the movement of the striking body towards
the object struck is faster’ than the dissipation of the
moist so that the movement impinges upon the body.
Now the body that contains this movement is set in
motion and recoils from the motion, and the motion
rebounds from the body in all directions adjacent to the
place where the striking body and the struck have come
in contact. Although rebounding from the striking
body, the air receives from the striking body an im-
pression peculiar to it, as is evident in the vibrating
bodies. )

The effect of this sensation in the strings of the
lute is obvious, because we find that when we move
bamm (the bass or the fourth string, having the deepest
tone) in the level of mutlaq (the open-string) that which
is mathna (the dual chord) is moved, but that which is
on zIr (the first string) is not moved, nor is that which is
on mathlath (the triplet chord). Similarly, when
mathlath (the triplet chord) is struck zir (the first string)
is not affected. If we put our fingers on the sabbaba (the
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first-finger) of zir, then this will move only that which is
on it; and the same happens to the scale which is equal
in pitch ( 3@k 329 Lzl ), since it is alike in parts.
Exactly the same happens to ‘“that which is general” and
“what is general” is similar in parts, and not equal.

The first sensible is the impression* that is in air or
in water caused by an impact ; but it is connected with a
movement and is not possibly perceived without the air
being moved. Hence, it is an impression connected with
the motion caused by the air in the impression,’ and
hence, it follows that what reverberates from a body is
the same but not in the same state. Itis, therefore,
necessary for the two contraries to undergo a certain
change, but the impression remains one and the same.

Similarly in the human ear particularly, since the
mutual impinging is frequent in it, the air suffers various
kinds of reverberation® and the sound remains, as it
happens in the instruments that produce sound, as for
example, the lute. Itis through this that a sound be-
comes a musical note, for the musical note is a sound
that remains apprehensible for a time ; and hence, not
every sound is a musical note. It is for this reason that
when a sound is followed by another sound the two
particles of air are mixed together while they are in dif-
ferent states, and produce a mixed note, either agreeable
or disagreeable. This is the reason through which the
rhythmic modes render the agreeable disagreeable and
the disagreeable agreeable. This is the case in the lute
the “moaning” of which is a note. All this has been
explained elsewhere.

Since the first place of hearing is air, because it
is the first recipient of sound, hence the two bodies
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mutually impinging upon each other are sensible by acci-
dent, and hence, error occurs in hearing them, as occurs
to sight concerning what belongs to its substratum by
accident, as has been explained before” Hence, some-
times many sounds arise in different bodies and are be-
lieved to be one sound, as for example, the sound made
by water falling on a hollow and smooth body sounds to
the ear exactly like the sound produced by the lute so
that he who listens to it, but does not seeit, assumes that
some strings of a lute are being played on. This is how
the jugglers are able to make us believe of thunder, and
the mimics to produce sounds of various bodies so that
we assume that these bodies exist while they do not exist.

And it is the characteristic of that which concerns a
particular sense accidentally that the other senses come
to its help, and this particular sensible is apprehended
in this way. We shall soon explain after this how that
is and due to which faculty.

Some bodies are sounding and some not sounding.
Those that are sounding are the bodies that possess an
organ to produce sound, their mover being the “modifi-
cation’ that arises in them. These are those bodies that
possess soul® and have lungs, namely the animate which
breathes.

The animal known as the cricket, however, does
not produce sound’ in this way, but it produces sound
accidentally. For the air comes out through the oeso-
phagus, and so it produces sound.

But that which does not breathe does not produce
sound even when struck by a body. This is how sound
takes place.
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Since, as we said, sense-perception concerns the
form of the sensible, hearing follows upon the form
that is in the air and through which it exists, and hence,
it follows the way in which sound exists and the rest
of its corollaries. It concerns neither shape nor any-
thing else that concerns sight, since this is not in the
constitution of sound.



CHAPTER VI
DISCOURSE ON SMELL

As said before, smell is the apprehension of the
form of the object of smell. It is located in the
nose. It is necessary to proceed according to that
way and to investigate what the first recipient of the
thing smelt is, and so it will be clear to us what smell
essentially is and what belongs to it accidentally in the
same way as this has been explained for sight. For
colour is the object of sight and the first recipient is
simple. As shown, it seems that the remaining three
senses are of a different kind ; and that these senses
are far more necessary for the security of the nutrient
than the first two. Rightly thisis so, because these
are states of the mixed body. For colour and the
impact of sound necessarily cause change in the mixed
body, since they do not belong to it neither accidentally
nor essentially. As explained in other places, colour
does not depend upon the natural mixture. This has
been explained by Alexander of Aphrodisias.'

The first object of smell is odour Let us there-
fore say what odour is. That everything odorous is
mixed is clear when we investigate bodies. Mixing!
therefore precedes smell in the body by nature. But
that, although prior by nature, mixing is essential is
also clear by examining odour and its generation,
as happens with colours, since investigation is made
concerning only the parts and certainty is attained
concerning the whole. And the fact about such things,
as Abu Nasr says, is that they become certain at time,
while they are different at other times in ‘ abundance
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and scarcity . We observe, for example, in summer
in some countries that soil does not smell but when
drops of rain fall upon it, it does smell when the rain
mixes with it, and particularly when it rains from a
near cloud, because the rain is then warm and some-
times snow.

Similarly, again, the existence of taste is prior
to odour by nature in an object of smell, and so odour
seems to be almost identical with taste ; and hence, the
taste of many things is apprehended from their odour.
Most irrational animals use only this sense to gain their
livelihood,® as it is to be found in vultures, in dogs and
other animals. The horse, for example, recoils from
his food when it smells differently from its natural
odour. And hence, this sense is strong in animals and
weak* in man, because the animal needs it most.

It is the characteristic of this sense that many
animals cannot make their sense of smell work unless
they inhale air’, namely, those which have lungs®. For
if a smelling object is placed on the nose they do not
perceive it” unless they inhale. Sometimes odour moves
the air at such a distance from the person who inhales
that it is not moved by the air of respiration, and this
is clearly observed.

This sense organ has a curtain’ on it which is not
lifted. But when inhaling takes place the curtain is
lifted and the object of smell reaches the sense organ.
Hence, when he who smells intends to take the smell in
he does not breathe all at once, but breathes in a long
time or inhales intermittently.
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It is evident that the recipient of odour is, in short,
not only homogeneous to air, but also to smoke or
vapour that belongs incidentally to perfumes and many
cooked things. All these have been specified in the
De Sensu et Sensatw’. And this is why odours of objects
remain in many smooth bodies even after their disappea-
rance, for example, the fragrance of wine and honey
remains for a long time in brass-vessels after they
have been cleaned. Thus in containers the odours of
the objects kept in them last long, and hence, sometimes
the things that have the same odours are identified by
the sense of smell, as happens with hearing." For the
things that are perceived by these two senses and their
first recipients are separable from the object that causes
them. This is not the case with sight nor with touch,
and hence, both of them perceive dimensions and shapes
more than this (i.e. the sense of smell).

As for taste, we shall soon explain what itis. As
shown in other places and as we said before, the mixed
body arises from broiling or without broiling, as it
happens with gold and silver, and that which is broiled.
Broiling is said in general and in particular. When it is
said in general it is like a genus for the thing and for
cooking ; and when it is said in particular it is synony-
mous with cooking.

It has been shown that broiling takes place only
in things mixed of moisture and dryness. When the
heat has broiled it somehow there arises in the body
something which is called taste. Hence all that tastes
has some moisture. Now if by chance it has another
mixture of moisture and dryness which are mixed with
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it and are broiled in a way, then that which arises as a
result of this is odour, as has been explained in the
De Sensu et Sensato."

It is clear that odour arises when the moisture
washes' the dry that has a quality and is broiled by the
heat in a way, and hence it is found in plants more than
in animals and stones.

The result of the mixture of that moisture with the
dryness which the heat has broiled—for instance, a
tree—has a manifest odour of its own. What has no
manifest odour, but is odorous potentially needs for this
reason fire and heat. Hence, when this kind of odorous
object is rubbed or peeled off'* and, in short, when it is
heated its scent becomes manifest.* For fragrance
needs at first a broiling heat which sometimes suffices to
produce it, such as musk and liquid storax,’” and some-
times does not suffice and needs another heat, as, for
example, aromatic wood" and the gum of the red
juniper (red arsenic) and the like.

Since smell is the apprehension of the form of the
object of smell, and is identified with the object of
smell, smell does not apprehend any other attribute of the
properties of the object of smell except taste. Hence,
smell is not apprehended except by accident. This is
because when it so happens that the object of smell
is attended in a way the aspect of smell is accidentally
distinguished by it. Hence the aspect of smell is dis-
tinguished by the sense of smell by second intention.



CHAPTER VII
DISCOURSE ON TASTE

It has been shown what taste is,! and that taste is
not possible neither exclusively in moist nor in dry,
and hence, we can taste neither ashes nor pure water
nor air. But we can taste the water of rivers and the
water of the woods because of the dry that is mixed with
these waters.

The matter of taste is then moisture,? and hence,
when the organ of taste is dry you cannot come to
taste things which are mainly dry but you can, for
the same reason, taste moist things. For taste sets in
motion the moisture of the mouth and receives it in the
same way as the air receives colour. Moisture moves
the sense of taste,> and so whenever there is a moist
object, the moisture which is contained in it takes the
place of the natural moisture. Moisture is thus needed
by taste in the first place in order to exist at all,
and in the second place in order to be perceived.

This is why the parts of the throat near the uvula*
have been made to produce the natural moisture
through which taste takes place. This (i.e.the natural
moisture) is mixed of dry and moist parts in a way, and
hence, it is viscous. This moisture has no flavour so
that its taste does not make it impossible to receive fla-
vours which are contrary to it. Hence, he who suffers
from fever finds everything tasting bitter’; for the
moisture in his mouth is bitter because smoke is mixed
with it, as has been explained elsewhere.

Taste is necessary in animals, and so there is no
animal that does not have taste except a few, e.g the
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kind of animals that have shells and the sponge of the
sea. It is likely that touch alone will be adequate to
meet their needs of food, because they are far from
being normal animals and are rather like plants.

Hence, the sense of taste does not apprehend any
essential property of anything which has flavour except
its flavour ; and hence, anything that has flavour becomes
more palatable or disagreeable by being more moist
or dry, hot or cold. This is self-evident.



CHAPTER VIII
DISCOURSE ON TOUCH
Touch is the faculty of apprehending the tangible.
It is sometimes assumed that the tangible is of various
kinds,! and hence, the faculty of touch is of many
kinds, but is in one and the same substratum.

This sense is spread over’ the human body and
has no particular organ, as is the case with the rest
of the senses. But it has a recipient of a definite kind,
in all animals, namely, the flesh or what replaces it in
those which have no flesh.? The primary sense! of touch
is not in the skin. When the skin is removed, the flesh
perceives touch not less than the skin perceives it, on
the contrary, one should rather assume that it is more
susceptible to touch.

As said before, no animal exists without this
sense, and through it an animal is an animal. Hence,
when this sense is lost, the individual in question is no
longer an animal. There is no sense which is found
apart from touch.

As shown in the second book of the De Genera-
tione et Corruptione,’® all the objects of touch go ulti-
nately back to hot and cold, moist and dry, and these
sontraries are such that neither of the two of them can
>e replaced by the other, since every sense-pcrception
s connected with a pair of contraries.® Sometimes,
t so happens that the two contraries become substrata
or another contrary. Take, for example, colour : its
xxtremes are white and black, and white is the subs-
ratum of glittering and brightening’, and light : its two
:xtremes are transmission and intensity and this is the
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substratum of the smooth and hard, hidden and
apparent.

And just as this sense is one and is accompanied
by many faculties so seems to be the case of touch®. In
short, the faculties follow the existents according to the
order of their being. But moist, dry, hot and cold do
not mutually interdepend in this manner, since none
of them is a substratum of the other, but there is an
essentially different succession and interdependence in
them, as has been explained in a different discourse.

Since these contrary qualities do not exist sepa-
rately in the substratum, the faculties of touch are not
separable either and are in a single sense organ.

Since every body which comes to be is perishable,
it is an object of touch. No substratum can dispense
with these contraries, as itis possible with regard to
the rest of the contraries, for sometimes there exists
a body that has no colour’, and a body that has no
sound, the same applies to smell and taste_—therefore
the organs of these senses have been made of the like
of these bodies. But this was not possible for this
sense organ, and so it is ‘“medium” because the
“medium” is in no way potentially one of the ex-
tremes. Hence, the organ of touch is ‘“medium ™ be-
tween hot and cold, humid and dry. This is why when
Galen assumed that the hand is the organ of touch he
held that the skin of the hand is “ medium > between
the extremes, and thus he transferred what belongs to
the body that contains the faculty of touch to some
organs of touch. This body is the innate heat. Since
the body is not a “ medium ”, it was joined with bodies
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that are called by Aristotle “flux” and by Galen
“nerve ”, because they bring the psychical coldness
from the brain. Hence, a limb that is not connected
with the flux from the brain is devoid of touch, and
hence, liver, kidneys, and arteries which are full of
innate pneuma, have no sense of touch.

But how does the psychical coldness arise? For
sometimes its reverse is shown. For the organ of the
soul is the innate heat. Now coldness is said of
extremes and of the intermediates, but that which is in
the brain cannot be an extreme, it is only an intermediate
which is in between the ‘“medium”™ and the extreme.
The intermediate is only so because it is mixed with the
contrary, so this coldness is mixed with the psychical
heat. Hence the heat goes to the brain from the heart
through the arteries, and the membrane is on the brain
which is assuaged by the heat that is moderate due to
the coldness of the membrane, and through which it is
in that stage. It is therefore psychical in so far as it
is heat, not in so far as it is in the stage that is called
“extreme”’.

Sometimes a doubt is expressed about the sense
of touch. That is every sense organ is moved by the
sensible, as has been summarized in the general
discourse on sense-perception.” The mover is either
near or distant, essential or accidental. The distant is
that which is sensible, and the near is that which serves,
e.g. air for sight, hearing and smell, and liquid for taste.
So we should search" for a similar thing here (i e. in the
case of touch).
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Themistius admits that air serves the like of all
this. Since nothing can touch the fish"? in the water
without water as an intermediary, for moist cannot be
wholely separated from the bodies in water, that which
is in air is more reasonably not to be touched without

air.
Sometimes, touch takes place through more than
one medium, and even through that which is not natural,
as happens when one’s eye is covered, because one can
apprehend hard, soft, hot and cold; or, for example, one
can perceive with the help of a stick. But although
perception is possible with the help of a stick we cannot
perceive all kinds of the tangible, since through the
stick we can feel neither hot nor cold, but we can only
feel hard and soft. We touch hot and cold when the
skin is covered, but this is not because the covering
assists, but because it is affected and is sensed first.

But whether the sense of touch is flesh or in flesh,
is not clear,” but whatever it may be, it is connected
with flesh, and is one of those of which flesh is
constituted.

The nature of the tangibles has been explained in
many places. For this faculty has powers spread over
the body" and their constitution is in the body in so far
as it is a body. Hence, the sense of touch apprehends
extensions and shapes, just as they are apprehended
by sight.

As to the fact that there is no other sense beyond
touch, this is clear by what we say: This is because if
there were any other sense then it would have a
particular sensible and this sensible must necessarily be
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a corporeal movent. There is, however, no corporeal
movent except these five sensibles'>. Hence, there cannot
be a special sense organ for the common sensibles which
will move several things. But the sense organ that
apprehends them and how it works we shall soon
explain later on. Again, if there were a sixth sense'® a
definite animal would necessarily have it, and this
animal would necessarily be different from man, because
man has only these five senses by nature, so this animal
must be an imperfect animal. And it is absurd that
the imperfect has got that which the perfect has not got.
It has been shown in the first book of the book on Ani-
mals”” how that which the imperfect animal has got
resembles that which the perfect animal, namely, man,
has not got, e.g. the lip of the ass and the trunk of the
elephant and other limbs that characterise different
animals although man has this in the most perfect way,
for the broad lip and the trunk are imperfect hands.
Since the limbs are defined only by their purposes, and are
valued by their capacity to achieve those purposes—and
these or what is better than these are in man—necessarily
man should have this sense lest there be anything better
than him. This isclear from what has been shown in
the book of Animals.



CHAPTER IX
DISCOURSE ON COMMON SENSE

That all these senses are faculties for a single sense’,
which is the first and is called Common Sense, is clear
by what we say : The existence of this faculty has been
explained by what we wrote, in general, on Sense-
perception, namely, this Common Sense is the matter
through which the forms become sensible. Hence,
whenever the forms become identical with one of the
senses this sense is affected like matter when it is affected.
So it is one in substratum and many in expression?, as
happens with the centre of a circle? which is one in
substratum and many in expression.

Since there are many common sensibles, there
should necessarily be a common faculty* to receive them.
Hence, in touch and sight there is necessarily a single
common faculty which receives that form.

What is this sense into which we inquire ? Again,
there are then sensible things that are common to the
five senses. So it is clear that there is a faculty common
to them. This faculty passes judgment on the changing
conditions of the sensible’ and perceives its various states.
For example, it perceives for every part of an apple®
that it has taste, smell, colour, and warmth or cold, it
decides that each of these is different from the other.
Now if these states were in recipients that are contrary
to this sense then it would not be possible for it to
judge that “this” is other than “that’’. For it is
necessary when the difference is observed to inquire
into its nature.
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In this faculty, the effects of the sensible things
remain at the time when the sensible disappears, as
happens to colours, because the function of this faculty
is to cleave to the sensations which are the effects of
the sensibles in it,® and when it has a chance to affect
the sensible it perceives like the perception of effect.
Hence, it is clear that the six faculties that are the
“end” and the five that are the senses are souls,
since these are entelechies of bodies. The seventh faculty
is the moving faculty, we shall soon explain its nature
later on.

But if there exists a faculty that does not employ
an organ then it is not a soul except in the equivocal
sense of the term. Since Common Sense is necessarily
a form for the innate heat, it must necessarily be a soul.
But it is not for this kind of relation that it is called
soul, rather it is called so because itis an entelechy
of the whole of the composite body. But it exists
in the body only because it exists in its specific
matter, and through it, in short, becomes a part of the
body. And, it is through its being in the body that
it is possible for the common sense to be connected
with the senses and to be moved by the senses when
they move that which is not corporeal. The common
sense is not connected with that which is extraneous to
the body.

The common sense becomes a form of the body
which has organs, only by getting identified with the
organs. It gets, for example, identified with eye. Hence
a sleeping person does neither hear nor see. This
is evident in those animals that do not close their
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eyes in sleep, since this form is not in the body. For
that form is not separable from its matter, so when the
body that has that form does not exist in the sense
organ it is not perceived. The existence of that body in
the sense organ is like the form of the sense organ, in the
same way as the captain’ is necessarily in the boat. The
nature of this form has been explained elsewhere

But when the common sense is alone,'” then it is
soul in so far as it is a form of a certain body. Hence,
sleep is not found in all animals, since the innate heat
belonging to the soul is in the sense organ only, because
priority and posteriority in the soul is the same or the
like, as has been shown in the book of Animals.

If, however, there is an animal which possesses
another faculty that is not at all a form for a body,
then this faculty is not soul except in the equivocal
sense of the term. Take, for example, the case of the
faculty that shows its existence when a body is present!
to the common sense, and for which the common sense
becomes like matter and the faculty the form for the
matter of the common sense but not a first form.
Hence, this faculty is an intermediary faculty between the
soul and those taculties that are not souls but each of
them derives its share from it, as we shall explain later
on. This faculty is the faculty of imagination.



CHAPTER X
DISCOURSE ON THE FACULTY OF IMAGINATION

The imaginative faculty is the faculty by which the
forms = of the sensibles' are apprehended. Some con-
fusion is apparent in the study of those who have
pondered over this faculty. Some hold that it is a sen-
sation, others make it assumption?’; others again judge that
it is composed of opinion and sensation®. It is, however,
clear that this faculty is neither one of the faculties of
the soul nor is it composed of them* For that which is
true for one faculty of them in general is false for the
part of the other, and is composed of a syllogism of the
fourth class of the second figure, and a conclusion
concerning the particular’® third class is reached.

But the nature of an assumption is that it can be
verified by the one who makes the assumption, while
some imagination, formed by some one, can not be verifi-
ed, for instance, to imagine that this horse has two
horns—this cannot be assumed and its existence is not
possible for the man who makes an assumption®.

As for sensation, the sensible of every sensation
exists’” while it is perceived. Buteverything that is
imagined is not like this®, since sometimes one imagines
things which have already ceased to be, and even things
which cannot be perceived at all.

Nor is imagination composed of these two (i.e.
opinion and sensation). This is evident by what we
said about the nature of this faculty.

We say : That this is a faculty which apprehends
only things that have been previously perceived—let us
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suppose, for instance, that the things are hidden from
us either because they have perished, or because they
do not get into the way of the receiver—is self-evident.
This faculty is not possessed by man exclusively but it
is in most irrational animals’, for which there is no
nobler faculty than this. We shall explain this
later on.

This faculty can be true and false, but in most
cases it is false'. When this faculty is true it necessarily
apprehends by nature a thing in the same state in which
it was perceived by sense-perception. It is obvious
that the things apprehended by this faculty are not
sensibles", this faculty only apprehends sensible things
which have already vanished. Again, this faculty cannot
apprehend essentially a sensible thing unless it has not
been previously perceived by sense-perception, but
accidentally. And how this happens has been summari-
sed in De Sensu I1'2. It has already been stated before
that sometimes a trace of the sensible thing remains in
the common sense even after the sensible is not present
in it”. But it isclear that this trace which is meant here
is sensation, because, in addition to its faculty of receiv-
ing the form of the sensible thing, the common sense
has the capacity of retaining it ; and when through
this faculty the form becomes actual, it appears to
many people that they can see an individual without
his being present’. This is clear in the case of ‘the
pleuritics” (who have high temperature) to whom this
happens in the state of waking'®, and it sometimes
happens to certain temperaments that this is true!'’, just
as it happens to those who have “good sense-perception”’.
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For when the common sense is strong and the natural
disposition of the sense organ weak, the sense organ is
acted upon by the common sense, and receives the
impression and in its turn moves the compressed air
which receives the impression and becomes like a
phantom®. Next, the impression moves in its turn the
sense organ, and the sense organ moves the common
sense, as it is summarised in De Sensu 11" where its
cause has been demonstrated.

These sensations are the forms of the sensible
things whose function, as explained in the chapter on
Sense-perception, is to move the matter which is a
recipient by nature. So when the forms become sensa-
tions and are separated” they are most apt for this. It
is clear that matter in its existence is most akin to the
common sense, and so it is moved by the sensations and
perceives the forms of the sensible things. It is, however,
not possible for the sensations themselves to be in the
matter, because what is not divisible is not moved.
Again, one thing that possesses matter cannot be matter
for another thing except in so far as it moves another
faculty which is its matter. As shown before, these
kinds of matter are not the first matter but are different
from it. But each of them is called matter equivocally.
This is the imaginative faculty.

Representation is said either per prius or per
posterius, and is said, in general, of the images of a
thing. When it is said per prius it is said of the images
of individual things. Sometimes it is said of the images
of species, sometimes of an individual thing in a species
in so far as it is the image of that species”. Hence,
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Plato calls the sensible things images. Sometimes it i
said of some other kinds. It is clear that the sensation:
are the representations of corporeal things through the
faculty which apprehends these representations namely
the faculty of imagination. When these imagination:
do not act in this faculty, nor do move it the anima
cannot be moved by them, although it possesses man
movements in many ways. For an animal become:
warm and dry in so far as it consists of the elements
since being composed of elements it possesses quality
It is potentially that it moves from place to place ir
so far as it is in space, and is altered by the passive
faculty, and is acted upon by another passive faculty
and it sees through the visual faculty. Now some o
these faculties are in the whole body, as e g. the facult;
of being acted upon, and some in a particular limb
as e.g. the faculty of hearing. In the same way, again
it is moved by the imaginative faculty.

Since everything that is moved has a mover, th
mover of this faculty is in the sensations that are in the
common sense and it is this faculty which is moved
As to that through which things are imagined one afte
the other, and time after time, it is the far mover
and whether it is one or more than one has beer
discussed in De Sensu I1*. Thus it is clear what th
imaginative faculty is in general as well as wha
representation is

The images that are the entelechy of this facult;
are in this faculty like the sensations in the common sense
It is evident that when the forms of the existents ar
images they are far more separated” from matter than th
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objects of sensation. The faculty of imagination is relat-
ed to the faculty of sensation in this way but the faculty
of imagination is not completely free from the immatter-
ed forms in so far as they are material; but it is in rank
far from matter, since this faculty acts even if the
immattered forms are not present, but in its being it
needs them by necessity. If an image, however, exists
without the immattered forms then it is of a different
kind and its nature has been explained in many places.

The faculty of imagination is not moved unless it
is set in motion by sensations®”, and when there is no
sensation this faculty is not set in motion. When there
is no sensation of this kind this faculty has nothing to
act upon, and hence, this faculty suffers transforma-
tion—if transformation* can be said of that which is
indivisible—from one thing to another thing. How this
happens has been explained in De Sensu II. Hence,
when the common sense is occupied or when we assume
that it has disappeared it is not acted upon by the ima-
ginative faculty but remains pure potentiality, just as it
is assumed that this happens when a man perceives dread-
ful things in darkness”. This is why the imaginative
faculty has been listed among the material faculties, and
hence, its action in sleep® is most apparent, for sleep is
nothing but the mere potential existence of the common
sense. It preserves in sleep, however, the existents
that occur but is not moved by them and is only moving,
and the imaginative faculty is moved by it alone.
But in a waking, condition, when the common sense per-
ceives strong sensations”, it seems only moved ; and at
that time it is either eclipsed or remains mere potentiality,
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its movement in potentiality not being observed. This
has been summarized in many places. Hence, when the
senses are of no avail the faculty of common sense is of
no avail, and when the common sense is of no avail the
faculty of imagination is of no avail. This is why this
faculty perishes when the common sense perishes; and
it exists while it depends upon the common sense, just
as the moved depends upon the mover in the state in
which it sets it in motion. But in its being this faculty
is nobler than the common sense, since it is like the
end for it.

It is through this faculty that animals move in
various ways and the appetitive part® is moved ; and
through it animals have many arts and crafts, and look
after their progeny, as for instance, ants and bees®.

This faculty is the most noble in irrational animals;
and in irrational animals there is no other moving facul-
ty more perfect than this faculty. For the moving
faculties that are in animals by nature are the nutritive
and sensitive faculties ; and through all these they per-
form those actions which are said to be essentially from
them, since mover and moved are together in them, as
has been explained in Physics VIII.*

Now it is clear that the imaginative faculty is an
entelechy for a natural organised body, and so it is soul.
It is obvious from what we said that there cannot be
any other faculty besides these two, I mean the common
sense and the faculty of imagination. This is because
the existents are either material or separated from mat-
ter. The material existents are in a specific body. And,
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separation is a movement, and every movement is a
change or dependent on change.® Separation, however,
depends upon change, and the dependent is either prim-
ary or secondary. As shown before, the first is sensa-
tion, and the second is this (i.e. imagination). If there
were a third thing then there must necessarily be in the
substratum a state through which the second could be
distinguished from the third, since both together were
from a single genus, otherwise what would make the
second different from the third?

There (ie. in the case of the common sense) the
movement is in matter and here (i.e. in imagination) the
movement is not in the matter of the species, while the
secondaries are contrary to those species that are not
in matter But that which is not in matter is said in
many ways : either (a) it cannot be in matter so as to
demonstrate the existence of a thing that is of this des-
cription, or (b) it may have matter but is considered in
a state in which it is contrary to matter, and it is in
this state that it is what it is and is considered with the
being that characterises it—this is the reasoning, as we
shall soon explain—or (c) it is that whichis in matter,
but is taken in so far itis what it is. This is because
of the alternative that separation is either possible in
it—this is the common sense—or that it is separated,
but is taken in the state in which it is in matter—this is
the representing faculty of imagination. Hence, the
faculty of representation apprehends the individuals*
only, since the immattered forms move these faculties
only through the faculty that is in them, namely, the
faculty whose nature has already been explained before
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this.» Thus, the sensations are generated while they
possess a faculty through which they cause motion, and
so they move the imaginative faculty and the images
come to be. All this happens through forms that are
material but are different from the immattered forms.*
But in these forms the percipient faculty is unable to
move the ‘universal’” form wunless these specific
immattered forms move that which is moved by the
whole of the specific lest this faculty of imagination would
move indefinitely, since movement is caused by a being
that is connected with finiteness. That which is moved
through matter and finiteness is matter in so far asit
is matter ; and the separable existent moves with an
infinite movement only in so far as it is not moved.
But as there is no contrary here so therc is no separation
here. If matter were a recipient eternally the separable
body would have been mover eternally, because if it
were not to move then it would suffer motion ; and
everything moved is divisible, and everything divisible
is material. Hence, the faculty of imagination appre-
hends those states of the immattered forms that charac-
terise them at the time when it apprehends them ; and
it does not perceive those states which do not character-
ize them at the time of perception. It is, however, not
possible for it to perceive the immattered forms with all
their states that qualify the form due to the properties
that are separable from it. Hence, the imaginative
faculty apprehends all their essential and non-essential
qualities as a single thing.

But a questionner may ask and say: ‘“How can
a single thing be apprehended in its various states, some
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of which are apprehended and some are not apprehended
in it ; but, indeed, some of them are possible in it, and
others not ? But this is in man only, because it is he
who synthesizes and analyzes.®* This motion is caused
by other causes which have been enumerated in the
second book of Aristotle’s book on Sensation.®

If the faculty of imagination were to apprehend
the ‘ form ’ and what can be apprehended of it, then this
would be possible in the speculative mind But in assump-
tion it is a thing that s possible indeed ; and we shall
soon explain assumption and its faculty. It is then clear
what the rational faculty is. But, in knowledge, it (i.e.
contemplation of the meaning and its apprehension) is
the activity of the reasoning faculty, and sometimes, of
course, it is not at al possible in it ; and we shall soon
explain why it is so later on.

The faculty of imagination is, therefore, like a
sweet fragrance between the existents whose nature is to
be separated from matter and those that are material,
and takes from each a share in the same way as Nature
acts eternally, for, as has been shown in many places, it
never changes from one genus to another genus without
a medium. This is the last of that which is moved by
the specific sensible.

As shown elsewhere, everything moved is homo-
geneous to the mover, and the image is particular, and
not universal which is the opposite extreme of the parti-
cular. But these two faculties (i.e. those of reasoning
and imagination) are no via media in the same way
as there are media in heat and cold, so that they would
be in sense-perception. Representation is a part of the
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universal, as this is so in that which is between heat and
cold; and the medium contains heat and cold. For
there is neither in sensation nor in representation any-
thing universal, but sensation and representations have
states in which they become nearer to each other.
These states are most frequent in and suitable for thou-
ghts,* but they are more manifest in sensations. For
the particular is not contrary to the universal, but it is
somehow different from it ; Aristotle has explained its
nature in the Meraphysics."

As to the existence of the universal, it is necessari-
ly due to some other reasons, and is either ¢ becoming’
or ‘not-becoming’. If it is becoming then there is
matter in it, or a potentiality like matter ; if it is not
becoming so that learning would be recollection then
it follows that it must either belong to the forms, as held
by Plato—this is what has been recorded by Socrates in
the Phaedo*—and so it belongs to mind like sensation
or something homogeneous to it, or it must belong to
mind before it understands it, and ‘learning’ will then
be recollection.

When the universal is studied it is found in certain
states from which it follows that it is eternal, and in
certain other states from which it follows necessarily
that it is generated. In short, its necessary properties
that are found in it are in a state that opposes their
existence in the immattered forms. Whatever be the
nature of their existence in the immattered forms, and
whatever be the nature of the universal, the being of its
properties is contrary to the material being with a very
clear contrariety. And the most conceivable with them
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is to be with a different kind of existence so that
existence would be predicated of them and of the mate-
rial existent equivocally, The most reasonable with
existence is that it is predicated of the properties per
prius although the universal is the most suitable for
existence.



CHAPTER XI

DISCOURSE ON THE REASONING FACULTY

It is necessary for us to inquire into the reasoning
faculty as to what faculty it is, what its nature is, and
whether it is soul or a faculty of a soul. Ifitisa
faculty of a soul, as is assumed, then in what respect
is it related to the soul? We must investigate whether
this faculty is always actuality' or sometimes potentiality
and sometimes actuality. If the second alternative is
true then it must possess matter, and if it has matter then
it has a mover, since everything moved has a mover.
Now, what is this mover’ and what is its nature? With
all these (questions) agrees what is commonly known
about this faculty, and about those states of the phy-
sical body that are observed by sense-perception. For
this will give the inquirer things that are said in this
connection ; this information about all these questions
will itself direct him to the soul properly.

That this faculty is not always in actuality is clear,
because if it were so then ¢ learning > must be * recollec-
tion*” and learning would certainly not depend upon
sense-perception,* and it would not have been that when
we are deficient in a particular sense we would be defi-
cient in a particular science. But the matter is different.’
And then it would have been through this faculty that
the knowledge about the existence of things that are
depending on the sensible would have been gained with-
out having recourse to sense-perception. Hence, the
man who has, for instance, not perceived weight will
have certain knowledge of all its attributes the certainty
of which is generally attained by the man who perceives
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it with his senses. This is obvious, and to prolong the
discussion about it is superfluous. Moreover, this has
been explained in many places.

That this faculty is always potential is also ab-
surd, since man acquires sciences either by sense-percep-
tion, as is the case with the people of the practical arts
and crafts or by learning.

This faculty is therefore sometimes potential and
sometimes actual. The transition from potentiality to
acfuality is a change, and so there must be one who
causes change, since all that is moved has a mover, as
we have shown before.

It is through the reasoning faculty that a man per-
ceives another man to be alike to himself in accordance
to what presents itself to his soul’. In short, ¢ logos’ is
either a statement, or an inquiry, or a commandment.
Inquiry is to seek information, and giving information
is teaching and inquiry is learning. Now, it is through
this faculty that man teaches or learns. These
three parts exist only when man is in his natural state.
Consequently, to speak certain words makes by conven-
tion recur to the soul all those meanings that are under-
stood by the speaker. ‘Logos’ (s49') in the language of
the Arabs indicates first to utter words that indicates
meanings. Next, it is used for uttering sounds which
may not indicate any meaning. Hence, a poet says:

“Nothing prevented her (the she-camel) from drinking except that a dove cooed (literally: ‘spoke’)
amidst the branches bearing fruits (of palm-tree).”?

Sometimes they use ““ logos ” for something else, as has
been discussed by the lexicographers in their language.
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Since this is so that this faculty has an organ which
is, as we described its activity before, the most suitable
for speech, those who philosophise transferred this term
to this organ. We have already described the faculty
which is the object of this discourse Now, we intend
to explain its nature and origin, because the investigation
of the ancients was concerning this only, and that
whether it is aqueous (?)* or not aqueous. It is not diffi-
cult for one who intends to enumerate the views held
by the predecessors, because all are well-known. This is
why we drop from our discussion the enumeration and
examination of these views, and we restrict ourselves to
what necessarily follows from what man naturally knows
about it, because the views expressed about this faculty
are not of this kind ; they are indeed mere conjectures
most of which, according to those who held them, are
either some assumptions or well-known opinions. An
investigation of these views either gives the informa-
tion of its nature according to a certain state, or makes a
man stop at the place of error committed by those who
held them. This is a kind of dialectic exercise.

We, therefore, say: It is a self-evident fact that
informing and transforming happen only through a
proposition’, and what decision is has been explained in
the Peri Hermenias, and that it is composed of a predi-
cate and a subject. Thus in man there are necessarily
two actions: one the existence of ‘‘separate notions”,
the other, the synthesis of these two notions. The facul-
ty through which this synthesis takes place is the
thinking faculty, its function being the different modes
of composing the separate meanings®, which I have
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explained in the books on Logic. The second faculty
is that through which the separate meanings are deter-
mined. This (i e. the latter) is like matter for the former.
For when the separate meanings are not found the
composition is not possible. So the latter is prior to the
former by nature.

As enumerated in many places, the meanings indi-
cated by words are of two kinds": universals and
particulars. As shown before, the faculty by which the
particulars are perceived is the imaginative faculty.
But the universals belong to another faculty? It is
clear that they do not belong to sense-perception, and
that the sense-perception perceives the particulars only.
The universals have different meanings, since the univer-
sal is a particular notion from the rest of that which is
predicated of the many; the case is not so for the two
particulars, since every premiss is to be composed of
two particulars, and so it is rare in use ; we shall speak
of it afterwards. But the premiss composed of one
particular and one universal is often found in ‘‘sooth-
saying”, in rhetoric and in verse. As to the premiss
that is composed of two universals, it is common to
all arts and is called sciences in general and per prius.
Now, then, that which has a principle like this is rational
at least in potentiality, and it is in this way that
“rational” is said of man

These universals are intelligible meanings and are
universals”® only through their relation to the particulars
that are formed for them ; similar is the meaning of the
sun and the moon. In short, those that have only one
individual are intelligible meanings, and are universals
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only in an analogous way, and they are called universals

per posterius.
These intelligibles are either eternal or accidental.

Here ends what exists from his discourse (on the Soul).
May Allah show him Mercy !
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‘Usaibi‘ah in his ‘Uyan al-’Anba’, ed. Muiler, vol. ii, p. €3;
Ibn Tufayl : Hayy Ibn Yaqzan, ed. Gauthier, p. 12.
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Cf. JRAS, 1945, p. 62.
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29 Lhaw ghedl il Zae 9501 i1 90l me (g o L9 3lally L) Y19 (K
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NOTES

CHAPTER 1
(ON THE SOUL)

In this chapter Ibn Bajjah treats the nature of the soul and
its definition, discusses the excellence of psychology, emphasizes
that out of the three Aristotelian methods of describing things—
namely, the method of division, the method of composition, and
the syllozistic method—the method of composition alone has to be
used for defining this science, and suggests that the souls of all
animals should be studied, forms of plants being yet a problem to be
investigated.

Ibn Bajjah like Aristotle bases his psychology on physics. He
begins his discussion of the soul and its definition by stating that
bodies, natural or artificial, are composed of matter and form,
form being the permanent acquisition or the entelechy of the body.

Entelechy is ot various kinds. For it belongs either to those
cxistents that pertorm their actions without being essentially moved,
or to those that act while they are being acted upon.

A natural body is composed of both mover and moved,
whercas the artificial body has its mover outside. Now the
form that supplies the entelechy of a natural body without organs
is called Nature, and the one that supplies the entelechy of a
natural body which is moved through an organ is called Soul. The
soul is, therefore, defined as the first entelechy in a natural organized

body.

But because “ entelechy ” is an ambiguous term the term
“ soul ” is also ambiguous. Ibn Bajjah, therefore, defines the nutri-
tive, the sensitive and the imaginative soul as the entelechy of the
nutrient, the sentient, and the imaginative organic body respectively.

Psychology is the most excellent science, and precedes all
natural and mathematical sciences. Even Metaphysics cannot be
studied without knowing soul and intellect. Knowledge of a thing
has, however, several relations, namely, knowledge of the quiddity
of the thing, knowledge of its particular essential qualities. We
must, therefore, investigate whether the soul is one or not, whether
it has parts or not, whether it has several faculties or only one
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faculty; Democritus, the atomists, Galen, Plato and other ancient
philosophers having maintained the one o1 the other of these views.
But the ancient philosophers who preceded Aristotle had
confined their study to the human soul alone, whereas the know-
ledge of the soul of every animal is a part of natural science.
As said before, soul is an equivocal term, because it is not
a single nature. If it were homogeneous in nature its functions
would have likewise been homogeneous. Sense-perception, for
example, precedes the imaginative soul, the faculty of sensation is
preceded by the facultyv of nutrition, and the rational faculty
comes last of all ; indeed the perfect comes by nature afier the
imperfect.
Hence, all kinds of soul cannot be defined in one and the same
way.
(") Sce Ibn Biajjah, the Majmu‘ah, Fol. [187a : sha,"t JU
WYl sue Al el 5 e Wen | Caaglll b e cils ge gl
TGN SR @ A lwly Wasgag L Wady L skl S5
P TRV SRR Sy v - S 9 Taigelly 3342 g0 A
W U U Uge pud Walgd 5 s (GLWIE o) gl Gliol 58 5342 4o
JE G (23 g2 gl mall g Janl5 ) ¥AS ge cf. Arrist. @ Physics
iii, 192b8 ; Al-Farabi : Ihsa'ul-‘Ulam, p. 45, Madrid,
1932. ; also Fusul al-Madani (the Bodl. MS. Hunt 307),
Fol. 92b: el o Zelally Lmpb Lgiay Toclio Lgin  plaa
el gl oy GludY! S Kanhlls (SIS oLty zlrls ciedl s
Ibn Rughd : Rasa’il, Hyderabad, 1947, p.12.
(3) The products of art, e.g. chair, bedstead and the like,
have no principle of movement and rest in themselves.
They are incidentally manufactured. Vide Ibn Baj. Fol.
92a: an LAl Yy he! pae ge Loy (I aRY g6
2l bl odddy 5ph (RN 9 ppe e OF Y AS ek Ol
At Ll s sd sk WA ORI Tl Y e 05 ol !
9 JJ:;J! eg o lite gn0 lagmge d) (ol e b (A Wil
Tl o)y Bielio
Cf. Arist. Phys. ii, [. 192b15-25.
(3) Natural things are all transitory. Vide Ibn B.j. Fol 6b:
duzile K S aaldi b je 5auld b eV S SN RWE PN plea¥l |
Cf. Arist. Phys. ii. 1. 192b9-14.
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(%) The expression 2x~W! is found in the writings of Al-Farabi
(see Masa’il Mutafarriga, Hyderabad, p.6; Al Fara-
bi’s Philosophische Abhandlungen, p. 87, ed. Dieterici :
3.l eL2Y1 he Jw),in the translations of Hunayn,Ibn Ishaq
(see K. Tima’us, p. 19 : "4~ ¢YI, published by Paul Kraus
and R, Walzer under the title, ““ Galeni Compendium
Timaei Platonis **). Ibn Bajja. obviously after al-Farabi
has repeatedly used this expression ; sce Fol. 187b:
Fol. 169a Tl GALY! e Xaladl 501 6 oda 5 also
( or Tadbir. p. 21, ed. Asin Palacios ) : & "awlal Ly
But al-Kindi (see Rasa’il al-Kindi al-Falsafiyah, ed. Aba
Rida, p. 382), Ibn Sina® (see Shifa, the Bodl. MS. Pocock

125, Fol. 23a3) and Ibn Rushd (see al-Sama‘, Rasa’il,
Hyd., pp. 5 and 21.) preferably use -\,

) Ibn Byjjah in al-Sama*, Fol. 5b writes : pexdl 13§ ¢ ;5 Ly
5, Xl pglalloe 32N (3 (Rad)l) Lgegmy das SBI) .
e b YW 3ypall 5 sl o B XL 3 s sa g Gl as
Uy el Lpdny 36 Zondll U013 | ol Xeball pluayl § U
SUsl S g \edm: g 9 5s4B)I0» Cf. Arist. Phys. i. 7. 190b20.

(6) Cf. The Ar. Text infra; Fol. 153A, p. 91 Damascus.

(?) Ibn Bajj in al-Sama‘, Fol. 7a, argues that if matter is not
formless then it will be divided in ‘““matter’® and “form”’,
and this will go on ad infinitum : 3,se I3 I Ussy 2 LU
co Tl 1IN g s Sige 9 b I Xeidie 05T ) 4y
Jow Ji @t L% b s Cf. Arist. Phys. i. 7. 191 a 8.

oo el pa8 Bl Jlsy9.0 gtk

(® Cf. Arist. De Caelo, iii. 1. 298a 29.

(®) By the expression (b @w= Ibn Bajja means *‘ a body
composed of matter and form *’, see al-Sama‘, Fol. 8a :
2219157 9 5 5l 5 Bl Sg2 gy 0T 03929 9 ((rek)l el 0392
o WY B e el Gl a6, L T g
Tapb Laal 33WJU | Lgdsaolen 3B Jadlly aa g7 o) 83WJ1 593 55

. o)l peatlge Loghe mlial g
Aristotle calls the four elements ¢‘elementary natural
bodies **, vide Phys. iv. 1. 208b 8.
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Ibn Bajjah differentiates between the change that occurs
in the form of a body, which he calls s~ , genesis (vide
the Text) and change that takes place in the differentia,
which he names =il alteration (vide al-Sama‘, Fol.
16b :Vlxiul g Ul 31§ X5 =)l 9 5 and also the Ar Text).
He further explains in Al-Kawn wa’l-Fasad, Fol. 80b. that,
according to those who hold that the existing thing
is one, »s~i, genesis, is necessarily 4wl alteration, but
according to others who believe that it is more than
one in species, (s~ is necessarily not Alxit ;
Dol 531 51 559,60 5,0 85 Wal9 3gagall Jan yos , Tamlls 9)
ca‘_{ 98 ... C}IJL} anly e in)"| .)).x,.,” dea e W9
(R 8 oS Gl 58,50
Cf. Arist. Phys. i. 7. 190b 18.
This is based on what Aristotle says : ¢ For the helmsman
knows and prescribes what sort of form a helm should have,
the other from what wood it should be made and by
means of what operations. In the products of art, how-
ever, we make the material with a view to the function.
whereas in the products of nature the matter is therc all
along *’ ; sce Phys. ii. 2. 194 b 5.

As Ibn Bajjah explains, the first mover is of various
kinds : (i) that which moves without being moved, e.g. ice
which makes the pot cold but itself is not affected by cold;
(ii) that which moves and is only accidentlly moved, e.g.
art ; (iii) that which moves and is not moved neither
essentially nor accidentally ; cf. Al-Sama’¢, Fol. 32b:
OB Y e oWl et aal il e UG gV 5 i
‘;U'AJ:\‘ Uyl o EUY'AJ:? Cflﬂ'ob ‘.31,13 &l Y By Sy ’EUKJJ":T‘-
S b el a9 oYy S Ul e 5,0 982UV
Lode JB a8 3 ALY (80 o A oS Y 9 (7 an Y oga g
AiYas JoYl JaUll el s oau Y 9 @lML Y (Y g gt
Iehallgl Symge gize &l Oml Lyl &6 GWILE 9 34m i

AW R Gl R Y (At Y g A
The source of this division of ‘ mover’ is in Aristotle’s
Physics, viii. 5. 256 a 6 : ““ Either the movent is not
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itself responsible for the motion, which is to be referred
to something else which moves the movent, or the movent
is itself responsible for the motion. Further, in the latter
case, either the movent immediately precedes the last

thing in the series. or there may be one or more inter-
mediate links . . . .

Ibn Bajjah repeatedly refers to this division in his
al-Sama‘ as follows Fol. 56b : (5 =l oo g!) (a) 4
I oaeYIOUE el (b)) A 9 KR (T (D aJET ellb
13a e Tapludl § (U3 o WS Kalite 559,58 88 WL Loy < 5!
9 ki I,k S A Y OU canyYiga JaYi J)ﬂe.“, ..,.L:Ql
S ymedlen ¥l aml am¥U (xRS el gl W

: el (a. MS . s |, b, MS. : lgn) daY!
Lelde IS pmeadl | 5 0l 5 sy Lgedms (57 %)l 9 (57 =)l Fol. 50 a :
T A 9L L Ay (e Ol g 8 e Ui Jain fol. 4ga :
Cf. De Gen. i. 7.324 a 30 sq. . o gk

That which has no soul can only move by being con-
nected with a mover. It is actually a thing moved
and is being acted upon; (Ibn Bajjah. al-Sama*, Fol. 50a :
9o Wil 9 Jaie (7ot g8 o K e G Gl 6:\9 oud W F !

(& et OLAG 5 e

(16) The last mover is that which is connected with the thing
moved in the same way as an agent is in contact with the
object acted upon ;al-Sama ¢, Fol. 36a: § i 45 9
Fror 3 dley 9 Joitedl s Jetill e ola pdl sLeilly 558Ut 3 129 Gt
ot bass s el (5 il b 5 el e OF et Adpry I3
SRl 7~ 3 jal-Kawn, Fol. 81b @ (&7 U sie g il
TSR e N RN gt | B WSy YW IS SN U R RCRR R
e, L L Y AS e Fol. 82h i 19kt ag8 (xS of

Olwledy (7 el s
Cf. Arist. Phys. vii.2 243 a 3.

('7) The wood, for example, has no capacity to become a
couch, nor can it get any capacity to become couch
from the couch itself or its like. But it is moved so long
as a mover moves it, and this mover is art and not nature;
cf. Ibn Baj. al-Hayawan. Fol. 92a (see supra note 2).
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Motion actually takes place by the first mover which is
not moved by the last mover, and is, thereforc, responsi-
ble for the movement ; Ibn Baj. al-Sama‘, Fol. 50 a :oU
JIY! (7 padl g € el (6 pom 318 5N 0t 9 0l (57 e i)
ol P Gaiaadlga 3 Xiial g Sl syl OliY 1 ge
,(\T,I,Z)U g
Cf. Arist. Phys. viii. 5. 256 a 9.
Cf. Arist, Phys. viii. 4. 254 b 14 ; ii.1.193 a 29.
As stated above (Leildy 7,27 ¥ Lgl Zslal Wh) art does not
move essentially, but it moves through instruments. Ibn
Bajjah explains the phrase SW! ae®lL by saying, that
when a man, for example, intends to fight his enemy, he
not only intends to fight the enemy : but also those who
come to help the enemy. His intention of fighting with
the helpers is, therefore, a second intention, the first being
the ‘intention of fighting with the enemy’; (al-Sama‘,
Fol. 9a : &3 v .T.)be:) Mad M Ayl Gl awad 131 Lladt A8
(. JSYL Y SWH sl N
Art, however, causes change and completes what nature
leaves unfinished ; cf. Arist.:Phys. ii.2.194 a 36 ; ii, 8.
199 a 15.

(2') The difference between artificial forms, though existent

in matter, have no capacity to move anything else, nor can
they move that which contains them. Butthe natural
forms are movers, and possess the power of moving other
bodies ; (Ibn Baj. al-Hayawan, Fol. 92b : X:cla)lysalu) 9
Ol e ¥ 9 ad b (i bl e 5 sl §Bagagadl e
WYUINR YWY REVIT IS WL | VN | SV W 1 S K LR S UV e 1
pla¥ile (a9 plea¥l L om g W Zankll el

(5 el Wit e L)
Cf. Arist. Phys. ii.1,193 a 30-65.

(3) Ibn Bajjah describes J.S as follows: “Some existing

things are either bodies or in bodies. In so far as they
are bodies, they are determined by naturc, e.g. man and
horse. But some of these bodies are determined by acci-
dent and have in themselves no size to characterise them.
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Now nothing of the first group can exist in part, since if
there is no perfection there is no being. This perfection
or entelechy like 555 (generation) and 3L (corruption)
is mo movement but a change which does not occur in
substance, and so the one that suffers this change remains
the same. This change is called ‘entelechy’ when it is
from ‘not-being’ to ‘being’ like the change from Js=
(ignorance or not-knowing) to el (knowing). Aristotle

has not given attention to this distinction between ‘entele-
chy’ and ‘movement’, and treats them alike, whereas

‘movement’ is that which is for, to or from ‘the being
with entelechy’; cf. al-Sama‘, Fol. 15b: wl3g>gdl )
CJ;JL 9ae o b oplua! gl Tga e plwat < 9 plea! - !
Lgeaies jo5 Lgukil § 10) Gl 9 (5,2 53032 o Lo Lgin Al HliY
O @l dm g o) e S OY ot gl A da e O oReaY JaYu
; Fol. 1€a: 13aly jizdl ad g oMy 342 ol S5
s g9 Sl pae e KOV gl (F e Y A Ol el Aisy
el oe
oS e Sl 55U YLSEul g olall ! 1 Fol 16D :
&I e ot gl il o) L ey JLSRGY (SIS
JWSI 3928 v 9 JUNIL D42 9] o 131 I &6 <l o
JLSIL 3929 ! 9:Aristotle usually calls motion the entelechy
of matter, the soul the entelechy of the body; cf. Phys. iii.
I.201a 10, b4; 2.202 b7; viii. I, 251a 9; Met. xi. 9.1065
b 16, 33.
Ibn Bajjah also speaks of the grades of ‘entelechy’ in
Al-Sama ¢ Fol. 52b : “The existence of a thing in space
is a kind of entelechy which is of various grades: (i) the
lowest of all is that which is only in one place where it
remains till it perishes ; (ii) next being that which moves
in its place in different times and is always actual and
potential ; (iii) third stage besing that in which itis
moved due to connection ; O > OKI (F Bl D429 (L)
Yol ualy moge F 9% Of WU 1010 ge ga s JSIt Ll
ST an (595 (Fn S R OF I3 dmy e 0F e G Sl
O W Ty il 9 Jadll Ll (K8 Gl Gley S adl gt
- (d"“':"Y'J‘ e JJ"::'.
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() Cf. Ibn Baj. Fol. 130a: ab & a% J5 o 2l § oui 339
S F
(®¥) Inal-Sama‘, Fol. 32b, Ibn Bajjah says: “Some products
of art like automatic machines, have their mover inside;
and as it is not manifest to our senses, we wonder when
we see them moving by themselves ; sLAY!s wllods ;)
Ut omal| mid Wglhad (g 57 5 Ll 5l eS¢ s () Teelaall
See also Fol. 130a: y»9 il 3 laub 55 05 (5 ll) e s
Bl Lo 9 059 5l ) Lol
Aristotle refers to ‘automatic machines’, vide De Gen.
An. ii. I. 734 b 10; ‘catapults’, vide Politics, 1331a.

(%) Evidently Ibn Bajjah refers to his book on Politics which
has not survived. He repeatedly mentions this work
in K. Tadbir al-Mutawahhid, see pp. 4, 29, 55. (p. 4 : ¥
(ol plall g ataied

(¥) Cf. Ibn Baj., al-Sama‘, Fol. 53b: “Natural bodies, as
explained are moved by something else, and so they
cannot stop moving. A natural bodyis composed of
‘mover’ and ‘moved’ by way of definition and not by way
of composition so that ‘this’, for example, would be in
one part and ‘that’ in another part ;"' 38 Za.b)! plua¥l W)
Aoy 5 O @S ST W sd on @S O 5229 W s el
Y sall G L e S aredls el e W ge anb)l emadly) 9

(AT ese S esx (F 10 (5N oS A X e

(®) Natural bodies hive place by nature, vide Arist. Phys. iv.

1. 208 b8; viii. 3.253 b 35.

(2%) Ibn Baj. defines 355 as a capacity through which a thing
is described to be so and so; cf. Fol. 189b: e Ju syl
1S 5135 Al & 5% (oM slaxw¥! See  Arist.  Met.
12.1019a 15.

(*¥) For the phrase like L =\x’l see the Ar. Text, Damascus,
p- 61, Fol. 146A. \» =\ily.~ : al-Sama®, Fol. 15b: L plual ;
also Ibn Sina ; al-Shifa, Fol. 182a; gea)! Jgede b Ul gl Juindy
Fol. 183 b22: - & % Yu w¥laillgw AR SV I R
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(3) The mover is not the same as the moved, but it is not
possible to distinguish them in the elements, since they
are simple and their parts are alike to each other. Itis
clear that everything that is inanimate is not mover, but
is moved and ‘being acted upon’; it is a mover only by
being connected with a mover; Ibn Baj. al-Sama‘, Fol. 50a:
wluibu¥l g oSaY 22 18 il b O o 30958 S el 0U
P E 2 ondi G dyrued W B 51 Gl 3B 212! Zgliiag bl &Y

Ch S el GLEL (2 e il Jakie (e 4e
Aristotle says: ““so we are left with a mover, and a moved,
and a goal of motion®, vide Phys. v. 1. 224 b 6.
(32) The Ar. Text, Fol. 143B, Damascus, p. 48;infra, pp. 26, 27:
- AU el P JEIE 5,2 Y9 Uaa (o

(33) For, they do not need anything else to move them, because
they have their mover in themselves ; Ibn Baj. al-Sama*,
Fol. 48a : GL:"i Y L;l”).eg (T o Lgadn tgilody IS—Ja:.Jlj
CJ'J’:"“ élyK gj.é J;" d| Ai_s‘,a: Lﬁi Fol. 50a:

S e 29 Gloall (oah e LU e el BN Latall g
LAad usy eﬁ-é o
Cf. Arist. Phys. vii. 2.243a 14; viii. 4.254 b 15.

(34) Two movements are to be found in animate bodies, natural
and unnatural; Ibn Baj. al-Sama‘®, Fol. 50a : «f ~uJU Laslg
OB mds meballpe aola (e b Lgie 9 *lack o5 s b g g8l
Sl e e B AY s akllne T ls e Gai ! el 35 m

oS dmsb
Cf. Arist. Phys. viii. 3.254 b 20.

(35 To the Arab lexicographers ¢ 3, , spirit, and & , soul,
are synonyms; but to the philosophers these terms are
analogous. Sometimes they are used in the sense of
innate heat which is the first psychical organ, and
where there is heat there is soul. The physicians,
sLL™I! | therefore, say that there are three souls, ¢!s,!:
() natural soul, @b 3, ; (ii) sensitive soul, plus r,
and (iii) moving soul, S, 3. By b they mean
the nutritive, because Zs.b in their art (i.e. ub) is
said of the nutritive soul — it is applied to the soul not
in so far as it is a soul, but in so far as it is 2 moving
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soul. Thus the terms o« and 9, are two in ¢x-
pression but on: in substratum. Moreover, in Anatomy
they locate innate heat in heart, which is the source of
life. Sec Tadbir al-Mutawahhid, p. I8 :
O gheediiall Menteny 9 uid] dgde YU W ge ol Gl G\ 90
IO RSleadl XNTga oMl gn Al Ay e By O rab
Ao 7958 rb T8y B 21V 5l Gyl elbY! s (S
eeislio 3 Jeabl gaig 3 RS PN [P P R g N
D ok I e Y gl e el 5 R 3WIGu gle
CEsesdl anl s Ul GUI £l ey RS pme gub s
al-Sama‘. Fol. 41a : (5 20 ¥ oWl ¢ xedlams g5 @l o il o
s MU e B pxie Glaemilazgs e 9 ‘Olgen)! 5y 1De s
al-Hayawan, Fol. 96a: (sl g sie ol s s
Vo9 a5 i gd ((wlbwetedl ) K cgdy SV IV 9 Gl s U
oo s )yl @ gacagm By 5 21s )l pedl @ Bagh 1 g pomell Lo Je &S
Y s)lJaJl{:x;: g Gil;ﬂ‘-" g el L Jde Y1 o9 romid! v Ly
S B e BTk il ol WU lgad ] Tl g Rl
. {—'L...Jlo“ I;.UJIJ RSRY
Text, Fol. 145A, Damascus also the Ar. p. 54 :
omiall 21 o S‘J"“ ol @
Cf. Arist. De Motu. Animalium, 10 54. 703 a 10 ; De
Anima ii. 4.416 b. 29 ; Parv. Nat. 14 (viii), 474 a 25 et sq.

(%) Cf. Ibn Baj. al-Sama‘, Fol. 8a : Jais b plua¥l e ol (S o
P odd JUsl j3o 9 xx)l bad 9 HWlgenS Y 593 Ala
OlapamdIZS o 9 @l sl @YU Al aledy b Lge 0 “Zaybll

o L Ul plea¥! e JUst a0 9

(37) The first entelechy, in short, is the state when a body is
prepared to rcceive anything without suffering change
cssentially not accidentally; see the Ar. Text, Fol. 155B,
Damascus, p 101, also the next note.

() The difference between the first and the last entelechy
has been further explained by Ibn Bajjah. He says that
a ‘ sleeping geometer * or one who is not geometrising is
a potential geometer, but not like the beginner who has
just started learning geometry. For the potency of the
beginner is ‘ignorance® Je=, or the like, whereas the
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¢ sleeping geometer’ possesses a state contrary to J4= and
so he cannot be called J#'= , ignorant, as the term Jels
applies to the one who does not know geometry. He
further says that when soul is said of the first entclcchy it
15 a passive faculty, and when of the last an active faculty.
But the plant has been given the last entelechy only ; and
the first entelechy has not been given to it separately, and
hence, it docs not possess sense-perception which is the
first entelechy, its last entelechy being things that have no
limit and are essentially unlimited, and limited only acci-
dentally. Seec al-Sama‘, Fol. 49a and b : paiged! SKI3S 5
it Sl pdige g¢f Rediglly ade Jamien Y Lo sie sl elo Losie
Je Wl Qlaiall 58 GU palge et o4 GHlas gl a8
Voo Wga afef Luli ddde e Jelil sl @WILl e “Je Ler o5 ol
o @ G 156 el Bl Ul Je e gy Jew Xju
Omsrnbll p Wl Galay Y (e e Gieoy oS ZukiglhJala ade ¢ Gy
also the Ar. Text. Fol. 155A, Damascus, p. 10

9 Radigll dae Jorto: ¥ Liim paigedl g U LS JoVI ok el s
Fol. 220 b :oml! Jariog  femge! Zelio Jasius ¥ Lo gem Vi gull
e el 3 Xk sss L oY LS e euld 131 Guidl
bay o9 ,2Y! WS el cldl G Y1 3lel 595 el Y IJLSI
J9l UL el 6 s elill o g . STV 9 S JeY JLKI
GAUK Wil 9 Xl 8wty e B390me uE el LAY WLST
See the Ar. Text, Fol. 155A, Damascus, p. 101 - b

(39) - JsY! JLSYI - ol oyt
Cf. Arist. Dc¢ An. iil. 402b 5.

(") In Logic, when a noun has a meaning that applies to some
of the individuals more forcibly and in preference to other
the noun is called <52+, and the state (<.<35. The word
K525 means ‘“to doubt’’ and is used in cquivocal
and ambiguous sense. Vide M. ‘Ali al-Thanawi, Kaghghaf
Ist ilahat al-Funun ed. Sprenger, p. 780 ; also Goichon :
Lexique, p. 162.

(41) Cf. Arist. De An. i. L. 402A.
(*2) Cf. Arist. De An. i. 1. 402 a 4.
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Ibn Sina in his commentary on Aristotle’s De Anima
writes : &yl Jlgal Gpad WY etk mnbl elal 3 Lgmigas W

@YY Gl bl oeilly (6 5 Ll eleaIY 9 €ttt s
YIRS jgal 9 Tyl ya¥I%ijae JI Jogts puitdlom GO
- Qb

Sce Badawi, A. R. : Aristii ‘Ind al-Arab, p. 75.

Cf. Tbn Baj., Fol. 209a and b : oeid! Wasl o 320 Xaidl pgledls
W Il ele digan pad 9 ‘3429l [,lr_ 98 9 ki £ L Sean
ORIEIIN " I e Kgoms pod 5 B IS g2 s Osi]
Cf. Arist. Met. iii. 2. 996 bl4 ; 1030 b20; 1086 bS5 ;
1086b33 ; 999b26 ; Anal. Pos. i. 11 ;19.100a ; 6i. 24.
85b13 ; sce also Zcller : Aristotle, vol. i. p. 194.

Cf. the Ar. Text, infra, Fol. 140B, Damascus, p. 33
I e Yol L L pgwIOe U LAl s
Cf. Arist., An. Pos. iii. 10.93B, 29.
Ibn Rughd defines 4~ as an expression that defines the
nature of a thing through its essential characteristics
which constitute the thing ; see Talkhis Ma Ba’d al-Tabi-
‘ah, Hayder p.44.
Cf. Arist. Phys. ii. 3.194 b 23.
The scribe has repeatedly written this word as =4l which
is obviously wrong ; see Fol. 95a : o (=) odbl SIS
S eda JUa!
Cf. Ibn Baj. Fol. 211band 212a: () o3& o =l S 3
9% of & Y el M BB L e Ll bl (Sl
g CY V] Z)E.’\.g 9l U”" 9l FE' 9l '.&:a.l 9! \.,313
Cf. Ibn Baj. al-Sama‘, Fol. Sb: § Ys! Wsap elalfaas s
Ll molyflars 9 L Jelils 5)pall s B3l @ I XIS
LA Sz
Fol. 211a: - s aad Xayyl Llw¥Il 9 JWS
Cf. Arist. Phys. ii. 3.195 a 15 ; 194 b23-195b21 ; Met. a2 ;
An : Pos. 94 a 20.
Cf. Arist. An. Pos ii. 13. 97 b 25-30.



(%)

(60)

(61)

NOTES 137

Ibn Bajjah often refers to the methods of induction : vide
al-Hayawan, Fol. 92a : (5 ,ma8 5 ol (SHad s Dbl

Y AV FRE TP YRV VRS TR T VRN T e SLVR Y S 9 Jsily
Jib o Ul g U leS s 9uxl 56 al-Athar al-’Ulwiyah, Fol. 71b :
Gyl a9 ole Il 3k o wsd! By ,kes 91 e G Ll il g5
- ombl B WS Gk 5& Cf. Arist. An. Pos. ii. 5.91b12;
Phys. viii. 1.252a 24, also Ibn Rushd : al-Sama‘, Hyder-
abad, p. 2I.

Cf. Arist., An, Pos. i. 2.72 a 15—24 ; ii. 9.93 b 21.
Cf. Arist. An. Pos. ii. 10 94 a 21.
Cf. Arist. An. Pos. ii. 10.94 a 2, a 21.

Aristotle defines © sign ’ as a demonstrative proposition
necessary or generally approved ; cf. An. Pos. ii, 27.70a 7.

Cf. Arist. De An. i. 1. 402 a 12.
Ibid. a 22 sq.

2mocritus held that ¢ soul ’* is a substance consisting of
indivisible and inseparable parts ; vide Ibn Baj. al-Kawn,
Fol. 80b : .ombljies Wl LS Jokil ¥ 9 edid ¥ “lial ol

Cf. Arist. De An. 1.2.404 a 1.; 405 a 10.
Cf. P. Kraus and Walzer : Galeni Compendium Timaei
Platonis, text, p. 6 : ewit ¥ oM 8 4)l5e a8 Ulouidl fas 9
ol O o 5p. T plea¥ § oudty (MlIoe 3 3aaly Jlay Ll U1
p. 9 :ailsa Frer 3 Wl uii r,.«-i;':' RS Ciay AL e amy e
Tﬂjm 13425 a3 ae %D:) oY g FJL-.J!JL; pil Wl Jl ol
YU r,)\xﬂh_..!p Wl,)®ly g’JSl_’S\H&.. Jal9 3 g aal9 K jao9
- L&) e 9 Al 5 also Bergstrasser @ Galeni ia Hippocratis
De Septimanis, Xamw ouillyl B *Zaw slialy ol guidll gl
p- 100 52755 e S u i1 JU sdm9 L1l oo &l gadels “elsa!
- alxol 9 5 gbS! Al 4% 529 9 i Sl 251 S350 atmpn

13

Plato believes that soul is separable—separable in form

which implies that souls have actually no finiteness. See

Ibn Baj.

Fol. 187b : ‘ ire X3 la “Xi)lin LuidInl 5bN °1y W (I 9
Qi Ltk il ")’S? o) e O e
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Cf. Plato : Timaeus, trans. Jowett, vol. i1i. 35,37 ; Anist
De Ani. i. 2.404 b 16.

Cf. Arist. De An. i. 1.403 a 10.
also Ibn Rushd, Talkhis K. al-Nafs, ed, Ahwani, p. 11.
Ibn Bajjah often uses the phrase (J= &3l and, o &5
vide al-Hayawan, Fol. 91b : (5% ol Wi plollie OF (o
Fol. 91a : sy O s o 0K o! Tadbir, ed. Asin Palacios,
p- 61 ; see alsc note No. 10.

Cf. Arist. De An.i. 1. 403 a5~155sq. : 403 a2 28 ;403 b
16 ;402 a 6.

Cf. Arist. An. Pos. 97 b 7 ; ¢ 28,

Ibn Bajjah compares o= , genus, with esb | matter, and
J=$ , differentia, with )90 , form, since Aristotle describes
matter, o3 | as potentiality and form, 3,52 . as actuahty ;
vide De An. ii. 1.412 a 10. The source of this comparison
can be traced in Aristotle’s Mctaphsics. 1043 a 19 : *“ For
the formula that gives the differentiae seems to be an
account of the form and the actuality, while that which
gives the components is rather an account of the matter™.
Cf. Arist. Met. z. 12. 1037 b 29 sq.

Ibn Rushd : Tafsir Ma Ba ’d al-Tabi‘ah, ed. Bouygex,
pp- 947 ; 951 ; 956.

See note No. 52 supra.

Cf. Arist. Dec An. i. 402 a 18-—-20.

This word is frequently used by lbnBajjah; see Tadbir,p. 31;
al-Sama‘, Fol. 9a: &) & W eass & Fol. 8b:

oY 20 oea9 @Y LYl jan Sga9 eiidy Vs
Cf. Arist. De An. i. ], 402 b 4.
“This purpose’” refers to the study of Political Scicnce.

As for the compound that has parts alike to each other
and to the whole, it is like gold and bronze; cf. Ibn Baj.
al-Hayawan, Fol. 93b: ol slia¥! Xglii IS . Wiy

- rlxils

(™) This bears evidence that the book was available in Arabic

inIbnBajjah’s time.But,I think, Ibn Bijjah means Al-Farabi’s
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commentary on the paraphrase of Aristotle’s De Anima
by Alexander which has been mentioned by Al-Qifti as
il aSWY! 8 oS (vide Tarikh, Leipzig, p. 279
under al-Farabi). So far as the philosophical texts are
concerned, Ibn Bajjah mainly relies on the works of al-
Farabi, as is evident trom what he says in the end of
Risalat al-Wada® Fol. 219b : o 4as yai ! Led JsBly 59
il e QY gl calos A 4,:r¢=.? g s Y O A (Lallia
Al o
() Cf. Arist!De An. ii. 2.414 a 16.

Tbn Sina in his Shifa (Fol. 156a) precisely concludes
this discussion and says: ““Then, soul is a first entelechy,
and since an en‘elechy is said of a thing, soul is the ente-
lechy of a ‘thing’. The ‘thing’ is the body . ... And the
body is not an entelechy for the soul which possesses it™;
Gl a2l JWS il 2 LS JLSIE Y CJl S it
PO g 1 IS VSO PN PPN S VS

(%) Ibn Sina explains that soul is not an entelechy of an arti-
ficial body, e.g. couch, and chair and the like; but it is
an eitzlechy of a natural body, but not of every natural
body, for soul is not an entelechy of earth nor of fire.
Soul, in our world, is an entelechy of a natural body that
produces its second entelechies through organs that help
her in the activities of life, the first of which being nutri-
tion and growth. Thus, we define soul as the first entele-
chy of an organized natural body which can perform the
activities of life”’; N b (Sl uall JLS o) 46
) I il sl € e e 8 Y9 greshallguoel] LS s e E s
YU LW AYLS aie jdes b ‘,“.?JL.S'L:.JL:. & LY
Wi (I it gelly (G321 gl (! gl Sl 3 Le emten

- sgedl Jil Jais o U 15 b et S!S 0
sec also notes 35 and 38.

(") The phrase J! b organised natural, is not like the
expression ! oI the barking dog, because the latter
expression is composed of synonyms, since rls is not
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only a differentia of —4N! here; Ibn Bajjah, al-Sama',
Fol. 48b : S ;7 S o (s (e daly pud IS peiall W oB
IS Juad Ll o Y Ll GBI WS o slads G

() Cf. the Ar. Text, Fol. 140 B, Damascus, p.33; alsoIbnRushd:

T. al-Nafs, ed. Ahwani ; p. 12.

(™) Cf. Arist. De An. ii. 2.413 b IL

&)

“According to the author of the Ta‘rifat, there are five
kinds of substances at bottom of all realities : primal
matter, form, body, soul and intelligence. Primal matter
is the substance which is capable continuity or disconti-
nuity and receives corporeal and specific forms. Corpo-
real form is that which is at once apprehended by the
senses. Body is the substance which assumes the three
dimensions, or extended substances. Soul or animal spirit
is a subtlc substance which supports the vital forces, cap-
ability of sensation, and liberty of movement; it is attach-
ed to the body. Intelligence or rcasoning soul is a
substance putrified of matter and linked up with the body
which it governs”, Enc. of Islam, vol. i, p. 1027, Djawhar.

Al-Farabi defines the primary substances as (the
specific) individuals which exist by themselves, and the
secondary substances as the species and genera which
exist through individuals ; see Masa’il Mutafarriqa,
Hyderabad, pp. 7-8 ed. Dieteric, p. 89.

Ibn Sina has devoted a chapter in his Shifa to the prob-
lem that soul comes under the category of substance.
He says . “From what has been said it is clear that the
soul is not body. Now if it is proved that no soul can
essentially be constituted separately then there will remain
no doubt that it is substance”. He concludes his dis-
cussion by saying: “The soul is not an accident that does
not make species diverse nor does play any part in the cons-
titution of the substratum. Soul is, therefore, an entelechy
like substance not like accident. This does not imply
whether it is separable or not. For every substance
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is scparable, since ncither matter is separable not
form.’’; sec Bodl. MS. Proc. 125, Fol. 158b: ud! 4! 3 Jad
LsIJI u;'jcw O ] bsl o | Jaj’.;ﬂ “aJ g &; Ials
otilU g pogll gk (F Jide g sSe Y gla¥l le Y
Golie 58 o Ujlhe 558 o 0a il Gl “a Y el JWS O3

-5ygall Y9 Xislie Jougd W G)ley pg> 5w LU
In the library of the Royal Asiatic Socicty of Bengal, Cal-
cutta, therc is a small MS. entitled il F Gulb tam )N J,y
which contains eight small chapters, the third chapter
being on the problem that ““the soul is substance’”. Here
is the full chapter : Jal9 sually g8 9 wislaialJold K ¢ S Juail!
Y T ‘cyb\.é:..,(')ﬁ:ﬂ) Sclidu )3’_&)!3 U IS il g ‘jaf)q,s'
Lg;\Jl r,mgu Iff ol 9 T WESRPT J.?"S").. Jh)’_nuk-(f:d‘_ﬁ ol Laslg
G pl e Gl G LAl pae 131 GG e e
ol g pex S £2 8 e 9 el Gles FOY Olgallse

See supra note 58. - m e O3

Cf. Arist. De An. i, 2.405 a 22; ¢25; 405 b 1 sq.

Probably Ibn Baj. refers to the views of Anaxagoras (cf.
De An. i, 2.405 a 14), Empedocles (De An.404 b 11)
and others.

Cf. Al-Farabi : Masa’il Mutafarriga, Hyd. p. 19; Dieterici,
p- 99.

Cf. Arist. De An. i, 2.403 b 25.

Cf. Ibn Baj. Fol. 33b: =0 oLY (e Jot W (52 0K U
oy SV bRty Bl gmil La B Al (§ mte (ST 0 8 e
S Y e ol ol o gyl AT S 22 e el
I LG ke ola (Fme a5 g Y A1 e 5 WS gy ALY o

e Jlxew
Cf. Arist. Phys. viii, 9.265 b 33; De An. i, 2.404 a 20;
406 b 11; "27.

Ibn Bajjah explains in al-Sama‘ (Fol. 33b quoted above,
see note 86) that although Plato holds that soul is self-
mover it does not necessitate that such self-mover cannot
be moved by something elsc absolutely, but it implies that
it is not to be moved by a mover from outside which
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leads to amn absurdity. For everything that stops moving
by the stopping of something else is evidently moved by
something else. Hence, Aristotle concludes that everything
moved has a mover other than itself absolutely; see also
Fol. 35b: os Sy be (K Wei day 9 50Vl oda g k5 Lew glow)ls

S OMBYG ol AT jmad L, XS !

Cf. Ibn Baj. Fol. 53b; Arist. Phys. vii, 2.243 a 13; vii. 1,
241b 24. sq.; viii, 5.256 a 13.

Cf. Arist. De An. i, 3.406 a 1.

Here, by o«! Ibn Baj. obviously means the faculties of
soul.

The phrase ol &3 clearly indicates that Ibn Bajjah does
not favour this view, and he is one with Aristotle who
thinks, that insects possess sensation and local movement,
and also imagination and appetition; vide Arist. De An.
ii, 2413 b 20-32; 414 al; "29;also Ibn Rushd, Talkhis
K. al-Nafs ed. Ahwani, p. 174,

Cf. Arist. Ibn Rushd: T., al-Nafs, ed. Ahwani, p. 13.

Cf. Arist. De An. ii, 4.415 a 23.



CHAPTER 11
DISCOURSE ON THE NUTRITIVE FACULTY

This chapter starts with the description of ‘“ the being > in
which the nutritive faculty is to be found.

““Being ” is opposed to ‘‘ not-being ”’, not-bcing can either
not exist at all or it is possible that it comes to be. By * possible ’
is meant either that whose non-existence is impossible or that which
can cxist at any time. Since the substratum of the possible and that
of the potential is one and the same, the terms ‘‘ possibility ” and
** potentiality ** mean the same. The potential, however, precedes
the actual which is divisible into ten categories, and becomes actual
only due to a change that occurs in essence, quality, quantity, and
space—the tour faculties that move the object and are called Passive
Faculties.

The thing moved is either moved cternally or not eternally.
The mover of the eternal movement is always onc actual being but
the mover of the transitory movement may be one or more than one,
moving at a certain time and not moving at certain other times.
The moving faculties are, again, of two kinds, those that exist
in bodies, as e.g. forms or accidents and those that do not exist in
bodies, as e.g. the Active and the Acquired Intellects. The souls of
the spherical bodies are however, no faculties, and are called moving
faculties only in so far as they are indentified with the Active
Intellect.

Now, the moving faculty that acts in the food and transforms
it into actual nutriment (i.e. blood or flesh) lies in the nutrient body.
Since the nutritive soul is an agent that exists actually, it has two
perfections : its existence as a faculty, and its existence as a mov-
ing agent.

Again, since every transitory being has to perform a particular
function in virtue of which it stands as a part of the universe, the
nutritive faculty has two ends, namely. the faculty of growth and
the faculty of reproduction. This faculty does not only provide
substances which are needed for the upkeep of a body, but alsoa
surplus which is employed for the growth and development of the
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body. But when the growth is completed the surplusis used for
reproduction in those bodies that are reproductive.

The faculty of reproduction is to be distinguished from the
nutritive faculty which acts in the food and makes it a part of
the body ; this faculty is the “‘actual intellect ** that renders a poten-
tial species a body of the saume species.

Those bodies that are not reproductive have existence alone
and depend. for the preservation of their species. upon things of
generation, e.g. spontancous generation through putrelying heat.

The reproductive faculty is the end of the faculty of growth

and perishes only in old age when the nutritive faculty is left alone.

(1) Cf. Ibn Baj. al-Sama‘, Fol. 55a: \egiug “Sgage Y ablis 3ga gl
s JV\L\J\-- Wi gl da g “aaly oudy 6’ Y [)g Sgg0 Y9 S99+ 9o L

<ol O Sty el ga s Mol 3page Y o i Lo gL wie

(2) Tbn Bajjah uses the terms 59,4 “ 3525/ 3¢ and 352y laie
as follows: (al-Sama Fol. 43 b,) 5)3,6 ¢ Jsize Jae K 9

SO 9! 63429 59,8 9 63423 &ei )

(3) Otherwise, it is absurd to assume something possible and
assign to it an unlimited time which entails the existence
of unlimited things: vide al-Sama‘ , Fol. 46a; Uke.W,ille Ks
el GU Tan Talze 56 LE138a9 (SUS e ps) oliin a8 Ulajg

Sdle oliae E Gy S gyl

() The term gd=, non-existence or privation, 1s defined
as ‘““‘that which does not exist so and so, i.e. privation of
so and <0, for absolute noi-existence has no existence.
The term non-cxistence is always relative, because “*pri-
vation’> means ‘‘privation of something’’; Ibn Rughd :
Tafsir Ma-Ba‘d al-Tabi‘ah, cd. Bouyges, ii, p. 801: also
see next note.

() Ibn Bajjah explains, in al-Sama‘® Fol. 7a, that %< | possi-
ble, is followed by ¢4, privation, by necessity. He
then asks whether ‘possibility’ is ‘privation’, like ‘form’
which is ‘being’, or not, and then answers: “We say, the
possible in so far as it is possible has essentially no pri-
vation, because ‘possibility’ is the sccond substratum for
the ‘form’ at the time when this substratum suffers
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privation. Privation is essentially nothing, nor does any-
thing at all proceed from it, its essence and quiddity being
‘ not-being’. Possibility, on the other hand, exists in the
being of a thing. But privation happens to the possible not
in so far as it is possible, but it has possibility in one res-
pect and privation in an other respect. Privation only
causes alteration in the possible”; . . ,5,9,6 pasll &i) Sallg
oo oSl Gl 1UsE5 Y ol g gl s 5y pall WS pandl ga KWV fed
Exesit GU 9o OB U Ypde AiM 2 gl i 8¢ g8 L G b
L g Gl padl G pandl g gsgall (SN e e wis gaed
0dg>g9 oo lo 9 OKJ\]\) ‘..\?5'\\” atwlag Ay o Mo Ut}.‘.ﬂm g2 Y
O s 52 98 e Lo e Y HReell oe\s paall ‘uﬁ.:l'Jl d>g1 5l k3
5yg0sl plai el (ST A6 88 5Sedl L Xga 5o panly Zga (pedld
S5 Lol Tlazal ¥ Lled HSeall J _iadl S92 (595 S a3lan
C(p)! Xga e OSedl "alloezd
Cf. Arist. Phys. i, 3.187 a 4 sq.
That potentiality precedes actuality in time has been re-
peatedly referred to by Ibn Bajjah; Fol. 44b: "asuiis 3481 13U
oL JS Fol. 52a: Gl Jei 34800 p3& e 1 Fol. 93b :
Ol Aad) Tl 34290 J 598
Cf. Arist. Met. B 6.1003 a 1.
But this seems to be contrary to what Aristotle holds that
the actual is prior to the potential in time; vide Met. 0. &.
1049 b 18.
Cf. lbn Baj. al-Samu’, Fol. 10b: guld Tea 58lls % 131 22019
98 uhd Blea Jadlly 0 1318 a2 (TS 5,8 g Lo 12 Jady e
Ssgill elial e eja a8 Yy a2 (U3 ol s4iL
CT. the Ar. Text Fol. 150a, Damascus, p. 80. Wit 5534 W F
al-Sama’, Fol. 35a: 5 =% \wily 57 s ¥ Jadll G ! Jadlls unay
OMEs - L3I B Y iy o)l (F 539,6 TG, L gl
SRl o5 am 9 54 Lo gn C:-és-”ﬁf—f_ﬂr 9
Cf Arist. Phys. viii, 4.255 a 34-35 5.257 b 7;
Ibn Sina, Shifa, Fol. 196 b &;
. Jrilly AR E)’ci Ll J&i” d' S)B‘Oﬂ E-f. [P X
Cf. Ar. Text Fol 144 a, Damascus, p. 51. W LS iy .
al-Sama‘, Fol.16a: gl il g (T3 9 32b 1 0 52l i ()95
@Il JaidU LAl U b aie @B Ul L die pisd! KL
. 4[] < oarls L e L) 'J::;ng') r..ng 6’ 9 1‘3’-‘”6’. L 4o
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Ibn Bajjah explains the cause of the change that occurs in
the four categories as follows: ““The investigation here
is about the first cause which in so far as it is existence is
called change. But the first cause in so far as it is
form is not one, nor has a single expression. Now the
categories whose definitions are axiomatic are four:
(a) substance, its first being ‘generation’, (b) quantity
having growth as its first being, and diminution being suit-
able to not-being — these have contraries, gencration
opposing corruption, and growth diminishing—(c) quality,
its contrary being called “alteration’ whose neither extreme
is fitter to be called ‘being’ than the other; and (d) move-
ment in space, i.e. locomotion which is the fittest for ex-
istence, since it contains nothing that can eliminate the
existence of the being; cf. al-Sama‘, Fol. 10a: aic jexil (N
Gk g5 G UV iUty b a5 A U gl Sga gl Tga el L
@Y ol py e gdm (has Ll daly Jgd A da gy V9 dal gy udé 35 000)1
Yaei ad SOV 3gaglly WSl a5 Al JY! Sgayily gl gm g oY
AR 5ySIU Slas] Ll oda e 4042 9Y? 95 ol 5,20 sl Ly
dal el Ml aidio) J& 5 Sy Jpddl A\l gadly sl
OYIG IS s gz gl e li ANY 13425 0550 L G e b
@lML g ple g ud 3100 fle e 39a gl 3ol cday T

- dgmgadl Sga9

(10) Cf. Ibn Baj. al-Sama‘, Fol. 29b: "dwi el 5 il @il

("

(?)

AN SIS 5N A5 e g 1hT ST @ Gl el S (G K
SOV P O9N UM i) U T il 5083 9 A (23
Ar. Text Fol. 153a; Damascus, p. 92. oY J e i 5% ;
Zeller: Aristotle, vol. i, p. 433, 9.
For Relation requires two substrata mover and moved,
which must be different from each other; vide Ibn Baj.
Fol. 6la:
eEadae F a5 Ol 55956 amd Blbdl e (5 il s el U
- Q:':’l U_,x_u‘ P o ﬁw
The infinitive is 3 slws, to accompany, see Dozy: Lexique,
i. p. 704; Cf Ibn Baj. al-Sama’, Fol. 26a : G\ 3 ¢ 15
e oty Jobll 3ol bl 9, L Lewlt il 9 il el - e gl el
ade I8
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Zeller :  Aristotle, i.p. 302 foot. note ;
Arist. De Gen. et Cor.i1.7.324 a 9.
Cf. Text. supra, Fol. 143a, Damascus p. 45 L 3 ,5els
E 3230l ualy 340l
Cf. 1bn Baj. al-Kawn, Fol. 83a ; 5 0% O 5,95 sk ou
3 e 3 o8 X ke 555 F Ol ik WS emom \gelgB IS e ys
o &Ll Ku bl g o 05 (3
This is because motion cannot act upon that which is
not divisible ; cf. Ibn Buj. Fol. 25a : 35 » 9% Y &l alks
pedz Y b de: al-Hayawan Fol. 96b : pmite o4 (5 280 S o5
Cf. Ibn Rushd : Tafsir, ed. Bouyges, p. 1637.
Since our being in the sense that we understand is like
our being in the sense that we see and touch—seeing and
touching being no alteration—our being in the sense that
we understand is no alteration. . .Man can use his intellect
even he 1s deprived of movement. and when, for example,
some of them are in deep meditation their senses stop
functioning and they become as if they were asleep. In
this state intelligence is apparent. As shown somewhere
else, intelligence is not in time and so it has no motion.
Itis time which nceds its existence ; vide Ibn Baj. al-
Sama‘, Fol. 38a : 9 guelig ad o UsgayS Jiai o Usgas b
13 HLad¥l Jiny WU | Dbt Jins ) Us g 9 WS 3ol L 5l0a
eielsr ks :_,Y\&MJ? lof iul 131 qgedny 5l ga &K 2 mpas il
el 95 8 P JRMs gy (SIS wias PUTIS OF 151 9 pLIU g Te)le
Elm Wila XS jm a Gueli Gley ¢ Y aa gy Ji! 51 G Lia 2 g
Sedg2s I Gl
Ibn Bajjah classifies *“ spiritual forms > (%il=9J1)5al!) in
four kinds : (1) Forms of the spherical bodies, plusY¥!)yo
o pdiuatl (2) Active and Acquired Intellect, Jialy Jlail Jix)t
szwdl, (3) the immattered intelligibles, X5Y s.g/l ¥ gindt,
(4) the forms that are in the faculties of the soul, et
oidl 543 § 334>9e)l, viz. those that are in the common
sense, in the faculty of imagination and in the faculty of
recollection ; vide Tadbir, p. 19.
Self-moving things are composed of both mover and
moved, and so the spherical body is sometimes regarded
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to have been moved by nature, and sometimes by soul ;
vide al-Sama : Fol. 54b :
SV 5 e o g UL e (§ e ga W R e Ol
ol o IS 2 0155 U patend! eesnll g JIB
Fol. 121 a: ol 9 JiE Jlew p 2 B9
Fol. 95b: ol e 8 (5 el L Je5)056 ¢5) At
SN el (§ e 58 O
Cf. Zeller : Aristotle, i. p. 477 ft. note.
By ‘last food’ Ibn Baj. means ‘the actual food. Jeill slix!l
which is also called ¢ the near food * and is that which is
transformed into the substance of the nutrient. Before
transformation food is called ¢ the potential food ’ or ‘the
far food >. Cf. Ibn Rushd : Talkhis, ed. Ahwani.p. 15,
Hyd. p. 12 ; also Text Fol. 144A, Damascus, p. 50.

Ibn Bajjah seems to have been fond of symbols, he often
tries to describe a word by its written form. For
example , he describes the word  g'~9, by saying : JS259
oAl g My a9 o & Zbillds ; cf. Tadbir, p. 18.
Cf. Ar. Text, Fol. 144 B, Damascus, p. 53.

Cf. Arist. De An.ii. 4.416a 11,

Ibn Bajjah denies quantity growth. The piling of parts
upon one another is no growth, and so quantity hLas no
soul. Cf. Arist. De An.ii.4.416 a, 23—25.

The plant takes nutriment and possesses nutiitive soul.
Hence they doubt whether the things between plant and
stone possess soul or not. Similarly, they doubt whether
things like the sponge of the sea, which come in betwecen
plant and animal and take share from both, possess
nutritive soul or not ; see Ibn Baj., al-Nabat, Fol. 113b :
Uao g dasi "Ll § (K2 UM 9 T3 i &) 9 Stke ga il )
32y ol 9 bl g ge dz gy SIS 5 mllne 9 bl
o elIpphinl oy 02ty F (o
Cf. Arist. Hist. Ani. 1. 487 b 9 ; wviii, 1. 588 b 20.
See Ibn Baj. : K. al-Nabat, ed. Asin Palacios. al-Andalus,
1940, where Ibn Bujjah also maintains that man should
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O by Y AU b 9 Legin bw ool 9o Xauiiial fLw_-\Jl) b SR
9 anYlne L Wl Wil bugllg¥ Oledloe 9 Lissd! pluayl
oniiial| 9 SLU 18 o)l gumell g 9 (5 pdell Guiittell Gy dar g3 SS9 o Y
OLVIG! ol ol oo 0B Us e 9 buy wlilee 9 (5HmY M
3o 9wy ST oddle Glaaedle 9 Al Y Olaedl J;T i
Ky
Cf. Ibn Rushd : Talkhis Ma Ba‘d al-Tabi‘ah, Hyderabad.
p- 71. see also note, ii. 9.
Cf. IbnBaj. Fol. 10la: 5 ealea @l lddIg) pud a5 9
Wi gg8 @l 8 ol Fol. 113b: 0uadlo s sl § @l Ul ol
Lo 9 Tepb 551, Jorlun GBS § oLlS L e 58 dke K 9
VSR JCT P P R AR ST R &y
Arist. De. Gen. An. i.20.728 220 ; 726 b 1.
Namely, the moving taculty which acts upon the subs-
tance (i.e. food).
Cf. Ibn Baj. Fol. 92a : 5 J«i)l 9 25 =)l 3 fuiko JISE O\
S JVIILSIL o Sl a2 2S5 )
Fol. 9a : Lail 0K sa g o (v 9 ;3 VIULS e 0K 721 aas (2o 9
In al-Kawn, Fol. 86 a, Ibn Baj. explains that generation
takes place at the time of alteration ;: and generation is
either simple or compound. By simple generation, he
means, the change into a simple being, and by compound
generation the movement towards acomposite being ;
Ox SIB VYlae 56501 5458 ol W6 jbid . Fol.
81a ¢ kWl bowdl oSG ol S e Ll sl Lilggs 505 S
(o5 s 3 g2 I B )l S 1 S g5 Ll g gl
Now Ibn Baj. asks: ‘“ which kind of gencration is the
generation of the nutritive soul ?”°.
Cf. Ar.Text. Fol. 143 B, Damascus, p. 49: #&J! 343G B £ldil g
Ibn Rughd says : “ The mover of the far nutriment is
necessarily something other than the nutritive soul >’; vide
Talkhis, ed. Ahwani, p. 15, Hyd. p. 12.
Cf. Ibn Baj. Fol. 101a : ¢wlga o allelial

As stated by Aristotle, there are two sets of thinkers, one
asserting that like is fed as well as increased in amount
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by like, the other maintaining quite the opposite, viz.
that what feeds and what is fed arc contrary to each other
(De Anima, ii. 4.416 a 30). ““ In solving this problem *°,
Aristotle further says, ‘it makes all the difference whether
we mean by food the ¢ finished > or the ‘raw’
product. If we use the word food of both, viz. of the
completely undigested and the completely digested matter
we can justify both the rival accounts of it, taking food
in the sense of undigested mattcr, it is the contrary of
what is fed by it, taking it as digested it is like what is
fed by it. Consequently it is clear that in a certain sense
we may say that both parties are right, both wrong. **

Arabic translation of the De Anima ascribed to Ishaq Ibn
Hunayn and published by al-Ahwani, which is evidently not
a translation but a commentary, probably written before
Ishaq Ibn Hunayn, throws light in this concern as follows :
‘“ Both these theorics are right with rcgard to different
kinds of food. This is so because ¢ food ’ is of two kinds :
actual and potential. The actual food is that which is
changed, transformed into, and has become like the nut-
rient ; the potential is that which is not so ’; see Ahwiani’s
edition of Talkhis K. al-Nafs 1i ‘Ibn Rughd, pp. 143-144.
a Persian translation of this work is available in the Bodl
Ous. 95, Fol. 41B—52B. This MS. discusses food as
follows : Fol. 45a 17 : 13& &5 Uy "ol «dS s G
SEL 138 cughy &5 35 9 uBL 13E Jab &5 sg oI5l ol 4589
13¢ Ul S i8S 138 O WSl a8 S e linl 31 des Sy ’le..}.é (%)
132 5400 39 Ayl a8 plab 9 u2ld Jla anyd, S sgie aSGT e yi
ML 5T 9, A Ll es ,i.{é Ovmed 9 Ailad a5 138 3 9 o
WS 13k 15Tl o7 wSl s wis, K Jle 315 5 % edaeyl
o 93 Al 31 i ouiiST 138 3T ST s Al {3l 9 il 93 Y

S R W el &5 e K8 et 3 (i,
Ibn Bijjah however, categorically denies of any inconsis-
tency between the two theories and says that the theory
that  food” is from the opposite is true of the potential
food, the other theory that it is from the like is true of the
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actual food. Cf. Arist. De Gen. cr Cor.1.5.322a, 5 sq. ;
Ibn Rushd ; Talkhis, ed. Ahwani, p. 159.

Cf. Ibn Rughd : Talkhis, Maba’d al-Tabi‘ah, Hyd. p. 55.
Cf. Ar. Text supra, Fol. 143 B, Damascus, p. 48.
Cf. Arist. De An. ii.4.416 b 14—135.

This sentence explains the sentence on p. 33 : 355 5 9
lgass (613 g2 o)l 3352 4 Lgil o \g88 XS =+ Ibn Bajjah perhaps
means to say that the moving faculty is the same as
generative faculty which acts in the food and makes
out of food another body like its own body. Now this
body reproduced by the faculty plays the part of a ‘form’
for the faculty, and moves it to continue its existence.
Cf. Arist. De An. ii. 416 b 24 ; ’b11-14.
Cf. Ibn Baj. Fol. 96a : kg %3WI 5,3l & S gaal
A 3 QI LY g ge e 9 Gladlsles 5SS A 9 ga¥iple
Ol § Ml mlisle ot 5 Slgen 5 89 02 65 Olo~ S 8
- pdlomlsle U g
also Fol. 96b ; il awliulegd sl Bl g Gyl 8 859,56 uid
WSl d LSS me (i ol A Lila Wty e Lacyl plu Ol gundl £lope
-l W 3‘;.__4-13”@[3 PL)
Probably Ibn Baj. refers to Fol. 96b, see the previous
note.
Ibn Baj. obviously refers to what he has said in the
beginning of this book, p.2 : g8 & ki o, . 3525l OF (Fe)
: dal
Cf. Arist. De Gen.et Cor. ii.8.334 b 31 sq. ?
Cf. Ibn Baj. Fol. 81b : 3§ lgm sals 5 play eluibu¥I SIS o
- Rilthe Jlgml Je G oo \gde ode 5aT W5 5 Teala)! Lgndl ge
Arist. De Gen, et Cor.i. cc. 6-10.
In K. al-Hayawan, Fol. 109b, Ibn Baj. explains that
when two elements meet each other they do not get mixed
together, but require a third power to move them and
make them a single thing. This is not possible by the
moving faculty which is called cold which can only
freeze them and make them two limited things. Itis
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¢ heat > which mixes them first and then distributes them

among the homogeneous limbs ; (L&l i)W o GamibuYl 5l

lom SIS dalo e palsl e jul Wgie dals K 0K Jy Ualisey o)

seal 9 l0als Bl uay  Ja LgS o 9 Lgiw W5 AT M I
OU 3y o (I IS el 550G (eNYlie 9 XS sualg 54T Logisd
Ll g Ol N daid Xolgilegis daly U Jom 9 Lesdezs 0,0

(WU 5 LU Sudlredlin GGy of Yol lalsy o W§LE a8 5,1 21

Cf. Arist. De An. ii. 4.416b29 ;> a9 ; also Ibn Sina:

Shifa’, Fols 163 a 20 : _» XJ 9 ¥YI (Z;3W0) 550 oJa "> (,3‘
LeisSad) 31 Lgrais 9 31 gl s i) daamad | g8 5Ll OUP G50 A1l

Wale 3o gl L)l e Y LS| aie
Ibn Rughd : Talkhis, ed. Ahwani. p. 18, Hyd. p. 15.

Cf. Ibn Baj. fol. 98b : WU &1k (¢ pates gud 2 F 9
el SIS 0 9 mas g 9 W ey sal (e L (S pm
‘xif‘:“ JJ"‘:’- (A:j 5% U":J \""“".' J)":’. 3‘ (Ag\ﬂ.? o Jay! L.r;":‘“
S £l s Fol. 4la @ opd S0 MT ag ga 31 guall
Olastlaa g g 3 Olael s 1de 0 (& at Y oM (5 mallais

Aeul..l‘ O ngi»

Cf. Ibn Rushd : Tal., ed, Ahwani, p. 16 Hyd. p. 14.

Cf. Arist. De Gen. ct Cor.i. 10.328 b 4.

Arist. De Aau. ii. 4.416b 19-20 ; also Ibn Sina, Sh:fa, Fol.
16209 1 (Gak 3 &y 9 Py L Jds (gl Jadl 3,55 X35 426
o) AU Nty b Ji pafy Al dmilie ST el0R K o) 9 & 9
T i YIS § Xaplall &l 2l kB S 2liz)l I Talal

b Sl roge drsy JI ol Ll 3 am o ol s

Cf. Ibn Sina, Shifa’, Fol. 162b: (5 Jsl g Jail 3Ll
9 olssa L LI Y (K3 5 b KdaUlgn el K ol gl
oY S35 B3l sadl panie SN e sl3R)lg 557 gl 5 sileda Ll
oo 9 dbie J0i elidne pae S g Of WM L3WI 5400 gl
Lgih Xolils giltlel 5 | £l guull lec V) L;.lll o)l Moy :IMJIO.. A als 9
sbald g Xga g U A ol b elid)l e Gadlie Wils Ll
LAWI Zadimiawe (a1 Rga 2305 o8 Keal (KU waj X | Sny
Tl bl ol Lgip cogud BIWIE JI WY GK ) 9 (S mpen 3

Ul \gtad) I

Cf. Arist. De Gen. et Cor. i. 5.322 a 16-33.

Cf. Ibn Baj. al-Kawn, Fol. 8la : &l 4, ks o8 LYRYIOK Wy
935 2l oda e Layl oz OF aez) Osas! &l ok 5 LGN gl

lpdxy Ly e

Arist. De Gen. et Cor. i.c 10.



¢2)
G

¢9

NOTES 153

Cf. Arist. De Gen. et Cor. i.5. 322 a 23,

Cf. Arist. De Gen. et Cor. i. cc 17-20, especially i.
19.726b1-2 ;—De An. ii 4.415a 29 ; De Gen. An. ii. L. 735
a 16-19 ; also Ibn Rushd: Talkhis, ed, Ahwani, p. 16.
Hyd. p. 14 ;

Ibn Sina summarizes the functions of the faculties of

nutrition, growth and generation as follows : (Shifa',F ol.
163 a)
35019 pamdl g8 g g bimJ S3paie LAWI 50l U el s
ey B3gaie 3M gl 350l el e g g @f) 83 gale TWI
- gV e
Referring to Aristotle Ibn Bajjah says (vide Fol. 98 b :
Lesd oY Idie 3558 Sl G 3yl 558l OF Ol gl G Cued A5
POREN L SV RN RRNVIP I SIS e @9 o g g
E o L5 Lasly &l gynd i i b 3 gl paildl £ g3 343
W 039z 9 we (S5 el Nie o (e £ WIGU 03529 3429 (Sl
Wy e gd WY Alegige § I ol oS o) XELWI 3,0
that the faculty that gives the semen form is an * in-
tellectual faculty °, XJdie 5,5 | which contains the species
as separated (from matter). It is clear that what is
in the semen is exclusively the power of the species of
the generative individual. But it is not known how
does the semen possess this power. Again, what is
this species, and what is the mnature of its being?
For when the specics, becomes an ‘actual mind’—
and this happens when the species is in the rational
faculty—we cannot understand its substrata, since
it is not connected with its organ. Ibn Bajjah also
says that man is in a way in common with the heavenly
bodies, since man resembles them in so far as the power
he contains is an actual mind (vide Fol. 107 b : »Y¥! U
o Wests OU Zislewl padlle dspy (U &l ghauyl Usile ge
Morecover, he identifies the J=dl Jie &g JI3s8 51 Iga
‘actual mind ’> with the immattered forms as abstracted
from matter ° (vide, Text, infra, p. 59). He is more
precise in his letter which he wrote after Risalat al-Wada ’
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(fol. 220 b: gel \glel Tnlls (30 ga)l Guidl]) Wy B STV
A 9 C’”” U,:,. cllgl slsgll S5 H50 S O £lgw lid Hl!
shuyl Aok WS ) Jie Jelill 1ia o 9o 5 Y gine calludi £ g5 Ale
AU AU gy SO gl GBS e e Tl
where he says ¢ hence the sperm and, in short, the agent
of the generative soul—I mean, the psychical warmth, no
matter whether it is in the secmen or in air or in water,
since the species is scattcred in all these, and it contains
the species of the vegetative soul—remain as an object of
mind. The substance of this agent is a ‘Divine Mind’,
as has been shown by Aristotle in the sixteenth book of
the book of Animals (cf. Arist. De Gen. An. i.19.726 b
15-24). And so it does not need any other mover.”

But Aristotle does not precisely say that the cause of
generation is ‘Divine Mind’. He simply says : ... and
what each of them is actually such is the semen poten-
tially, either in virtue of its own mass or because it has a
certain power in itself . ...~

Ibn Bajjah probably toes the line of Ibn Sina who says:
‘“ When our soul comes out from potentiality to actuality
in a single intelligible it becomes the intelligible an actua-
lity and so, the Active Intcllect, as it is, or a part of it,
becomes one with it (i.e. the soul) ; or an impression
of the Active Intellect is represented in the soul. Now
if the soul becomes one with the Active Intellect as it is,
then it becomes an actual mind in all intelligibles.”’ (see
His «wlids on the De Anima published by A.R. Badawi
under the title ° Arista ‘Ind al-Arab’, p. 92).

The source of Ibn Bajjah and also of Ibn Sina is
evidently in al-Farabi who holds that the agent that
brings the intelligibles from potentiality to actuality is an
essence whose substance is actual mind and separable
from matter (vide Ariau Ahl al-Madinat al-Fadila, ed.
Dieterici. p. 44.). Ibn Baj. as a matter of fact refers to
al-Farabi when he says in ‘ al-Ittisal ** (published along
with Talkhis K. al-Nafs li’ibn Rughd ed. Ahwani, p. 107),
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 So the actual mind is the first mover in man absolutely.
And it is clear that the actual mind is an active power
. .« The reasoning faculty is primarily said of the spherical
form in so far as it receives intellect, and is said of
‘actual mind °. It is this power which Aba Nasr means
when he doubts by saying : ¢ Does it exist in the child,
but is changed by moisture ? or does it arise in the end?”
This theory of Ibn Bajjah is also supported by Ibn
al-Imam who makes a remark on the margin of his
copy of Ibn Buajjah’s text: ‘ The power which makes
the form determined in the species is not a power in the
body butis an actual mind and is separable. * S:e
also Ibn Rusghd : Talkhis, ed, Ahwani, p. 7 ’Hyd. p. 5;
also K. al-Nafs, ed. Ahwani p. 1¢8; its Persian trans.
Bodl. MS. Ous. 95. Fol. 50b 15: g axil a5 S l50
Iy (92 93 2 0213 gl ol AST348 cuBls Jwis 345 f auiils
S5 L Ggm Ll sg o7 08 Jae a8 uml aSST s ls a8 ol Jads
Bl s diedala o Gaa Redls )3 9 0BL gl o7 3 s D9,
Ibn Bajjah further differentiates between the functions of
the nutritive and the generative faculties by saying that
when the nutritive faculty acts in a suitable substance to
generate its species the forms (i.e. the generative faculty)
moves and causes this movement.
This is in conformity with Aristotle who says that just
as nutrition preserves individuals, so does generation
perpetuate the species ; vide, De An. ii. 415 a 29.
Cf. Ibn Sina, Shifa, Fol. 163a: M=t L Ju 3,55 X3W0
E 39 Om Jlats L Jay 3,55 30 sl s el (e
According to Ibn Bajjah, unlike art, for example, that
gives form to the wood, the faculty of generation not
only reproduces something like it but it is also connected
with the body.
Aristotle, though does not deny spontaneous generation,
categorically refutes the view of the early philosophers
who held that some living things arose out of putrefac-
tion, since he says that ‘ nothing comes into being by
putrefying, but concocting ; putrefaction and the thing
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putrefied is only a residue of that which is concocted
(cf. De Gen An. iii. 11.762 a 14 and 15). *“ But the K.
al-Nafs ascribed to Ishaq and its Persian translation
describe this view in a way as if Aristotle held it (see ed.
Ahwani, p. 173-’4) ; Fol. 522 19: ghgle pi (o8 W =i s
B9y o8 AT lyby (e 514571, (a3l 5 Fol, 49 a5 :owines 3
wliyie 5l dxilygils 51 a5 39 1) Aot & w0995 Goila A O us
Al 35 0as 9 WSl gua 2 e 9 )5 £lail an ad Wy
Nl BhaT o gy 45T Jlails 31 MliS 3L AT, glsle &ST 5
Ibn Bajjah and Ibn Rughd, however, state categorically
that some living beings, e.g. flies, bugs and the like, come
into being from putrefaction ; cf. Fol. 98a : &8 1,Jls LUK
= Lginl pe gl W 29 - Lgails Loy
Ibn Rughd, Talkhis, ed. Ahwani, p. 55.
Their statement is obviously based on what Aristotle says
in Meteorology, iv, 1. 379 b 6, that animals are generated
in putrefying bodies ; see also iv. 1.379 a 16 ; 389 b 5.

Aristotle defines JU , successive, as ‘‘ that which is

after the beginning (the order being determincd by

position or form or in some other way) and has nothing

of the same class between it and that which it succeeds,

(Met. 1068 b 30 ).

Ibn Bajjuh. speaks of. 2529/l Jlail later on, see Ar. Text

p. 50. (infra)

Cf. Ar.Text supra, Fol.148 A, Damascus p. 71, pp. 37-38.

Cf. Ibn Baj. Fol. 108 b: ( 3,51 ehe Juid e pd5e o0 2| 29

st gl dens 9 AL

Cf. Arist. De Gen. Am. i. 16. 721 b 5 sq.

Ibn Rugshd uses ¢lWi instead of J,b, cf. Talkhis, ed.

Ahwani, p. 19.

Ibid.

Cf. Ibn Bajja, Fol. 220 b : o)l Ul § aa i Xegiad! guitdl (s

@ el e Usl (G aa s Y s gl guidly (TS day pusls
- oSl Sy Tl 908 am g3 059 (b YT paal Y9 LSS ams da oS



CHAPTER HI
DISCOURSE ON THE FACULTIES OF SENSE-PERCEPTION.

In this chapter, Ibn Bajjah explains the mutual relation of
‘form’ and ‘matter’, and describes what happens to matter or form
when one is separated from the other. Matter is always connect-
ed with form, but when it is separate and a mere substratum it is
capable of receiving a form which, when it comes to it, sets it into
motion. But although matter can potentially move and be separate
from form, form cannot be separated from matter except by acci-
dent. Hence, when form is abstracted from matter it is not entirely
separate and continues to have some sort of connection with
matter—this connection has been designated as ‘the connection in
existence’® since immattered forms are either perceivable or imagi-
nable, when imaginable they are not material but are images of
material beings.

There are different grades of form : (a) form existing in matter,
(b) form as existing in the intellect but requiring a material sub-
stratum. But an immattered form cannot be separated from
matter, since its relation with matter is due to matter itself, and
hence, so long it is connected with matter it is intellect, and when
matter is abstracted it becomes a potential intellect. Separation is
of different grades—every grade being called soul, and a spherical
faculty—as e. g. sense-perception, imagination and reasoning.

Sense-perception is either actual or potential. What is poten-
tial can only become actual when it is changed by something else.
It, therefore, requires a mover to change it—this mover is the
sensible, the moved being the sense organ.

The sensibles or the natural accidents are of two kinds : either
they are particular to the natural bodies or common to the natural
and the artificial bodies ; :and thev are, again, either mover or
moved. They are always moved {owards the species, since a mover
causes motion in them only in so far as they are particular species,
and not because they possess matter.

Every sentient body is composite and is the result of a mixture
of different elements. This mixture is produced by the innate
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heat and gives rise, for example, to condensation and rarcfaction,
odour, flavour and colours But besides these material states,
there arise certain other states, such as reproduction and spontane-

ous generation, which are caused by “Intellect’”® or some other
movers,

As soon as the process of mixture begins the form begins to
be received. Motion and reception of form takes place simultane-
ously ; and when the soul attains perfection the reception of form
is completed—matter and form thus become a single whole. But
when form is separated from matter it exists actually as abstract
from matter, but is not the same as it is when it is in the matter—
and this is possible only when it is in the mind.

Scnsation is, therefore, transitory, but how can a separate
form be transitory, since transitoriness is only due to matter ? The
answer is this. The term ‘matter’ is used for ‘psychical faculty’
and ‘corporeal faculties’ equivocally, and matter here means only
the receptivity of form through which a body that has a faculty
like this is said to become sentient.

The faculty of sense-perception is, therefore, a capacity in the
sense organ that becomes a form of the thing perceived.

But a question arises : If perception is in a different matter
then how can matter actually exist when it is mot matter! The
answer is given as follows. That ‘‘apprechensions” in a sub-
stratum are identical with it is clear, or else “an apprehension”
would not be particular. But it does not follow from this that
form cannot exist as different from matter, since the matter of
‘apprehension” is “‘the receptivity of the forms ot the apprehensi-
bles” only and is called matter per prius while the matter of the
apprehensible is called per posterius.

Psychical perception is of two kinds : sensation and imagi-
nation. As said before, sensation is by nature prior to imagination
for which it supplies the matter.

In short, sensation is a capacity of the body which is acted
upon by the sensible. Since movements are many, sensations are
also many, and because the sensibles are either common or particu-
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Cf. Ar. Text, supra, Fol. 138B, Damascus, p. 20.

For either of the two, form and matter, is nature. But
form is more apt to be called nature than matter;
cf. Ibn Baj. al-Sama‘, Fol. 8a : 5 W gl) legie s=ly K 9

DL e Tanb 5)aalll eSS 1L L G YN Zenb (355!

Cf. Ibn Baj., Fol. 8a: 3529 @ (el euadl (G)) e3529

3)sall 9 33LJI ; Fol. 8b : (sreb e JV Ol 33LJ19 3, 90/
Since whenever we shall assume a matter that possesses
a form matter shall be divisible in matter and form, and
this will continue ad infinitum. This implies that ‘this
Verdigris’, for example, will have an unlimited matter,
which is absurd. Hence, matter must end at a place
where it is without form; see Ibn Baj. Fol. 7a:
00 3 9 53k J Xewite 5085 o) ) Byge @3 LI Lasy Ul
a9 Lg) Z\gY olge b 5l e § 5988 Jolg 8 Y SI3 e 9

oo s 58 Bl J13,5,5 gRRed e Jr muid Lal

Cf. Zeller : Aristotle, i. p. 347.

Matter cannot be separated from form. This is because
if it is separated it cannot exist at all. If it exists then
it must be something which has matter and form : vide
Ibn Baj., Fol 7a: o W K3 9 55l GWY el all s
W2 055N 0l 5 Bamae I QU Mol 8392 500N @) gl 2,6

LRI IS SRR R S I LIPS P I
Cf. Zeller, Aristotle, i. 349.

Cf. Ibn Rushd : Talkhis Ma Bad al-Tabi‘ah, p. 71.

Ibn Rushd uses the phrase .J! 3T and gives the meaning
of 2J7 as ZXilewa, corporeal, within brackets; vide
Talkhis al-Nafs, ed, Ahwani, p. 74. He explains in
Talishis Ma Bad al-Tabi‘ah p. 549, that matter suffers
change in so far as it is a part of the changeable, that is,
when it is specifically definite, but in so far as itis
matter it does not suffer change.

Cf. Ibn Baj., Fol. 8b. s,sall dagd ol oSe ¥ AL Xelall
SIS m 9 Bgmge Ji b 00N Fel TWI B § Reslal!
Sogo Ad Jani 9 opie 88 0N Y pIOU Rampllt 0¥l 555 3

| LA S WY
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Arist, Phys. i. 7. 191 a 10, iv. 2.209 b 10. ;
Plotinus, Ennead (tr. Mackenna), ii. p. 182: (... where
there is decay there is a distinction between Matter and
Form.).
See Text, infra, Fol. 150A, Damascus, p. 80.
Cf. Arist. Phys. i. 7. 190 b 25; 191 a 10; iii. 6. 207 a 25;
iv 2.209 b9.
Since there will be no ‘up’ and ‘down’, there will be no
motion; cf. Ibn Baj. Fol. 12a : 31 5 = 5555 W tayl
s dinl Y5 58 s
Cf. Arist. Phys. i. 7. 191a 10.
A substratum is indispensable, because without a subs-
tratum no contraries can exist; Cf. Arist. Phys. i. 7. 191a
15 ; also Plotinus, (Mack.), ii. p. 202.
Ibn Baj. in Fol. 144b says that if anything comes to it
it will set it in motion ; (X5 ;> 239,58 45 = 3,18 3,9 51 135 3)
Mover is of two kinds: not-homogeneous, e. g., the
mover of the spherical bodies, and homogeneous. Cf. Ar.
Text p. 59. also p. 65.
Zcller in his Aristotle, i. p. 342, says: ‘““All becomes that
which it comes to be out of its opposite. What becomes
warm must before have been cold.””
Cf. Arist. Phys. iv. 9. 217 a 22,
Ibn Baj. further explains that fire cannot be cold but in
so far as it is fire, and not in so far as it is body; vide Fol.
36a: Ja! oo YU Wil Jal e 0N 330k 58T Ol pSaY WG
. e Al
For example, the beginning and the end of a straight
line are contrary to each other; vide Ibn Baj. Fol. 63a
Bb U (£ o9l al Lo 5l ke Lo Y fesfta| lasell 3 (STISS ) 9
o dyb ,:é |
Cf. Arist. Phys. viii. 8. 264 b 14 sq.; Ibn Rughd: al-Sam°,
Hyd. P 61
A straight line is incomplete and essentially limited. It
is only completed by something else. Similarly, a



(|9)
@)

)

*)

*)

NOTES 161

rectilinear motion is imperfect and not complete; it is
completed by something contrary to motion, viz. rest.
Hence, it has two extremes— starting point, finishing
point,——and a middle point; vide Ibn Baj.
cue ol Tl of W g ATl seame die jaBl euiRed! kil
Leea Ll 3 T L8 Xail Xegdiend! 35 2l (SUXS” 9 Fol. 63 a
chuy 9 Al 9 Ul bl GaSlge 9 s 2102
Cf. Arist. Phys., viii. 9. 265 a 28.

Cf. Ibn Baj., Fol 23 a: sl52! 13 5,9,6 Juaie! ok W o

For the terms J3!, few, and ,*!, many, are used for what
is numerical, and the terms eke!, great and !, small,
for what has contiguity; vide Ibn Baj. Fol. 38b:
Jlail Wl poVls elacYls sue Al 2SY1 5 J3YI 40
ory 13l Jae 5)9,8 Laghed  (pwls K ol also Fol. 39 a:
- AV SV ey 5 i
Cf. Arist. Phys , viii. 8. 264 b 34.
For when mover and moved are bodies then the
movement of the moved is necessarily unnatural. Now, if
either of them is first to the other, then either of the two
moves the other, but the mover must exceed in power,
as that is why it causes motion. Since the mover suffers
motion from the moved, it gets tired through moving it,
for there is difference between the weariness of the mover
due to setting the moved in motion and the weariness
which it suffers from itself ; vide Ibn Baj. Fol. 42 a:
die A8 > 559,67 ARl GU Graee UK 131 (5 Rl 9 (57 medl Y
legie dalshS Yol amlo sic Lgie dal 3K oF U Zemb .8
Y 9 e SV AT Jall (il g dele
&\5‘,3 olé (JJRIQ.“ L_ﬁ_{,ﬁ:: OF 5 UM J;":"”Q‘ J”:L\_
- A3 e ) 5N A o 9 N J.Kg_,z? OF S el NS
Cf. F. Rahman: Avicenna’s Psychology, p. 141, 58.
Cf. Ibn Baj., Fol. 42 a : ;= Xl eiai Loyl cod (SIWU 9
NS G N PR GO

Cf. Poltinus: Enneads. ii. (mack.), p. 182-6. Plato does
not seem to have said so in Timaeus.
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Matter’s natural inclination or longing for form has been
described by Zeller in his Aristotle,"i. p. 392.

Cf. Arist. Met. o. ix. 8. 1050 a 15.

Cf. Arist. Met. H. viii. 1045 b21.

Everything has an inherent longing in its mnature;
Ibn Baj. Fol. 54 a 4 8538 bl 85,435 oda o aal 5K

That matter owns a natural inclination or longing for
form has been explained by Aristotle; cf. De Geneet Cor.
ii. 10. 336 b 4; Zcller: Arist. i. p.379.; Ibn Rusghd :
T¢abiah, p. 136.

Cf. Aris. Met. K. xi. 1060 a 20; 107 = b 12; 107Ialo;
1042 a:27.

Form and matter;are correlated, and the being of form
is the actuality of what is potential. ‘““Matter’’, as Zeller
explains, “is in itself orinits capacity that where of
Actuality is From; and consequently Matter of itself
the implies Form. .. .On the other hanid Form is that which
gives completeness to Matter by realising its potential
capacities; it is the Energy or Entelechy of Matter.””
(Arist. i. p. 379).

That is, matter and from are different in their esscnce
only, since the material qua material is mere potentiality
which has not yet in any respect arrived at ‘actuality.’

Matter does not at all exist as separated from form. It is
always connected with it; and its being in contact with «
form is no change, since matter, in assuming a form,
suffers either generation or destruction. Cf. Text, supru,
Note No. 9. p. 42 ; Zeller, Arist. i. p. 382.

Cf. Text, infra, Fol. 149 B, Damascus, p. 79

Matter through its relation with the first from imitates
that which is actual, and so it moves and assumecs
another form. This is beccause ‘matter’ is not at all a
thing in actuality, and is necessary for it to be a ‘thing’
when moves to be connected with another form. Cf. Text,
Fol 152B, Damascus, p. 90.

also Arist. De Gen. Et Cor. ii. 9. 335 b. 17; b30; Zeller:
Arist. i. 383.
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() Form or actuality is at rest, sincc it does not suffer
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motion, but ceases to be and comes to be without
suffering change in its essence either by becoming or by
decaying : vide Ibn Baj, Fol. 221 a 3: ! Ju L
O8N Y LIS Jan Y Jagd 9 paal o 720 Y g Y XS L (3)90)0)
Sld Y 9
Cf. Arist. Phys. v. I, 224 b 25.
Cf. Text, Fol. 153A : sl;23 w3 .2 &9 Damascus, p. 92.
See note 34 (c.iii.)
Ibn Bajjah explains that form has no motion, because
it is no bodies, and if it suffers, it does so accidentally,
such as when a grammarian moves, they say, “‘grammar is
moving”; cf. Fol. 221 a : ¢ WY 20 N 555l oda 9
O e 131 6 e Al gt § U WS el S e ol gy Lol
557!
That the existent is divided into 471 * essential, and o ;&)
accidental, is also evident from the following: fol. 220 b:
o plaa ¥l e o i) eols ga gl e o LeTIH) el g gl e ki bl 9
Cf. Arist. Phys. vii, 1. 242. b 24,
Cf. Text, Fol. 149A, Damascus, p. 76. p. 58. 2.

Ibn Biajjah obviously refers to Phys. VIII and the
sixteenth book of Animals, but ‘continuity’, so far
as I have understood, has not been discussed by Aristotle
in either place in the way Ibn Baj. has dealt with here.
The only thing which Aristotle says in Phys. VII1 and
on which, probably, Ibn Bajjah has based his theory is
‘““everything that is essentially in motion is continuous’®
(5. 257 b I). See also Phys. iii. I. 200 b 7 where he says,
‘““Now motion is supposed to belong to the class of things
which are continuous”; ibid iv. II. 218 b IT v. 3. 227 a 10;
vi. 2. 232 b 24. For his refercnce to the book of
Animals see Der Portibus Animalium, ii. 9. 654 b 14. in
his al-Sama’ (fol. 64 a), towards the end of the eighth
book, Ibn Baj. speaks of the eternity of the existence of
the thing moved by the First Mover. He further describes
that the cause of its eternity is its connection with its
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principle, which is the First and accompanies it in exis-
tence eternally, since He is in it and has connection with
it; 5 Pamal o513 (U1 1) 5 el ie Ui e (7 pkedl 1 09
WIS adipgn 9 ol a®lams (olher Alall 03529 p185 e
-4 Juote 948 Y 392 o)l
The Arab philosophers usually refer to the two treatises
of Aristotle, viz. De Caelo and De Mundo, as kitab
al-Sama‘ wa’ I-‘Alam.
Cf. Arist. De Cae. iii. I. 298 a 30; De Mun. 2.391 b 9.

Ibn Baj. obviously refers to the passage of Risala
Fi’l-‘Aql, (ed. Bouyges, p. 30) wherein al-Farabi raises
this question *“ If the forms that are in the Actual Inte-
llect and are separated from matter can exist without
matter, then what is the necessity of assuming them
to be in matter? And, how do they descend from so
perfect a being to an imperfcct being?” Al-Farabi tries
to answer this question and suggests ‘¢ Some one may
answer : this is being donc so only to make matter per-
fect in its being.” But he, later on, adds, *‘this implies
that form has come into being for the sake of matter
only—this is contrary to what Aristotle holds.” Now
what Ibn Baj. claims to have made clear here is that,
since cause, in so far as it is an end, is an entelechy, it
necessarily exists in a substratum, for the elements for
which it has come to be are also in a substratum. So
the existence of forms in a substratum is the cause of the
being of the elements in a substratum, elements and
forms being called bodies pet prius et posterius.

() Ibn Baj. has never clearly said, in this book, that matter

exists for the sake of form, but what he said concerning
the relation of matter and form on Fol. 164B, Damascus,
p. 64, may be quoted to support this view. Aristotle is
also not precise in this concern ; cf. Phys. iii. 7. 207 ;
7.191a 10 ; 9. 192a 22,

() This is evidently understood from what Ibn Baj. says,

‘ the souls of the animal precede in time the substances
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that are intelligible in term, and the intelligible subs-
tances are most suitable for this term ;** (fol. 221a9:
Ksinadl jolgotl 9 qu¥l g Bginel ol ol GLoslly pu Ol gusdl! il 9

¥l g 3o o)l GI2T &

Cf. zeller : Arist. ii. p. 338. 5.

Cf. Arist De An. i. 1. 403 a 16.

Cf. Arist. Met. viii. 6. ch. 28. 1024 b 3 ; Zel.: Aris. .
p- 220 ft.

Cf. Zeller : Arist. i. p. 351.

Ibn Baj. refers to the following passage of al-Farabi’s
Risala fi’l-“Aql, ed. Bouyges, p. 17 : «¥ il cidaa 13U
3 oY ginn B Cum o cide 9 @l @l g2 g dal I ejle Jadlly
Pl g gl Lo
This passage obviously indicates that the * intelligible
being >’ is different from the material being. Ibn Baj.
makes the matter more clear when he describes that the
common sense does not exist in itself, but after having
been perceived it becomes a definite thing and an ex-
istent of the universe ; (cf. fol. 220 b :  &J Jan Wil 13U
Parge B2 Ak 3 98 e 9 SIS Wl 5 R Gl 545 5L
Gagms OF 1313 W @ilogage daly adlhhlin '3 Hlo gual 131 9
5 A e d Sl jlo pgumddl 3pd dry guel Lo pguy 4 i
* W § i3 g2 gollial Lo
Cf. Text, Fol. 153A, Damascus, p 92.
Cf. Arist. Met. 1010 a 15 ; Phys. viii. 3. 253 b 9 sqq.
Cf. Text, Fol. 148A, Damascus, pp. 70 & 71.

Dilferent grades of existence have elaborately been discus-
sed by Ibn al-Sid al-Batalyawsi, a friend and contem-
porary of Ibn Baj., in his Kitub al-Hada’iq , in the end
of his discussion he mentions ‘‘the far and the near
grades of cxistence’”, vide al-Andalus, vol. v. 1940,
p. 64.5

Cf. Arist, Phys. iii. 4. 204 b 32.

Sce note Ch. ii. 54.
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As explained by Ibn al-Sid in his Hada’iq (al-Andalus.
vol. v. 1940 p. 65. 8) the first existent generated by God
is the nine existents called al-Thawani (the secondary
beings) and ““the intellect abstracted from matter’. These
are followed in existence by the ¢ intellect ° entrusted to
with the world of the elements and is called * The Active
Intellect *°, like the thawani, it is abstracted from matter
and has been regarded as the tenth stage
Cf. Ibn Baj. fol. 54 a : 5,25 sl J Jud LS &6 Glaet Ll
- SRy Ranbll
That is, this faculty of sense-perception does not origin-
ate by necessity, but sensation and imagination originate
for the sake of the rcasoning faculty.
Cf.Ibn Rughd : T. al-Nafs, ed. Ahwani, p. 73. 16. Hyd,
p. 67.

Cf. Text. infra, Fol. 164A, Damascus, p. 145,

Cf. Text supra, Fol. 147B, Damascus, p. 69.

Cf. Arist. De An. ii.5.417a6; 417 a12,’22 sqq ;
also Ibn Rushd : Talkhisu al-Nafs, ed. Ahwani, p. 20. 2,
Hyd. 17.

Cf. Arist. De ‘An. ii.5.417a30;b19, 30;418a1;
Ibn Rushd, Nafs. p. 20.

Cf. Ibn Rughd, Nafs, Ahwani, p. 25 Hyd. p. 22. 10.

See Text supra, Fol. 143A, Damascus, p.45. note 6 (ch. II).
Cf. Arist. De An. ii. 5. 416 b 33 ; De Somno. i. 454 a 9.

See Text, Fol. 147B, Damascus, p. 69.

See Text, Fol. 146 A & B, Damascus, pp. 63, 64.
Cf. Ibn Rughd, T. al-Nafs, Ahwani. p. 21. 2, Hyd. p. 17-

18.

Cf. Ibn Rughd, ' . p. 73. 16, Hyd. p. 68.
19.

Ibid » . » p.- 74. 1, Hyd. p. 69
5.

See Text, Fol. 146B, Damascus, p. 65.



)

(7 4)
(75)

()

(77 )
(78)
(79)

(8’))

¢

NOTES 167

This specific form which moves the species is, as des-
cribed by lbn Baj. in Tadbir, p. 68, called nature or the
like. For a thirsty person, for example, finds in his soul
a spiritual form of water, and a hungry man, that of food,
and so on. That which is like nature, e. g. the lover
finds the form of the beloved.
Sce Text, Fol. 146B, Damascus, p. 64.
Cf. Text, Fol. 147B & 153A, Damascus, pp. 70 and 95,
respectively.
A similar argument has been used by Ibn Baj. for the
problem whether - spiriiual forms > can exist separately
from bodies. He holds that they cannot exist as separ-
able, otherwise many absurditics would follow—one
of their is the existence of the definite individuals
before their existence, see fol. 221 a & b : !) =949
SH 9 Ll 5 ol Ll gagel aml p50 X35\ (Rile s )l ) pall
Bgmge i N La 5 (e pleal (55 9 pleaYl Jo
PVl ol 3529 g8 9 5,8 el Lyl SIS o e 33)W
we\REY 13529 g8 9 pih Lo pild (i I 2l eN T ode Y 25,Un
Aod g9 (JoF
CFf. Zellzr : Arist. ii. p. 58. 6 ; (De An. ii. 5. init.)
Cf. Arist. De An. ii. 5. 416 b 33 ; 417 a 13.
Cf. Arist. De Motu. 703 a 25 ; De Caelo. 269 a 2, 29.
Ibn Baj. Fol. 94 b : %Wl 3 wludbu¥l sae L sie shu)l Ju
Olglim e
Cf. Ibn Baj. Fol. 93 b : wuS,i Joayl 245 oS 3 gl
o oS U QWi S Bl g sypell e g4 9 —eulwdbuw Y
G 9o e nS Ul EUWIY CaYl allsll g g0 9 wlihwy!
Laguils Lo Yol 9 0t ol slial 9 slae Y1 (63 g slacy!
Cf. Arist. De Gen. et Cor. i. 5. 322 a 32.
In al-’Athar fol. 68 b, Ibn Baj., however, explains that
all that is compound is composed of the four elements.
Composition takes place sometimes by way of 3s\x
(exceeding into each other) and sometimes by way of g j»
mixing, : Gk e WS, OF .8 Tl biluy b S S O 9
Eal Gk Je 0sN W salll
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Cf. Arist. De Gen. et Cor. i. 6. 322 b 10.
Cf. Arist. ibid. ; i. 10. 328 b 15-25.
Cf. Arist. Meteo. iv. 2. 379 b 12; ¢ 25-30; 380 a 5, 11 sq.
Cf. Arist. Meteo. iv. 2. 379 b 8.
Cf. Ibn Baj. Fol. 82b: 15 ;ide LaYges 9 Jeite 9 Jci 5 9
8 Aelo JJ’H Legis a2l 4K S 9,6 Olsléi. g
O Y I AR 50 W 9l e 508 Y WYl Jadls
Cf. Arist. De Gen, et Cor.i. 6. 322b22sq; 10. 327b
23 sq.
Ibn Baj. differentiates between the terms o5~ generation,
and g5, mixing, Generation is caused either by one
element or by many clements, and that by decomposing
the capacity of that element or of either. In mixing,
however, the powers of the elements remain in actuality
but, because their extremes having been decomposed,
they develop into an intermediary power which mixes
them as long as they are in mutual contact. Thus they
produced a new being, a different form, or many forms
corresponding to the different sorts of combination and
alteration followed by different kinds of gencration ;
vide Fol. 76 b1 guibul (o A1 ng | puibul G 088 5550 S o
2l 420 Wil UK opd pullanl die 5 sSE Wil dal ) Guibu¥) U
egie O35 W8 il o Ll g Sl 5 oS LGS 3 Js8 LS Tl
Sy gatzal dus 131 (T3 50N QST g 4 LS A1 il
o) N Al G gt 8 ULl cded 131 Ll 5 e gal 545
Mab opdalizs Wbl (U3 9 Zhugte IS0 345 g Saa o L)l
e 3 Bam ol (K 8 6Al e 9 A D ga g Lugie G (SUS
AU e 098 Lgatd DV o 09y 5,35 ) g
Cf. Arist. Meteo. iii. 6. 378 a 18 sq.
See Text, Fol. 152 B, Damascus, p. 91.
Cf. Arist. Meteo. iv. 10, 388 a 13 sq.
Cf. Arist. Ibid. i. 397 b 5.
Sec Text, Fol. 147 B, Damascus, 69 ; p.Arist. Met. ix.
1050 a 15.

For matter in every body necessarily needs a form for its
existence ; vide Text, Fol. 147 B, Damascus, p. 68.
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Form thus suffers change necessarily by accident ; vide
Text, Fol. 147 B, Damascus, p. 68.

For matter itself is the essence or substratum of the
form.

These material states have obviously been alluded to by
Aristotle in the following : Meteo. iv. 2. 379 b 12: *“ the
concoction is due to heat ; its species are ripening, boil-
ing, broiling . . . ”; ibid, ¢ 25 : *“ In some cases of concoc-
tion the end of the process is the nature of the thing—
nature, that is, in the sense of the formal cause and
essence, .. . 7.

Aristotle nowhere in Phys. VIII says that the mover
cannot be without circular movement. But he establishes
an infinite motion that is single and continuous, and
maintains that this motion is rotatory motion; see Phys.
VIII, p. 8.

. Referring to the continuous motion Ibn Baj.
in his commentary on the eighth chapter of the Physics,
fol. 63b, explains that some sort of this motion is avail-
able in the heavenly motion, and that this motion is
accidental and is caused by something else ; J! 35 ,aly)
& 937 00n 5an) O VI Ul pem Kol BIGL Wia 5 phauyl W S5y

(7t o gl 35 90 (29 ToslenlES
Cf. Arist. De Caelo. i. 2.269 a 7.
Cf. Arist. Meteo. iv. 2.379 b 18.
Cf. Arist. De Gen. An. ii. 3736 b 22 sq.; 737a 9 ; Phys.
vii 3. 247 b I; De An. i. 3.407 a 33.
Otherwise, matter is * merely unrealised form, in the
potentiality of which form is the actuality, see Zeller :
Arist. ii. p. 339.
Text, Fol. 149 B, Damascus, p. 79.
“Change”, Ibn Baj. says, * is always followed by change,
since ‘this change’, for instance, descends on the sup-
posed change fol. 64a: il lda Jsu 31 87 asdee ,idly
Pt S P R B TR I N e 4
fol. 57a: g o U5 o ¢ pai Cf. Arist. Phys. viii 2.252 b 9.



170

(103)
()
(15)
(106)
(107)
(108)
)

(110)

(lll)

IBN BAJJAH'S PSYCHOLOGY

Arist. says everything that changes must be divisible ;
see Phys. vi. 4.234 b 10.

Cf. Text, Fol. 147 B, Damascus, p. 70.

See Text, Fol. 149 A, Damascus, p. 76.

See Text, Fol. 143 A, Damascus, p. 45.

See Text, Fol. 146 A, and 150 B, Damascus, p. 63 &
83, respectively.

See Text, Fol. 150 B, Damascus, p. 83.

Ibn Sina, however describes the distinction between 3, sa/)!

and g~J! as follows : (Shifa’, Fol. 182 b II) 2sWl & p» Kty
e o s 350 el e (e O

Ibn Sina explains apprehension precisely as follows:
‘It seems that every apprehension is to grasp the form
of the apprehensible in a certain manner. Now if appre-
hension is concerned with a material thing, then it is
to grasp its form separately from matter, But the
kinds of separation are various and of different grades.
For the immattered form, due to its matter, suffers states
and attributes that essentially do not belong to the form
in so far as it is ‘that definite form’. Sometimes, there-
fore, form is separated from matter but remains in con-
tact with all or some of these conditions ; sometimes it
is completely separated — this is so by separating form
from matter as well as from the attributes that it
acquires through the matter. See Shifa, Fol. 163b9:
SVl o gty adedl Bype Wil L STINIE 5% O A
Bl oo 83w Aljpe s lgg (g3l &A1 LY OK QU
5)palll (X5 gline Lgail o 9 | ARt 0y ol Bliol OF YT Ll s
o (PHRVERWY Wl s 390t 9 gl 33U s W@ (a2 Ll
S g e B3l oo g 53N W 5y Sl X
Spu 0L SN e g W 5aS 50 9 Lgdw ol LS GO

. B Kgo e JJI Galall o9 W
That is, things are from the mover or they are caused by
the mover. Ibn Baj. perhaps refers to what he has said
that the art proceeds from the mover (cf. Text, Fol. 139 A),
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or to what he has explained about the function of the
moving faculty that it makes essentially something from
its own species and accidentally something else (cf. Text,
Fol. 144 B, Damascus, p. 53), however, in either case
things are caused by the moving faculty. But in this book
he never says in so many words that things are caused by
the mover.

Obviously Ibn Bajjahreferstothe beginning of this chapter
where he explains that matter is actually neither separa-
able from form, nor can form in a definite body be
actually separated from matter (cf. Text, Fol. 140 A).

Cf. Text, Fol. 143 A, Damascus, p. 44.

In the philosophical terminology Rithani, an adjective
from Rih, indicates substances that are, therefore, forms
of bodies and not bodies; this term is not pure Arabic
and has come into use in Arabic in a group of words
that is used against the usual form, since according to
the Arabic syntax the usual form, would be Rahr ; cf.
Tadbir ed. Asin, p. 18.

Ibn Rushd describes °‘sensitive forms® as divisible with
the division of the matter, in the sense that through it
‘the mixing forms’ are divided, and hence, they can
receive to contraries together, the small and the big in
one and the same state; see T. al-Nafs, ed. Ahwani,
p- 74.6 Hyd. p. 69.10.

See note 18, Chapter 1V.
Cf. Arist. Phys., vi. 4 234 b 10.

Cf. Arist. DE An,, ii. 7.418 a 15 sq. ; I’'bn Rushd : T. al-
Nafs, p. 27, Hyd p. 23.

Cf. Arist. De Gen. An. i. 23. 731 a 30. sq.
See Text, Fol. 150 A, Damascus, p. 80.



CHAPTER IV
DISCOURSE ON SIGHT

In this chapter Ibn Bajjah describes the soul as the first
entelechy and designates vision as the first entelechy of the eye.
The soul of vision is located in the vitreous humour in the
eye and perceives colour, its first sensible.

Colour can be perceived only through the medium of air
which serves the eye through light alone, for in darkness colour
eXists potentially.

That which gives light is illuminating per prius et posterius-per
prius as e.g. the sun and fire, per posterius as e.g. the moon and
transparent bodies. Light is the sensation in the air caused by
the presence of a body, and it makes the transparent body visible.

Thus, the illuminating hasa relation and position to the
transparent, each part of the illuminating having a relation to
each part of the transparent.

Colour moves the transparent only in so far as it is received.
Since colour possesses shape, sight perceives shape, length and all
that is necessary for colour. As causes are either essential or
accidental, the objects of vision are either essential or accidental.

(1) See Ar. Text, Fol. 139 B, 140 A, Damascus, p. 28.

(?) Aristotle explains that everything is said to be what it
really is in virtue primarily of its form, and only
secondarily in virtue of its matter ; cf. De An. ii. 2. 414
a 9-13; also see note 38 (Chap. I).

(3 Foriron per se is not diaphanous. It becomes mirror
only after being polished.

(Y That an embryo has vegetative soul is clear from the
following words of Ibn Baj. (Fol. 216 b/Risalat al-Ittisal,
Al-Andalus, vol. vii. 1942 p. 12); M oLl 3 S5 o

st 3 GMEN AT JoSI3U Yol Gl AU ea ) dile (g am

(5) See Ar. Text, Fol. 155 A, Damascus, p. 99.

(6) Cf. Arist. Meteo. iv. 12.390a 10; De An.ii. 1.412Db
12-21 ; 8. 420 b 1 ; De Gen. Anim. ii. 1. 735 a 8.
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(?) Ibn Baj. perhaps rightly assigns the faculty of vision to
the vitreous humour inasmuch as the vitreous humour has
been regarded by Greek Physicians as the organ of vision
(see Meyerhof : Ten treatises on the Eye ascribed to
Hunayn Ibn Ishaq, p. 120, Xl Xk JI 5 el Tl Ly
Ibn Sina locates this faculty in the concave nerve (see
F. Rahman : Avicenna’s Psychology (MS.), p. 6; also
Shifa, Bodl. Poc. 125, fol. 160 b : X5~ 555 & 9 yaull Lgis
CLEl e Taddsdl “apbJl § bt Liyge (5507 X6 gmall Teasll §

. pleaYl

But Hunayn explains, the capacity of vision flows
from the brain through the concave nerve ; cf. 2l LS
o guisl eell g Y. ed, Meyerhof under the title
‘Ten treatises on the Eye of Hunayn, p. 120: ssL! »
L ) Tnanll § E sl Bandi g6, pad!

(8) Cf. Arist. Dz An. ii. 7. 419a 13 ; 11. 423 b 20.

(®) Aristotle does not say that air serves the eye, but he says
that air and water are transparent because they contain
a certain substance—the activity of this substance being
light. Light is as it were the proper colour of what is
transparent. Cf. De An. ii. 7. 418 b 1-12.

(10) Aristotle describes the arising of a variety of colours
when the sun is beheld through fog or cloud of smoke,
as though in itself it appears white but takes a crimson
hue ; cf. De Sensu, 3.440a 7.

Ibn Rushd is very near to Ibn Baj. in his expression ; cf.
T. K. al-Nafs, ed. Ahwani, p. 33, Hyd. p. 29.

(1) Ibn Rughd obviously follows Ibn Baj. in dividing the
illuminant into two, per prius et posterius ; cf. T.K. al-
Nafs, ed. Ahwani, p. 31, Hyd. p. 27. Aristotle, however,
is not clear about this division, but refers to the influ-
ence of fire or ‘‘ something resembling ‘ the uppermost
body’ . Perhaps this ¢ uppermost body >’ has been ex-
pressed by lbn Rushd in the phrase #Y! o~/l, and, as
quoted by Ahwani in his ft. note, by Thomas Acquinas
as “‘corpori coelesti”’. Ibn Bajjah makes this expression
quite clear when he uses oseJl; cf. De An.ii. 7. 418 b 12.
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Cf. Arist. De An. ii. 7. 419 a 3. In his expression Ibn
Rushd is very near to Ibn Baj., see T. K. al-Nafs, ed.
Ahwani, p. 31, Hyd. 27.

Cf. Arist. De An. ii. 7. 419 a 1-5; Ibn Rughd : T. Nafs, ed.
Ahwani, p. 32, Hyd. 27.

Aristotle discusses the causes of ¢ Shooting-stars’, the
phenomena of combustion, and the nature of comets
and the milky-way ¢ in Meteorology, i. 5-6. 342 b 22 sq.

Cf. Arist. De Gen. An. iii. 11. 761 b 20.

This hemistich belongs to a panegyric composed by Aba
Nuwas in praise of the famous bermekide vizir Ja‘far
Ibn Yahya. The complete verse is as follows :

Jalll Ll S BU A % ATsdhe b g5 1

see K. al-Wuzara’ wal-Kuttab by Abn Abdullah Muham-
mad Ibn Abdrus al-Jahshayari, ed. Mustafa al-Saqqa,
Ibrahim al-Abyari and Abdul Hafiz Chalbi, 1938, Egypt.
p- 215.

Probably a work of Ibn Bajjah on Mathematics apparently
lost.

Ibn Bajjah tries to explain his phrase y4Ja:Uin Sama‘,Fol.
29 b. ‘“ the change that occurs in ¢ relations’ is not
change, but is a necessary consequence of change, and
hence, it exists in the  now’ ; and similar is its passing
away '3 SIS oY1 G 09N S gid @l S mill 538

ol

The term oY!, according to Ibn Bajjah means the end of
motion ; cf. fol. 29 a : 35l et 8 GVIGY! . But it
also indicatees the end of rest and the beginning of
motion, or the end of motion and the beginning of rest ;
vide fol. 29 b : T\g o1 X5 Il “lame 5 54Kl | Xl ga sl Y

c O8Nl Mo 9 35 0

This is obviously based on the Aristotelian statement that
the positions and the character of the motion of ani-
mals are ‘abnormal’; see Phys. viii. 4. 254 b 23.
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Ibn Bajjah perhaps refers to some of his independent dis-
course on the reflection of light which is lost. He does
not discuss this problem in K. al-Nafs.

Cf. Arist. De Sensuiii. 440 b 1-18; 439b 11 ; De An.
ii. 7. 419a 14.

Arist. refers to Democritus’ viewin his De An.ii. 7. 419a 15.
Arist. De An. ii. 7. 419a 9.

Ibid ; 419 a 21 ; also Text, Fol. 155 B, Damascus, p. 102.
L! i plural of 3=,Jl, mirror.

Cf. Ar. Text, Fol. 154 A, Damascus, p. 97.



CHAPTER V
DISCOURSE ON HEARING

The faculty of hearing is the entelechy of the sense of hearing
and its function is to apprehend the reverberating impression
caused in the air by the impact of two bodies mutually impinging
upon each other. This being so, the impinging bodies must be
hard enough to produce sound.

When the air in the ear-hole reverberates immensely so much
so that the sound caused by one impact lasts long till the next
impact takes place, the sound turns into a musical note.

Since air is the first recipient of sound, the impinging and the
impinged bodies are perceived accidentally, and hence, error
occurs in this sense.

Some bodies produce sound — these bodies possess soul and
an organ for making sound — and some do not produce sound and
possess no soul.

Since sense-perception concerns ‘‘the form™ of the sensible,
the sense of hearing concerns the form that is in air and water
and does not care for shape, and the like, that does not constitute
sound.

(!) Sound, according to Aristotle, may mean either (a) actual
or (b) potential sound. Actual sound is generated by an
impact, and so there must be a body impinging and a
body impinged upon ; what sounds does so by striking
against something else; cf. Arist. De An. ii. 8. 419 b 5- 13.

(2 The equivalent of b, in this concern is not found in the
works of Aristotle who, however, says, ““not all bodies
can by impact on one another produce sound; impact on
wool makes no sound, while the impact on bronze or any
body which is smooth and hollow does”. Cf. De An. ii.
8. 419 b 14-15.

(3) Cf. Arist. De An. 8,419 b 23; Ibn Rushd: T. al-Nafs,
Ahwani, p. 35.

(9) Cf. Arist. De An. ii. 8. 419b 18-20.
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i. e. sound is an impression which is set in motion by the
the air in which the impression takes place.

Cf. Arist. De An. ii. 8. 419 b 26; 420 a 4.

In his Kitab al-Nafs Ibn Baj. does not precisely say that
the eye commits mistakes.

Arist. De An. ii, 8. 420 b 5.

Aristotle mentions the sound caused accidentally by
saying : ¢ The fish, like those in the Achelous, which are
said to have voice, really make the sounds with their gills
or some similar organ’’, (De An. ii. 8. 420 b 11).

Ibn Bajjah seems to have differed from Aristotle when he
explains that the sound made by such animal as cricket
is due to the coming out of the air. Ncvertheless, he
agrees with Aristotle in so far as respiration is concerned,
inasmuch as ‘breathing out’ prercquisites ‘breathing in’,
Cf. Arist. De An. ii. 8. 420 b 15; also Hist. An. iv. 9,
535 a 27-536 b 24, where the cricket or cicada has becn
mentioned. Ibn Rushd follows Ibn Bajjah; see T.
al-Nafs, Ahwani, p. 38.



CHAPTER VI
DISCOURSE ON SMELL

The sense of smell is located in the nose; and it apprehends
the “form” of the ebject of smell.

The first object of smell is odour which is essentially in every
mixed body.

This sense is strong in the animals and weak in man. Those
animals that possess lungs do not smell unless they breathe, for
this sense has a covering which is withdrawn when ‘‘inhaling’
takes place.

Since “‘mixing™ prerequisites ‘‘broiling” which is caused by
com-natural heat when it acts in moist and dry bodies, smell prere-
quisites a second mixing in course of which the wet washes the
qualitative dry.

Some odorous things are manifest in scent and smell without
fire or heat, e.g.musk, others are not so and require heat, e.g. the
aromatic woed, and red arsenic.

This sense does not apprehend any quality of the object of
smell without flavour.

(!) This work of Alexander of Aphrodisias was rendered

into Arabic by Abu ‘Uthman-al-Dimashqi, A unique MS.
exists :in the Escurial Library No. 794 (vide Casiri:
Bibliotheca Arabic-Hispana Escurialensis, vol. I. p. 242,
Foll. 69b-7Ia). I tried to get the photostats of the MS.
but was refused on the plea that Father Morata is
working on it.
But here Ibn Baj. refers to one of his own writings
containing, shuyl ') Je ss J2 (gl 5 el § WS DG
included in the Berlin MS which is now lost; see
Ahlwardt: Die Handschriften, . . . vol. iv. No. 5060.

(?) This view is obviously supported by Ibn Rushd, cf. T,
al-Nafs. ed. Ahwani. p. 39, Hyd. p. 34.

(®) Cf. Arist. De Sensu, 5.443b24 sq. ; 444bl-14; *30-445a.
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(4) Cf. Arist. De An. ii. 9.421a 9.
() Cf. Arist. De An.ii. 7.419b I.
(5) Cf. Arist. De An.ii. 8.420b 23; De Sensu, 5.444bl sq.

() This is the case with all other senses that they do not
perceive whatisinimmediate contact withthe organ ofsense.
See De An. ii. 9.421b 14-19; also K. al-Nafs, ed. Ahwani,
p. 151. 11 also Pers. MS Fol. 47 2 20 : a1, K3 plaa o3l 9
Wl Gl g 0 U plea of &7 WL jue & @3S Gies
St o2 0 e s Sleaee s (R L A Glugen.
Gem S Mw HaE la Muay b Jwd e pde S AS
s ST s wilym O el apd 258 9 o s i
R B PN S A PR e
(8) For Aristotle it remains a problem whether there is such
‘curtain’ or covering which is drawn back in inhalation.
He thinks that probably the organ of smell has :something
like covering just as man’s eyes have in the eyelids a
kind of shelter or envelope, (De An. ii. 9.421b 29-422a 4).
IbnBajjah however categorically states that it has a curtain.
This is perhaps for the fact that Aristotle in the De Sensu
(5.444b 21-25) says “when the creatures which respire are
respiring the current of breath removes something that is
laid like a lid upon the organ proper; while in creatures
which do not respire this is always off”’. See also K.al-
Nafs, Ahwani, p. 150 and the Pers. MS. Fol. 47 a : Wl 3
O S glre KLU TGYL W)ls gy LIS W, A5 Oyl Sus
9 WA 5 AN K Ble Gl ey 31 33 3L 1y fee aS
 MUESy ol AT R0 003 WS 5T peimen 9 akbim
(9) Cf. Arist. De Sensu, 5.443a 21-30.
(®) Vide Text, Fol. 157 B, Damascus, p. 113.
(') Aristotle explains the object of smell in De Sensu, 5.443a 7.
(12) Cf. Arist. De Sensu, 5.443al; ‘b3; 445a 14; also 4.44IbI8.
(13) Cf. Arist. Ibid. 4.441b 18; 5.443 b 16.

(14) In his expression Ibn Rushd follows Ibn Baj. cf. T. al-
Nafs, ed. Ahwani, p. 40, Hyd. p. 34.
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(1) Cf. Ibn Rushd: T. al-Nafs, ed. Ahwani, p. 40 Hyd. p. 34
34; for (%J)l) and 40! see K.al-Nafs, ed. Ahwani, p. 150;
Pers. MS. fol. 47a6: 3 35 59 3l gn 45 sulid lea” s g3 a9
9 WS e Ane g3l ) S o AT uilgl 9 paa U9 b b
(5 sle by a2 gh Sl 1 45l ped 5 i 5231 s e (S

()  Also known as s/l 35t | cf, Ibn Rushd: T. al-Nafs, ed.
Ahwani, p. 40.



CHAPTER VII
DISCOURSE ON TASTE

Taste arises when the coneoction of moist and dry bodies
takes place. 1t is, therefore, neither in wet nor in dry object itself.
Moisture is essential for the sense of taste— it is supplied by the
uvula.

This sense is necessary for the animals and is possessed by all
except those animals that have shells or are spongelike which em-
ploy the sense of touch instead.

This sense perceives flavour only and no other quality of

the object of taste.

(1) Cf. Ar. Text, Fol. 159 A, Damascus, p. 118.

(?) Aristotle says that ‘‘the flavoured and tasteable body is
suspended in a liquid matter” ; cf. De An. ii. I0. 422 a 10.

(®) Cf. Arist. De AN. ii. [0. 422a 18.

(9 Cf. T. al-Nafs, ed. Ahwani, p. 41.
Iba Rushd holds that the sense of taste, too, requires a
medium which is to be found in ‘fluid substance’, and
he urges against Alexander of Aphrodisias, who denies it,
at some length and refers to Ibn Bajjah and Themistius.
T. al-Nafs, ed. Ahwani, p. 41.

(®) Cf. Arist. De An.ii. 11.422b8.
(6) Cf. Arist. De An. iii. 12. 434 b 10-24; De Sense, 1.436b 13.



CHAPTER VIII
DISCOURSE ON TOUCH

Touch is the faculty of perceiving the tangible body. Opinions
differ whether it is a single faculty or many faculties in one
substratum.

It is spread all over the body, and has no particular organ,
its location being in flesh or the like. No animal is devoid of touch.

Since every sensation is capable of receiving contraries, touch
also receives, and hence, it is moderately warm, cold, moist and dry.

Touch is possible through more than one medium which may
not be natural. Whether it is flesh or in flesh is not clear, but it
is connected with flesh.

Besides the five senses enumerated aboyve there is no other
sense.

(1) Ibn Bijjah is more clear in K. al-Hayawan, Fol. 95b ;

where he says : )la)lgngualtl (U 5,55 Blol &1 &y by 485 uall! 9

CIN| R XER TR -] PR VAR S 11 SNV WO | I AW UL | By S A L S W/ It

lia 5 ofme (fol. 96 a) g2 L 5 @bl g6 3aaly oo 51 o

el ST G STV 5 0pd all plim L AT ol 1 limy

Yoot Yo pd o g 9 285 a8 eallgY Oleliple o b

Wl G52 Y 8 i

In De An. ii. 11.422 b 18, Aristotle mentions this view

and says ° if touch is not a single sense buta group of
senses, there must be several kinds of what is tangible.”

(3 Ibn Bajjah explains clearly as follows : (Fol. 95 a) 552! oda
3 @ gl 9 pad) Gl 3l fabae o) (omedl 348 ()
Ay Bam o 9 AK duonll 3 Xy LE Lol o mmnal) 3V i
(®) Cf.Ibn Baj. Fol 96 a aU! 3 yuell slach Jol g8 L ats Gl 9
Wiy o) guall 332 W gde 5 durgond aulie g Lol ol
LN Pl E B 0N ol

Arist. De An. ii. 11. 422 b 20; 423 a 13.

(4) That the skin is not the first percipient, Ibn B4jjah argues,
is clear by the fact that sensation in flesh without skin
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is stronger than the sensation in flesh covered with skin;
(fol. 96 a) : wwed &1 Ll 3 UYLl Al &y olas ud GLSY! alos
Al g ey Le 251 alowll 93 Gy @l OY Gy SIB) JaY! Al

ade

(®) Cf. Ibn Baj. Fol. 87 a: (Za,l plual) oda oo als F ol
walledl LoVl i W9 dwity B9,m0 (KU 9 prgake o 99
Wl Ly Bedl oL b bl J ool el U gy il lord
bl 33, 3 SIGl g Jgl 3357 o e Lgmit TS an)
AU duity S Ul e 138 9 335 s 4 T geume gl puldl
S o A jgo 5 o plod Ol 5 a1y £ 9o0e § W SIS e n
daly S8 saallJl plall C')-"' 5, lgte 30ty o o Lo go

g o glim Y £ Y03 e UL 3,95 45 Lek
Aris. De An. ii. IL. 423 b 27.
(6) Cf. Arist. De An.ii. II. 424 a 7.
() Cf. Ibn Rushd: T. al-Nafs, ed. Ahwani, p. 46, Hyd. p. 40.

() Ibn Sina, in the same way, describes this sense (touch) in
al-Shifa, fol. 166 a. “It seems’, he says, ‘“that the
faculties of touch are many—every one of them character-
ising a particular contrariety—so that what perceives the
contrariety between ¢ heavy ® and * light * is other than
what perceivs the contrariety between ‘hot’ and ¢ cold’.
Since these are primary actions of sense-perception, every
kind of these must have a particular faculty; but sinoe
these faculties are spread equally over all organs, they are
assumed to be a single faculty”; (s 0N O 4 9
33LAJ & (7 om L 08 B3Ldey ety Wi dal oK 5,85 (G a5 (el
9 o F BLA & (om Wl il s g o
Leie outr 8V 008 Ol wm ot 9 351 W1 oda (UL S,L
LTSI VYW PRET & éu‘a,&:il L 6a¥l oda 1 Y1 Xold 345

RIS ER Y

() This is in opposition to what Aristotle says in De Sensu,
6. 445 b 12;see also De An. ii. 7. 418 b 27-30.

(') Cf. Arist. De Sensu, vi. 446 a 21.
(') Aristotle raises this question in De An. ii. 11. 422 b 23.
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(1) Cf. K. al-Nafs, ed, Ahwani, p. 153; Pers. MS fol. 47 b 19 :
Wty 19 oS Wl Plas ailer 1) paede guad dele oS Lln
EFY | IEY JPRY RPN ¥ S PR v I 3 RO RS S R R P
Ol o5 39 ol s 5 (K Gl Lol 2,8 5 1) (S oy
S Ol 3g dilst bust O Gz ow MW onlE
AT 5 iolim lee el 3l len ATy 3,8 ey amil
ROV W XN R I (R PPAPL Nt BNV Pra P I
Ibn Rushd is more clear and like Ibn Bajjah refers to
Themistius, see T. al-Nafs, ed. Ahwani, p. 50, Hyd. p. 45.
(1) Cf. Ibn Baj. fol. 96 a: 35 =8l J oex)l Ol w8l L 4o
el 9 G M Tl Pl e el e, L gy
Arist. Hist, An. i. 489 a 24,
(') Cf. Arist. Hist. An.i.3.489a 18; De Part. An. ii. I.
647 a 15; De An. iii. 13. 435 a 20.
Ibn Rushd: T. al-Nafs, ed. Ahwani, p. 47, Hyd. p. 41.

('5) Cf. Ibn Rughd: T. al-Nafs, ed. Ahwani, p. 56,, Hyd. p.
51.

(16) Cf. Arist. De An. iii. 1. 424 b 24; Ibn Rushd: T. al-Nafs,
Ahwani, p. 58, Hyd. p. 53.

() Cf. Ibn Baj. fol. 110 b: meex Ju2p oMl g JSYI
IS 9 el S8 el L el U ST slacy)
il 5l mran A da gy Y 5l gl PSS Gl 9 (G5E men
5 Jadly 59, Xsld Nl A Wl deedl £l 2’ ek W o9
elial oK Bam o 35988 plaalk sdens e plod & ohle Lghe
O S - 1 I V-V P N T o PPN SR B U 1
Lo OF L Xy slia¥l g5l dae JoSo (SUgh guid) elsal
I FBI Gl (595 A8 GLuY! 5 Wilgem LaS Lgie O Lo 91 gde
Ol %96 om LS L w3l U ades g8 Ley atin (598 A
sLas¥l e g9 OLYIS (F GaR01 559,6 am 085 VT sty

Nel L.J')‘:“ Lé S jﬂ_\j

Arist. Hist. An.i.2 . 488b30; 486 b I8: Ibn Rughd T. al-
Nafs, Ahwani, p. 58, Hyd. p. 53.



CHAPTER IX
ON COMMON SENSE

The five senses—sight, hearing, smell, taste and touch—are
the five faculties of a single sense, viz., the common sense. The
common sense plays the part of matter through which the forms of
things become perceptible. It is through this common sense that
a man judges and distinguishes different states of the perceptible
and realises that every particle of an apple, for example, possesses
taste, smell, colour, warmth or cold, for this faculty preserves the
impressions of the sensibles which enable the five senses to appre-
hend the sensibles.

Besides its being the form of the innate heat, the common
sense is the entelechy of the whole body, and hence, it is called
soul. By becoming identical with different organs it becomes a
form of the organised body, since this form is not in the body,
and may be compared with the captain in the boat.

And also this faculty supplies matter for the faculty of
imagination.

Now it is clear that the five senses and the common sense
are the entelechies of the body and are, therefore, souls.

(') Cf. Arist. De An. iii 2.4 b 11-22; Ibn Rughd: al-
Nafs, ed. Ahwani. p. 54, Hyd. p. 48. Ibn Sina also
describes the common sense as a faculty to which all
sensibles proceed ; cf. Shifa, Fol. 182 a. & g&Jl Luadly

LK el ool Ll (GOUS 21 3531 4o

(? Cf. Ibn Rughd : T.al-Nafs, Ahwani, p. 55, Hyd. p. 49.

(®) Ibn Rusghd says that this example has been customarily
used by the philosophers, Aristotle and his commenta-
tors, ; cf. T. al-Nafs, Ahwani, p. 55, Hyd. p. 49.

(9 Cf. Ibn Rughd : T. al-Nafs. Ahwani, p. 54.

() Cf. Arist. De An. iii. 2. 426 b 10; Ibn Rughd : T. al-Nafs,
Ahawani, p. 54.

(6) Cf. Ibn Rusghd ; T. al-Nafs, Ahwani, p. 54. Probably the
first scholar to use this example is Alexander of Aphro-
disias,
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(") The same argument is found in 1bn Sina, see Shifa, Fol.

18223 : 0 W padodly goladl (5,07 sumly g oS0 oyl AU
C 13 e gl &1 GG Legry el o W

(® Cf. Ibn Rushd: T. al-Nafs, Ahwani, p. 63, Hyd. 58.

(®) The soul in the body is like the captain in the boat. For

(1)

()

the captain in the boat is a separable form ; cf. Ibn
Baj. Fol. 60 a : oLIGU * Zadudl g 0L K adl Juuidlt oU
455l WG 3 poatiind! §

Cf. Arist. De An. i. 3. 406 a 6; ii. 1. 413 a 9.
Cf. Text, Fol. 155 A, Damascus, p. 100

In al-Hayawan, fol. 95 b, Ibn Baj. says that sense-per-
ception is separable from motion in expression as mateer
is separable from form in the expression that describes
its nature in relation to its causes which give rise
to it, while it is in form ; ((WSJsb IS 2l e 3 A4 el
W Ragiall bl o Loby ol g3t JBG 5590t oy Jae!l 3,0
(e 2
i. e. when a body is present to the common sense it has a
faculty, the common sense being the matter for the faculty
and the faculty form for the common sense.

Cf. Ibn Sina, Shifa, fol. 180 a 18 : ‘ Common sense
perceives the form but does not preserve it (this opposes
Ibn Buj. see Text, Damascus, p. 129.); the faculty of imagi-
nation, preserves it. The reason is that the soul which pos-
sesses the common sense keeps the form impressed from
outside as long as the relation between the soul and the
object of sight lasts. When the object of sight disappears
the form is effaced from it and does not last long ;»
W Ihila ZJUa)l 38l 9° Bile ¥ 3,06l WU (¢ REJ Ll U
Mg - el R VIR T TR NS S 5 QREVeRTF RS S LR
Twdl el Xabin gl o AW g pell g cns W)
GG gl R sl Bgime el g s g ,sSil

(aatm Bl ol ot e 5l ol !



CHAPTER X
DISCOURSE ON THE FACULTY OF IMAGINATION

The faculty of imagination apprehends the ‘form’® of the
sensibles that have either perished or ceased to stimulate the
percipient. The ancient philosophers have been in disagreement
as to what the nature of this faculty is; some considered this fa-
culty as sense-perception, others made it opinion, yet others came
to the conclusion that it was a combination of opinion and sense-
perception. But it cannot be treated as opinion, for an opinion
is held to be true by those who form an opinion, whereas some-
times imagination cannot be true. Perception needs presence o
the sensible, while imagination does not, rather sometimes it deals
with that which cannot be perceived—the faculty of imagination
cannot, therefore, be perception either. Nor can it, for the reasons
stated above, be a combination of opinion and sense-perception.

This faculty is not confined to man alone and is posscssed by
most animals ; and it is the noblest faculty in irrational animals.

This faculty depends upon the common sense, since it needs
sensation ; and hence it perishes with the common sense. But,
since it is, like an end for the common sense, it is in its being,
nobler than the common sense.

It is through this faculty that the animals are, for example,
moved to have progeny and look after their young ones, and their
appetitive part is set in motion.

It is therefore clear that the imagining faculty is an entelechy
for a natural organised body, and is therefore soul.

Besides the common sense and the faculty of imagination
there cannot be a third faculty, since the existents are either
material or abstract—that which is material is the specific body,
and that which is abstract is the imaginative faculty which is like
perfume in between the existents that are separated from matter
and those that are material.

(!) Cf. Arist. De An, iii. 3. 427 a 17 ; ii. 12. 4242 18 ; Ibn
Rughd : T. al-Nafs ed. Ahwani, pp. 62. 17 : 65, 15, Hyd.
p. 57, 62.
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Ibn Sina defines ok, assumption, as preponderant belief,
with the admission that the contrary may be the case : cf.
Shifa, Fol. 192 a 3 : G,bJl 57 e agl Juaallsy stize¥lige laly

ui\:)t

Cf. Arist. De An. iii. 3. 427 a 21.

Ibn Sina defines '), opinion, as firm belief ; Shifa, Fol.
192 a 3. - & posmall SixeYlga gl JU
Cf. Arist. De An. iii. 3.427b 6 ; 428 a 25 ; Ibn Rushd:
T. al-Nafs, ed. Ahwani, p. 59, Hyd, p. 53; Pers. MS.
Fol. 49a11:

Sges e 9 Poly 5l Wiy JoF 1y eas 1, Gl 353N G
S PP X PRI SO o (RPL ] (R {RCTV YA S | o RPN 8
Sdgduyd Gaa (K353 QNS K 3sef GH9 pur AT G b dges

R N Rl e L P

In the second figure of syllogism the two premises must
be different in quale (i. €. one must be affirmative and the
other negative), and the major premiss must be universal.
Its conclusive classes are four—the fourth class consists
of a negative particular minor and an affirmative universal
major, and gives, like the third class, a negative particu-
lar conclusion, as : some C (men) are not B (fair) ; and
every A (European) is B ; therefore some C is not A ; or
some imaginations cannot be verified ; all opinions can
be verified ; therelor some imaginations are not opinion.
Cf. Arist. De An. iii. 3. 427 b 17; Ibn Rushd, T. al-Nafs

Ahwani, 60 Hyd. 55.

Cf. Arist. De An. ii. 5. 417 b 20—-24.

Cf. Arist. De An. iii. 3. 428 a 6, Ibn Rughd: T. al. al-
Nafs. Ahwani, 59. 10, Hyd. 54. 5.

Cf. Ibn Sina: Shifa, fol. 160 al2: s ;25 Jsl ; 2 il Jlasl
Lesb 5 80 Jily (wgilly Xu s Kdadk el o gemlilgs
3501 35 2l s et 9 pla¥l Jho bl g BaY g Lela clil gl
Cf. Arist. iii. 3. 428 a 11; Ibn Rushd, T. al-Nafs, p. 60,
Hyd. p. 54.
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Cf. Tadbir, ed. Asin Palacios, P. 72: JaJl o 4257 HIL1s
Gl Sl g L ST 9 | 3 LY el Xislo eSS Jelil
B bl o ¥ Told 5558 Lgian plua¥! g0 o el sda s
L) s> 9Y 9 Tolill Xl Lg) iz i el Kole Y e (956 J 500

Y ginall 9 Tobill jgall a2 gi Sy Zalel Y ginddl Yl

Cf. Arist. De Memoria et Remi, 1. 449 b 31 ;450 a 10 sq.
The treatise De Memoria appears as the second book of the
De Sensu et Sensato in the Arabic Compendium of Ibn
Rushd as well, in the Arabic original and in all the MSS.
of its Hebrew translation which have been examined ; cf.
Averroes Cordubensis Compendia Librorum Aristotelis
qui Parva Naturalia Vocuntur edd. Shields-Blumberg
(The Medieval Academy of America, Cambridge MSS.,
1949), p. 47.

Cf. Ibn Rughd : T. al-Nafs, Ahwani, p. 64. 13, Hyd., p.
59.

Cf. Arist. De Somniis, 2. 459 b 8-9 ; 460b 1 ; Ibn Rughd :
T. Nafs, 63.

Cf. Arist. De Memoria, 1. 450 b 18; De Somniis, 3. 461bl.

Cf. Arist. De Somniis, 2.458 b 26-29 : 3. 460 b 29-30,
Al-Farabi and Ibn Sina use (9,3,~J, the bilious, and
0O3:9,~J1, the fever-patients, instead of gsewy/! , the hallu-
cinators or designers; see Al-Madinat al-Fadila, ed.
Dieterici, p. 53 ; Shifa Fol. 180a 19 : <iKI3l 3,5alls
Sype s aelil 131 o g Tadorlly R gus i 5 RR Gl g

ol pom S Aal 3pe gl 3 23K

Ibn Baj. refers to the case of ° hallucination *>. Cf. Ibn
Sina, Fol. 183 b. ekt Liwd lepen opiga)! o Aiidl a2 13
oo 3 el 35S LS gl el o RS Lge JI5 ol
a9l Eais L Ogxlae LS ...... Bl oaYlaie 59N LS sl Xga
T IR g B I B T St P ST ol o S R e

L )ls 33 92 00 &K

Cf. Arist. De Somniis, 3. 462 a 10-14 ; Ibn Sina, Shifa, fol.

I83b: L2l @Uly Ciadlly iy G gimadl HLYl gplL 13g)s
S SIS Ul ol pam s 3adally T Jlo 3 el LSZuU
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Cf. Arist. De Somniis® 2.460b 5-25.

Cf. Arist. De Somniis, 2.459a 25-27.

Cf. Zeller: Plato (trans. Alleyne and Goodwin), p. 239
Republic x. 596A/Ritter, ii. 306; 303A3.

Cf. Arist. De Somniis, 2.459b I.5 (qualitative change)

Ibid. 3.46Ib 16-24 (The residuary movements are like these).
Cf. Arist. De An. iii. 4.430a 7.

Cf. Arist. De Memoria, 1.450a 11-14.

Cf. Arist. De Memori,, 1.45148.

Cf. Arist. De Somniis, 3.462a 13-14.

Cf. Arist. De Somniis et Vigilia, 3.456 b 10-16; 457a9.
See Note 17.

Cf. Arist. De An. iii. 4.429 a 3]-b4; De Somniis, 2.459 b
10-22; Ibn Rushd: T. al-Nafs, Ahwani, p. 154. 17-22.

Cf. Arist. De An. iii. 10. 433 a 20

Cf. Arist. De An. iii .429a5; Ibn Sina, Shita, Fol. 191 a 25:

",fl.uj G ga C&.a? Bl La !l wislo FLLI Logoag (gaY! ulil gexll 9
PW e ol 5 BLl e shasle e SIS N el LY
59,405 eel il m ) 8 25719 £ 535 9 il LC Gua) SIM 9 piieaad s

- Xpasldl 559 pal oy 9 Xue 0l
also Fol. 19Ib5 : a/¥! pWN! (s Xl § (o W)l e mdis Ly
OWiYlpan Juid £ 95 4o g X2 3l 2 e ody Glaes S ey
...... we aisiig Jyd) ol wili L)

Ibn Rushd: T. al-Nafs, Ahwani, p. 71.

Cf. Arist. Phys. viii. 256 a 20.

Cf. Ibn Rushd: T. al-Nafs, Ahwani, p. 74. He uses < #
and & instead ot Jsland JU .

‘To perceive a particular’ means ‘to perceive a form in its
matter’ see Ibn Rushd: T. al-Nafs, p. 67, Hyd. p. 62.

Cf. Text, Fol. 154 A, Damascus, p. 97

Cf. Arist. De An. iii. 7.431a 14-19.

To perceive a universal means to perceive a common form
as separated from matter, and sense-perception and
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imagination perceive only those forms that are in matter;
see Ibn Rugshd T. al-Nafs, p. 67, Hyd. p. 63.

Cf. Arist. De An. iii. 6.430b 5; Ibn Sina, Fol. 183a (Shifa):
Wl (63 92 W (lstal Jamm 46 5 gaedl 39801 J1 63 92 (57 Rl ulll g
3 g2 bl e ) SLEN Lasl 3 guaddl 35801 55 359 A ol gl

- Iy oS A LG et 05 5,5 890 (U panle
Ibn Rushd: T. al-Nafs, p. 68.3, Hyd. p. 63.7.

Cf. Arist. De Somniis, 2.459 a 23 sq.

Cf. Arist. De An. iii 8.432 a 3-10.

Cf. Arist. Met. Z. vii. 1035 b 29,

Cf. Arist. Met. A.i. 991 b 3.




CHAPTER Xl
DISCOURSE ON THE REASONING FACULTY
The faculty of reason is neither always actual, since knowledge
is not recollection — and our knowledge is not perfect — nor
always potential, because man acquires knowledge by perception

or by learning. It is, therefore, sometimes potential sometimes
actual.

It is through this faculty that a man understands a man, and
achieves or imparts knowledge. This faculty has, therefore, an
organ through which man expresses himself and composes differ-
ent meanings in the form of a definite speech.

The meanings indicated by words are either universals or
particulars — the particulars are apprehended by the faculty of
imagination, and the universals are common to all arts and
sciences. These universals are intelligible meanings and are either
eternal or transitory.

() Cf. Ibn Rughd : T. al-Nafs, Ahwani, p. 81.18.
(®» Ibid. p. 66.16,
®) Ibid. p. 80-2.

() Whereas ‘ no one can learn ... in the absence of sense’,
see Arist. De An iii 8.432a6.

(®) Cf. Ibn Rushd: T. al-Nafs, Ahwani p. 79.9.

(6) Cf. Ibn Baj. fol. 135a: (» Jadll GLSYI 8352 gl Wiilz 4l
e jpeisd lugunel pguy Wb ooy dudi 3 Glud¥l loam D13l
ol o8 Wb am Bt ologuadl i pguy Wb GLdN pém
I3 29 W13 96l Kiod 9 e 3 W) Rie L LYl g8

g1 ! sl gl (e

() This verse belongs to a c4xei (0de) by Aba Qays Ibn
al-Salt and has been quoted by al-Sibawayh in his Kitab
(ed. Hartwig Derenbourg, Paris, I. p. 322), Ibn Manzaor
in his Lisan (under SW! G, , p. 231 al-Baghdadi in his
Khizana, vol. ii. p. 45, iii. p. 144.

(®) Cf. Ibn Rushd : T. al-Nafs, Ahwani, p. 66 : Jba Wil g0,

— Tk Pl 350k @Y Ll § il
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NOTES

Ibn Bij., al-Ittisal (published by Ahwani along with Tal-
khis K. al-Nafs I’ Tbn Rughd, p. 107): 3 33529« & 9
AL Suad 3l Kb )l i s JibI
(® CFf. Ibn Baj. Fol. 199a 10 : sbadl v 55 wis awlial pWI Jsdlls
S Gk s g o) Ser a5 &Y sl 9 Xk CJ.AS) [S1E e
a8 kD o) BY pilall gome )l el gym Ly geWle SIS 5SS
a3Ly3 alls g S e el
(y Cf. Ibn Baj. Fol. 135a : oli¥llasem ZiLWH a0l 3529 SIS s
4 UL (KIS 9 ol e el a8 Ky Y Wil Wds Lgelny g dul
Slad¥inle | plaadl gdatedl Gl ple 5o Joli 9 & Guels Lo Uail
9 c.sL:Jl 5 el 8 Jeemdl oo 4o (Goem cluglas Ak g
s KA Y lgiae oply sl Al g dm 9 e 9 Sball
iloghaall oo0 K 2929l J)}x._{ N g.‘.l,‘)yuﬂ’)r’j ob AL e by gal
Lo Uk gm puit] § Toplaadl ileadl odeg audl 3 QLY o
bU grmes OUSY! 3 s
(" Cf. Ibn Rughd: T. al-Nafs, Ahwani, p. 67.10, Hyd.
p. 62.13.
('2) Ibid. 68. I, Hyd. 63.15.
(%) Ibid. p. 80.19, Hyd. 77 6.
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APPENDIX
AN ABSTRACT

OF
IBN BAJTAH’S PARAPHRASE OF ARISTOTLE’S DE ANIMA

The Kirab al-Nafs of Abu Bakr Muhammad Ibn
Yahya al-Sa’igh known as Ibn Bajjah (d. 533/1138) is the
earliest Arabic text so far known that gives us an
elaborate paraphrase of the De Anima of Aristotle. This
book which was never edited before has survived
through Abu ’l-Hasan Ibn al-Tmam, a close friend and
favourite student of Ibn Bajjah, who collected all the
writings of his master in a single volume. There are two
MSS. of this volume known preserved in the libraries
of Oxford and Berlin. But the Berlin MS which was
shifted to the Eastern part of Germany during the last
Great War is lost, as I learned from the Berlin Librarian.
I have, therefore, based my edition of this book on the
Oxford manuscript alone.

Besides editing the text, I have preparcd an English
translation and have added explanatory notes, where
necessary. In the translation an attempt has been made
to be literal and to keep close to the text. For con-
venience of the readers the text has been divided into
separate paragraphs.

Since the MS. is seven centuries old, partly slightly
damaged, and very often without diacritical points, and
full of errors, the editor has had to decipher carefully
the whole MS. which contains 222 folios—and that in
order to establish the text, and restore the damaged
portions and lacunas.

In the commentary, besides quoting parallel
passages from lbn Bajjah’s other works, I have traced
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the origin of his psychological views in the De Animu,
and other Aristotelian and Greek works as well. I have
also compared this work with the works of Ibn Bajjah’s
Muslim predecessors, particularly with those of also
Al-Farabi (d. 339/950), and Ibn Sina (d. 428/1037), and
with the writings of Ibn Rughd (d. 595/1198), his pupil.

Ibn Bajjah exerted a great influence on his con-
temporary thinkers, Ibn Tufayl (d. 581/1185) and Ibn
Rushd in particular, and on the Latin scholars of the
Middlc Ages in general. His Latinized name, Avempace,
scems to have been very popular among the Hebrew
and Latin scholars in those days. His treatises, the
Tadbir al-Mutawahhid, the Risalat al-Itrisal, and the
Risalat al-Wada‘, were widely read in the then Europe,
and exist in Hebrew translations. The Arabic text of
these treatises was, for the first time, edited by late
Professor Asin Palacios of Spain. A few pages of the
K. Tadbir al-Mutawahhid with English translation were
published by Mr. D. M. Dunlop of Cambridge in the
Journal of the Royal Asiatic Society, 1945. But the Kirab
al-Nafs seems to have never been translated into Latin
or Hebrew.

In the introduction, I have thrown light on the
importance of this book, and on the style of Ibn Bajjah’s
exposition of philosophical problems as well. I have also
described the manuscript. Besides, Ihave tried to give
a brief survey of the psychological views of Ibn Bajjah.

Since a few pages from the end of the text were
lost in the very days of Ibn al-Imam, it is difficult to
make sure which conclusion Ibn Bajjah has reached in this
book. The text in hand, however, clearly agrees with the
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main arguments discussed in the second and third books
of Aristotle’s De Anima. The same definition of Soul
as advanced by Aristotle in his De Anima—the first
entelechy of an organized body—has been accepted and
the same difficulty in explaining the connection of the
“intellect” and the animate body that arises in the De
Anima has been evidently realized in this book as well
But Ibn Bajjah, like Al-Farabi and Ibn Sina, who have
always been trying to explain the close affinity between
reason and revelation on a rational basis, strives rather
in his own Islamic way to solve this difficulty through
introducing the theory of revelation which he propournds
in the Risdlat al-'Jttisal and a few other small treatises
on Appetition and Active Intellect which have not yet
been published, and which can together easily form a
second part of this book

In the end, I must confess that there are a number
of obscure passages in the text which in spite of my best
efforts I have not quite understood. There might bz
some lacunas somewhere in these passages which the
editor has failed to guess, and which might probably
be supplied by the other manuscript, if it ever turns un
again, and thus render them easy to understanding,

But for the importance of the work in the history
of the science of Soul in the Muslim World, and in
the world at large, this work would have been left
undone. Nevertheless, it is expected that this first
edition of Ibn Bajjah’s I:fd@d al-Nafs will to an extent
facilitate the task of its second edition in future.

As I am not well up in Greek I have relied on
the Oxford translation of the works of Aristotle and on
the English translation of other Greek works.
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